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PREFACE. 


—̃ — E great Chara- 
8 cter f the late ex- 
El Mel cellent 22 => ; 
Author of the fol- 
We 2 LIE lowing Tract, is ſo 
woe) well known 
— to all the learned 
World, that it would be ſuperfluous 
to ſay any thing on that Head. It 
might, perhaps, ſeem requiſite to ſay 
ſomething concerning the Occaſion 
and Deſign of his writing This 
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| The PaE PACE. 
Traft, but that too is unneceſſary; 
for the excellent Author, in his Let- 
ter to the Pope, which follows this 
Tract, hath given an Account of 
it. The Quietiſts are a Sect of 
Romaniſts, not very different from 
our Quakers; and, in order to ob- 
viate their Errors, and thoſe of ſome 
other Enthuſiaſts, he wrote his Ma- 
xims of the Saints, and this Paſto- 
ral Letter: The Reader will find 
the whole explained in his Letter to + 
the Pope. | 
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Paſtoral Letter. 


—— 15, by the Grace 
os GOD, and of dh ieh 
_ ſtolical See, Archbiſhop | 


The Zeal GOD inſpires us with, for the 
Salvation of the Souls which He hath been 
pleaſed to commit to our Direction, will not 
ſuffer Us any longer to deferr communicating 
our whole Deſign and Intent in Our late 

on | B | | Tr eatiſe, | 
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Treatiſe, entituled, An Explication of the 
Maxim of Saints, We'/ conceive, we have 
not omitted any where to expreſs an Abhor- 
_ rence of all ſuch Principles, as might give any 
Countenance to the Errors of Queetif, But 
foraſmuch as there have been made great 
Complaints againſt this Book, for chen ſix 
Months paſt, we thought ourſelves obliged 
in Duty, to give you a ſhort Explanation of 
ſuch Paſſages in it, as have been underſtood 
by Perſons of great Learning, in a Senſe 
quite contrary to our own, till ſuch time as 
we ſhall be able to put out a new Edition of 
it, together with ſuch farther Additions, as 
may fully illuſtrate and clear all ſuch Paſſages, 
as have given any Offence. 
Every Chriſtian is ſo far from being ob- 
liged to enter into any Diſputes and Con- 
troverſies, that it is his indiſpenfable Duty, 
to explain himſelf ſtill more fully, and uſe 
all Methods in order to content ſuch as are 
not ſatisfied with his former Explications. 
And a Biſhop is ſo far from being exem 
by his Character from this Obligation, 
it is, in a more eſpecial manner, his 
to clear up a Truth, as being the Perſon to 
whom it is entruſted, and alſo in point of 
Charity, as being bound to ſuffer all things 
for the Edification of the Church. It is in 
this Spirit, dearly beloved Brethren, that 1 
endeavour: to lead you into the true 
and Meaning of thoſe principal Parts of my 
Book which ſeem to have given Offence to 


ſome, 


Paſtoral Letter. 3 
ſome, that ſo you may be able to confirm 
and eſtabliſn all Maxims of the pureſt Spiri- 
tuality, and detect and root out all ſuch as 
may appear to countenance Illuſion. 

The whole Plan'of my Book may be con- 
ſidered under theſe two eſſential Points: 
The firſt proves, that Charity, the great Ver- 
tue ſo frequently inculcated in the Holy 
Scriptures, is the Love of GOD, independent 
of the Motive of Recompence ; though that 
be defired even in the moſt perfe& Degree of 
Charity : The fecond endeavours to give an 
Idea of a perfect Charity, where that Ver- 
tue being exalted into the higheſt Degree, 
animates all the reft, and commands, and 
perfects all Actions, without taking away ei- 

ther their peculiar Motives or Diſtinction, 
vet in ſuch a manner, that the Soul in ſuch an 
ſtate hath not any mercenary Affection or 
Intereſt, no deliberate meer ſelfiſh Love. 
This is in general the Deſign of the Book. 
Let us now conſider the Particulars. _ 
Whatever is not contained in the ſacred 
Repoſitory of Doctrine, truſted to the whole 
Body of Paſtors, cannot be any Perfection, 
nay, muſt certainly be à prophane Novelty, 
and Myſtery of Iniquity. Therefore, my dear- 
ly beloved Brethren, you ought not to ad- 
mit any ſecret and unknown T radition to be 
the higheſt Perfection of Chriſtianity. This 
would be, as I have formerly faid, to deſtroy 
all Tradition by multiplying it: This would 
be, to nouriſh a Sec of Hypocrites in the 
# B 2 | Bo- 
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Poſom of the Church : This would be, to 
revive the Impiety of the Gnoſticks and Ma. 
nichees : This, laſtly, would be, to ſap all 
the Foundations of Faith and Morality. Yet, 
in all our Labours, to raiſe pious Souls to the 
higheſt pitch of Divine Love, unto which all 
are called, we ought not to propoſe the Pra- 
Qice of the higheſt Perfection, but to ſuch 
Souls as truly thirſt after it: Which is alſo 
the Opinion of (ian. The Idea of this 
© State, as it was only communicated to a few 
© by the moſt ancient Fathers, ſo we intimate 
© it only to a few, and thoſe ſuch as thirſt after 
© it indeed.* S. Clement of Alexandria, before 
Caſſian, ſpoke of this prudential Reaſon, for 
not propoſing the moſt perfect ſort of Prayer, 
and Practice of the moſt ſublime Love, to any, 
but ſuch Souls as begin to be enlightned and 
raiſed. But he mentions not this as any ſe- 
cret Noſtrum, or any Practice not conform- 
able to the publick Tenets of the whole 
Church. And we endeavour only to diſtin- 
guiſh between the Way of the Perfect and 
that of Beginners, and ſhew more elevated 
Maxims of Perfection to ſuch as are capable 
of receiving them, as the Archbiſhop of Pa- 
ris, and Bithop of Meauæ, Mr. Tronſon, and 
myſelf, have faid upon another Occaſion. 
We ovght, nevertheleſs, to ſay to the Begin- 
ners, as our Saviour hath done, Jou cannot bear 
it now ; and, to uſe S. Paul's Expreſſion, feed 
them with Milk, and not with ſtrong Meat. 


Our 
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Our holy Faith informs us, that Hope is 
a ſupernatural Vertue. It may be in Sinners; 
and the Love of G OD, as our ſovereign and 
chief Good, which is called Hope, is in them 
a truly ſupernatural Love, and infuſed by the 
Holy Spirit, When I fay, that Hope is in- 
fuſed into the Soul by the Hely Spirit, I 
would not be underſtood to ſpeak of Acts, 
for they are not infuſed, as the Schoolmen 
term it ; I mean only, that a Diſpoſition is 
1 and that the Acts are ſupernatu- 
ral. 

If we confound this Love with the natu- 
ral Love of meer Concupiſcence, we ſhall de- 
rogate much from the Dignity of this ſecond 
Theological Vertue. And it was by way of 
Caution againſt this Error, that I divided it 
into two Degrees, and added different De- 
finitions of the natural Love of meer Con- 
cupiſcence, and of the Chriſtian Hope which 
is ſupernatural. I have affirmed, that this 
Love is a Beginning of a Converſion to GOD. 


I have mentioned S. Francis de Sales's of 
e- 


nion, who ſays alſo, there is a great Di 
rence between theſe Words, 1 love GOD 
for the Good 1 expect from Him, and theſe, J 
J love GO D only for the Good which 1 ex- 
pect from Him. | five faid farther, that the 
Soul which hopes, begins to love GOD for 
Himſelf only. And it is plain, ſuch a Love 
as this cannot be natural, but proceeds from 
Grace. This ſupernatural Love, or Hope, is 
different, not only from all ixregular Love of 
w | B 3 Con- 
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cupiſcence, but alſo from all regular Love, 
which is only natural. 

We muſt farther be very accurate, in 
diſtinguiſhing the Act of Hope from the 
State of the Perſon who makes it, and who 
is yet a Sinner. The Act of Hope includes 
a Love of GOD as our chief Good, and 
preferable to any other Object: But the State 
of the Sinner who hopes, is not a State 
wherein he prefers GO D even to him- 
ſelf. 

Where I ſpeak of five Loves, I would be 
underſtood to mean only five States of Love. 
And I think my Pook need only be open- 
ed, in order to ſee that this is my Meaning. 
All I have faid in the following Part of my 
Book, concerning the fourth and fifth Love, 
cannot be underſtood of States, becauſe 1 
include, in each of theſe Loves, all the di- 
ſtinct Acts of all the Vertues requiſite for one 
whole fort of Life. It is plain, therefore, 
that my five Loves are only five States ; and, 
conſequently, that whatſoever I have ſaid 
concerning the reigning Motive of the Love 
of Hope, doth not relate to the Act of that 
Vertue, but only to the State of the Soul 
which hopes. It is true, indeed, that the 
Soul which hopes, before it be arrived to 
2 State of Chriſtian Juſtification, is as yet go- 
verned by the Motive of his own proper In- 
tereſt ; that is, is not eſtabliſhed in a firm 
Preference of GOD, to his own ſelf, al- 
though the Act of Hope includes in 5 

ſe 
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ſelf a Love of GOD as of the ſupreme 
Good. | 

Thirdly, The moſt perfect Souls, far from 
ceaſing to hope for their eternal Salvation, 
hope for it more ardently than the leſs per- 
fe& Souls. For, as S. Thomas ſpeaks, Love 
increaſes Hope : For which Reaſon, it is per- 
fectly unlawful to conſent to our own Re- 
probation, under any pretext of Conformity 
to the ſecret and unknown Decrees of GOD. 
For it is revealed, That it is GO D's Will that 
we ſhould be ſaved ; and we ought always to 
conform ourſelves to this unalterable Rule. 

Be pleaſed to obſerve, that ſpeaking of 


Souls, I have ſaid, They have only the Pre- 


cepts and Rules of the written Law for their 
Direction, and actual Grace, which is al- 
ways agreeable to that. I have ſaid farther, 
That the poſitive and written Will of GOD 
is the only fixed and unalterable Rule of our 
Wills, and all our voluntary Actions: Not 
but that we ought alſo to conform to what- 
ever GOD in His good Pleafure ſhall com- 
mand, although that be not delivered or writ- 
ren ; but the former was laid down as a Rule, 
becauſe there may be Illuſion in the manner 
of diſcovering ſuch a Will of GOD. To pre- 
vent all * from Illuſion, I would have 


no one, under any pretext, forſake the unal- 


terable Rule of His revealed Will: Becauſe, 
as I have remarked, that Will of good Plea- 
ſure, which G O D informs us of by His 


actual Grace, is always agreeable and conſo- 


B 4 nant 
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nant with the written Law. I have ſaid alſo, 
That His Will of Permiſſion is never our 
Rule; and, conſequently, that our Reproba- 
tion, .which can never be founded, except on 
the permiſſive Will of GOD, becauſe of our 
tinal Impenitence, according to me, can ne- 
ver be the Rule of any of our Wills. I have 
faid farther, That the Soul, far from conſent- 
ing to hate GOD poſitively, can never con- 
ſent even indirectly to ceaſe to love Him one 
ſingle Moment. I add alſo, That the Dire- 
or ought never to counſe] or permit any 
one to believe poſitively, even through a free 
and voluntary Perſuaſion, that he is in a 
State of Reprobation, and that he ought no 
longer to defire the future Promiſes out of a 
pure and diſintereſted Love. Here is. the 
great Article of the Queſtion decided : Here 
is the laſt Proof of my whole Notion deli- 
vered clearly. After this, I leave the can- 
did Reader to judge, whether this Author 
can be conceived to. affirm, that Sopls ought 
to confent to their eternal Reprobation, only 
becauſe he ſays, Holy Indifference admits 
not only of diſtinct Deſires, and expreſs 
* Requeſts, for all the Wills of GOD which 
© are known to us, but alſo general Deſires 
for all the Wills of GOD, which are as 
© yet unknown to us. Theſe Wills of GOD, 
which are not known. to us, cannot be con- 
trary to his revealed Will concerning our 
Salvation, which, according to me, is our 
alone and unalterable Rule; and, therefore, 

can 
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can only concern the uncertain Events of this 
humane Life. How can any one conſent to 
bis eternal Reprobation, that earneſtly de- 
ſires bis Salvation, becauſe it is the good 
Pleaſure of GOD? as I faid a little above in 
the ſame Page. How can any one conſent to 
hate GOD eternally, when ſo far from con- 
ſenting to that, no one can conſent even to 
ceaſe from loving for one ſingle Moment ? 
Or, how can any one conform himſelf to 
any unknown Will of GOD, for the Repro- 
bation of his own Soul, when he hath no o- 
ther unalterable Rule for his ConduR, but the 
reveal'd Will concerning our Salvation? 
How can any one conſent to his own Repro- 
bation, when his ſpiritual Director ought not 
to ſoffer him even to believe he is in a State 
of Reprobation, and that he ought no longer 
to deſire the Promiſes of a future Life? How 
can any one conſent to his own Reprobation, 
when it is aſſerted, the permiſſive Will of 
GOD. is never the Rule of our Conduct ? 
and our Reprobation cannot be. founded on 
any thing beſides the permifhive Will of 
GOD, upon our final Impenitence? How 
can any one be an eternal Fnemy to GOD, 
when he maintains Principles which will not 
permit him ever to believe himſelf abandon- 
ed by GOD, or to imagine he hath no more 
any Mercy towards him? Laſtly, How can 
any one wiſh himſelf to be eternally damned, 
when he loves himſelf in GOD, when he 
defires and hopes for all thoſe gracious wc 
| miſes 
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miſes he hath made, even for His Sake, and 
when he ceaſes not to endcavour after, and 
wiſh his own Salvation, inaſmuch as He 
is the Good, the Happineſs, and Recom- 
pence. | 
Not only the moſt perfect Souls deſire and 
wait for their Salvation, together with all 
thoſe Graces which are the Means for attain- 
ing unto it, but do farther alſo deſire it even 
upon this very Account, becauſe He is their 
ood : For we cannot defire our own Sal- 
vation, as being a Thing which G O D de- 
ſires, and commands that we alſo ſhould de- 
fire, for the Sake of His own Glory, with- 
out deſiring it upon this very Account, be- 
cauſe He is cur Goody for it is for this Reaſon, 
that GOD deſires it Himſelf, and for which 
He commands us alfo to deſire it. 

Therefore the proper Goodneſs of the Ob- 
jet, or the very Reaſon, becauſe He is our 
Good, doth really move and excite the Will 
of the Man. And the Conformity of it to 
the Will of GOD is fo far from excluding 
the proper Motive of Hope, that it moſt evi- 
dently includes it. For it is eſſential to a 
Conformity to the Will of G O D, not only 
to will any Object, but alſo to will it, upon 
Account of the-Portion of Good which GOD 
hath beſtowed on it, and becauſe it is condu- 
cive to our own chief End. And therefore 
we cannot but be firmly perſuaded, that its 
being our chief Good is the proper and ef- 
ſential Motive of Hope. | f 
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It remains only to be enquired, whether 
our Good may be called our Intereſt. The Word 
Intereſt admits of two Acceptations: It may 
be taken either for any Object which is de- 
lightful or advantageous to us, or for that 
Inclination which we have to any ſuch Ob- 
ject, by reaſon of a Self- love, natural to our- 
ſelves. According to the firſt Acceptation of 
the Word, any one may ſay as I have done, 
that Bleſſedneſs is our greateſt Intereſt, Bur 
if we conſider it in the ſecond Senſe, which 
is the more general and common in our Lan- 
guage, the Ferm Intereſt imports an Imper- 
tection, inaſmuch as the Soul, inſtead of a- 
Qing by a ſupernatural Love for itſelf, acts 
only out of a natural Love of its onn ſelf; 
Which is extremely different from the ſuper- 
natural Love of Hope: And it is for this 
Reaſon, that after having ſaid the Object is 
my Intereſt, | immediately ſubjoin, but there is 
no ſelfiſh Intereſt in the Motive. And indeed 
all perfect Souls deſire earneſtly their Sove- 
reign Good, meerly becauſe he is ſuch, and 
not upon any ordinary mercenary Affection. 
Beſides, the Terms, Sælſiſh Intereſt, or Intereſt be- 
ing the Motive, clear up the Notion abun- 
dantly more than the ſimple Term Intereſt; 
and very plainly point out an imperfect Af- 
fection; there being a great Difference be- 
tween ſaying, he follows bis chief Intereſt, 
and ſaying, Tr follows any Obje& out of this 
Motive, that it is his chief Intereſt, There- 
fore, though in two or three Places of my 

Book, 
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Book, I have affirmed the chief Good is our 
Intereſt, yet I no where uſe the Term Intereſt, 
and ſubjoin to it Selfiſh, but to ſignify a na- 
tural Self-love, and mercenary Affection, 
ſuch as the Saints call Selfiſhneſs. This muſt 
be carefully attended throughout all my Book, 
for the whole Senſe of the Book turns upon 
the right Apprehending of the Import of this 
Term, and which 1 have uſed in the fame 
Manner as the moſt approved Authors have 
done before me. 


But not to be tedious on ſuch an equivocal. 


Term, let it be underſtood that Intcreſt is eſ- 
ſential to Hope, if we will underſtand by In- 
tereſt the greateſt Good: But if we only un- 
derſtand by Intereſt a natural and mercenary 
Inclination, we muſt obſerve, that ſuch an 
Intereſt or Selfiſhneſs is not conſiſtent with 
the Perfection of Saints. The Holy Virgin 
hoped all her Life-time, without ever being 
ſelfiſh or mercenary ; from whence I con- 
clude, that it is poſſible to exerciſe our Hope 


with its proper Motive, namely our chief 


Good, without its being excited by any ſelfiſh 
Motive. The natural Love, which I men- 
tion'd before, is bad when is is irregular, 
and is confined to our own Perſons; and is 


good when regulated by right Reaſon, and 


conformable to publick Order: Yet is it ſtill 


an Imperfection in Chriſtians, when it is e- 


ven governable and obedient to Order ; or to 
uſe a ſofter Expreſſion, it is a leſs Perfection, 
< 


* 
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as continuing ſtill in the natural Order, and 
is inferiour to the other ſupernatu!al Impulſe. 
This natural and deliberate Love of ourſelves 
is acknowledg d and taken notice of by almoſt 
all the Divines, and you will find it cxp}4in- 
ed in the Words of St* Thomas, ande 
at the Bottom of the Page. 

We muſt farther remark, my Geary beloved 
Brethren, that I have attributed all that Ver- 
tue to the ſpecifick Motive of Hope, that 
the Schoolmen before me have done. But 1 
have not uſed the Word Motive, but choſe 
rather to call it only the Formal Objett, which 
is a Term of the ſame Import amongſt the 


1 


* Amor autem ſui----& caritate quidem diſtinguitur, ſed 
caritati non contrariatur. Puta cum aliquis diligit ſeipſum 
ſecundum rationem proprii boni: ita tamen quod in hoc pro- 
prio bono non conſiituat finem ; ficut etiam & ad Proxi mum 
poteſt eſſe aliqua ſpecialis dilectio præter dilectionẽm carita- 
tis, gue fundatur in Deo, dum proximus diligitur ration 
commoditatis, conſanguinitatis, vel alicujus alterius condi- 
tionis humane, que tamen referribilis fit ad caritatem. D. 
Tho. 22. q. a. 6. in Corp. | 


t Licet timor ille ex amore juſtitis non procedat, ſed tantum 
ex amore vite temporalis.-----[ta nec pzccare fidelem dum 


metuit Gebennam, S hoc metu facit opus legis nulla alio- 
gui circumſtantia ſuum actum ſroe interaum five externum 
aA —_— licet n ex amore juſtitis timor ill, & opus inde 
ſuſecutum proficiſcatur. Procedit enim ex amore quo na tura- 
liter quiſque ſibi vult bene, & in genere felicitatem apprtit. 
ERius in Lid 3 Seat. Diſt, 34 Parag. 8 . . | 


School- 
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Schoolmen. Therefore upon my firſt lay ing 
down my Opinion, | have declared that the 
Formal Object of Hope is my Good, inaſmuch 
as it is my Good, according to this Reſtricti- 
cn, and according to this formal Conception. 
Theſe are the principal Terms which | uſe in 
expreſſing that it is my Good, inaſmuch as it 
is my Good which doth really move my Will. 
The Term Motive is the only one which [ 
have uſed in a Senſe different from what the 
Schoolmen have done. But I believe, after 
having eftabliſh'd my Notion by ſuch abun- 
dance of equivalent Terms, I may be allowed 
to uſe the Word Motive to ſignify a Princi- 
ple of Love, by which we act: And in this 
Senſe, it is very frequently uſed in our Lan- 
guage. We ſay of a covetous Man, that he 
ſpares out of a Motive of Avarice ; and of an 
ambitious Man, that he engages himſelf in 
publick Affairs, out of a Motive of Ambiti- 
on: Where by Motive is meant a Paſſion 


which moves the Heart. And after the ſame 


Manner we may ſpeak of ſeveral other Loves 
or Paſſions which excite and move the Will. 
When we are excited by a natural Love of 
ourſelves, we act upon a Motive of Self- Inte- 
reſt: But when we are excited by a ſuperna- 
tural Love, we act diſintereſtedly. This ap- 
peared to me to be the cleareſt Manner of 
expreſſing myſelf, and the beſt adapted to the 
Underſtandings of ſuch, as have not been ac- 
cuſtomed to the School Divinity: And it was 


to 
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to thoſe that I more immediately directed my 
Diſcourſe, in order to caution them againſt 
Illuſion, or Enthuſiaſm. | 
What hath been ſaid concerning Hope, 
may be applied to all the other Vertues : They 
ought always to preſerve their diſtinct Offi- 
ces, and conſequently their proper Motives. 
That is very true, which I have ſaid after St. 
Auſtin, that perfect Love, which is Charity, 
is itſelf all Vertues. Nihil ommino eſſe virtu- 
tem aſſomaverim, niſi ſummum amorem Dei. 
And it is in this Senſe only, that Charity is 
faid to be the Mother of all Vertues, according 
to St. Thomas. St. Auſt in, to what quoted above, 
adds alſo in the ſame Place, that the Vertues 
are ſpecify d by the Variety of their Affecti- 
ons and Motives. Ex ipſius amoris vario quo- 
dam affecin. Theſe Motives of the Vertues, 
by being exalted by a ſuperiour Motive of the 
Glory of GOD and a diſintereſted Charity, 
are in no ſort leſs real or of leſs Force and 
Power to actuate the Will in this perfect Sub- 
ordination. 755 
This Doctrine is conformable to that con- 
tained in thoſe 34 Articles, which 1 former- 
ly ſhewed the Archbiſhop of Paris, the Bi- 
ſhop of Meaux, and Mr. Trenſon. I have 
faid in the 13th Article, that in the moſt per- 
fect Life and Prayer, all the Acts of the in- 
ward Life are united in Charity alone, inaſ- 
much as that animates all the other Vertues, 
and commands their Offices. I have alſo de- 
elared, that this Union doth in no with ds: 
| roy 


* 
1 * 
_ 


16 The Archbiſhop of Cambray's 


ſtroy the diſtin& Exerciſe of every Vertue. I 
have added alſo, that then we ſhall no lon- 
er deſire Vertue, for our own Sales, that is, out 
of a Self- Intereſt, and a natural and mercena- 
ry Inclination, and that we ſhall practiſe all 
Vertues, without making any Reflexions up- 
on their being ſo very conducive to our Self- 
Advantage and Profit. I have remarked, 
that the diſintereſted Soul doth not love out 
of a View of the Self-Intereſt of its Perfection, 
that is upon a Principle (as I borrowed the 
Expreſſion from John de la Goix) of ſpiritual 
Avarice and Ambition. 
I have faid farther, that I endeavour only 
to retrench or cut off all Selfiſhneſs or ſpiritual 


Intereſt in the Vertues. I have farther ex- 


_ 


plaind myſelf in a very full and explicite 
Manner. We r — 5 3 _ owl = 
Selfiſhneſs, and diveſt ourjelves only 0 Self- 
24 0 0 Wiſdom, as alſo in all other Vertues, 
I exclude not Wiſdom from the Perfect, 
but that ſelfiſh Reflexion by which we af- 
ſure ourſelves of being wiſe, and propoſe to 
uſe it only to ſelfiſh Ends. : 
The Difference, which I have made be- 
tween the perfect and diſintereſted Souls, and 
the leſs perfect, which the Fathers have 
thought mercenary, and the Saints of the lat- 
ter Ages called ſelfiſh; conſiſts in this, that 
the leſs perfect Souls, beſides that ſupernatu- 
ral Love with which they love GO D, have 
2Ifo a natural and deliberate Love of them- 


ſelves, which'creates a mercenary Affection 
and 
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and Diſpoſition of the Will. This mercena- 
iy Affection, without poſitively influencing 
in any of the ſupernatural Acts, diminiſhes 
that Perfection of the Will, inaſmuch as the 
Will defires the Good more purely and with 
greater Ardency, when the Soul loves only 
with a Love of Charity, than when lhe loves 
with a Love of Charity and natural Love. On 
the contrary, the perfect Souls love only with 
a ſupernatural Love, which makes them de- 
fire the Gifts of GOD for their own Sake. 
In the moſt perfect Life, all the Acts of in- 
ward Life are united in Charity alone, inaſ- 
much as ſhe becomes all the Vertues, animates 
them all, and commands their Exerciſe, to 
direct them to her own End and Purpoſe: 
The Reſult of all which is, that the Eſtate of 


imperfect Souls is mixed with two Loves, al- 


tho the ſupernatural Acts of the Vertues 
have no Mixture. It farther reſults from 
Hence, that the diſtin& Exerciſe of all the 
Vertues in perfect Souls, tho the proper Mo- 
tive of each Vertue be Rill preſerved, is al- 
ways diſintereſted equally with W RY, 
which- animates and commands it. x ac- 
cording to the Doctrine of St. Thomat, the 
Acts of all Vertues, which are commanded 
by Love, aſſume the Nature of the Vertue 
which commands, without loſing their own. 
Tranſit in ſpeciem Cc. aſſumit ſpeciem. Thus 
the Act of Hope, without loſing its own 
7 Nature or Motive, receives all the 
erfection and * of that Chari- 

| | | ty 


* 5 9 
— 1 2 ; - 7 
—— — — i. —— Ig, or K — 


18 The Archbiſhop of Cambray's 


ty which commands it. And this State of 
the moſt perfect Life, I have called an Habi- 
tual State of the moſt pure Love. I have fre- 
quently faid, this State is only habitual and 
not  unchangeable, to expreſs that it is only 
the ordinary Manner by which the Will pro- 
duces its Actions. This general Clauſe, and 
ſo often repeated in my Book, tempers all ſuch 
Places where there may be. the moſt univerſal 
and unconditional Excluſions : Theſe Varia- 
tions leave the State as they found it, only 
alterable, but do not actually change it. This 
State may admit of ſome incidental Acts of 
Hope and other Vertues, which are not com- 
manded by pure Charity; but ſince almoſt 
Tity, as will be proved; tney are allo eq 
diſintereſted with Charity itſelf, which com- 
mands them, according to the Words of the 


Apoſtle, omnia veſtra in caritate fiant. 


Charity, conſider d as the third Theologi- 
cal Vertue, is always pure and diſintereſted, 
as being a Love which tends to GOD (a 
Being infinitely perfect in himſelf) and void 
of all Regard and Reſpect to any Good which 
may flow to us from Him. In the ſimple A& 
of Charity we love GO D for Himſelf only, 
and not upon the Motive of his being our 
Happineſs, although in all Acts of Hope we 
neceſſarily deſire GO D as being aur chief 
Happineſs. Acts of Love or Charity may be 
more or leſs frequent, and that in a higher 
& lower Degree, but ſtill are of the — 

| Ppecie 
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Specie or Kind, both in the perfect and imper- 
fect Souls, When I call d my fourth Love ſel- 
fiſh Love, it was only to mark the State or 
Condition of ſuch: a Soul to have ſtill ſome 
Remains of Self- Intereſt, os mercenary. Aﬀe- 
Hon, which ſometimes moves it, thaugh its 
Acts of Charity ate entirely pure. 
Ik it were impoſhible to love GOD, except 
ing upon the Canſideration and Motive of 
our own Happineſs, . thoſe Deſires of doſes 
St. Paul, inſpired into them by the Holy 
hoſt ; the one, that He might be blatted out 
of his Bool; the other, that he might be Ae- 
curſed for his Brethren s Sake; could not poſſi- 
bly have any true and real Senſe or Meaning. 
Carechifur infa 1 
techifms inſtill into us, concerning perfec 
Contrition ; we muſt reje& all 5 Senti· 
ments concerning a diſintereſted Love, which 
fill ſo many Volumes of our canonized Saints, 
and condemn and cenſure à great many of our 
moſt grave Divines, who have always had 
this Idea of Charity, I conclude therefore, 
that Charity doth, not make us ſeek Happineſs 
for ourſelves, by its own immediate and pro- 
per Acts, but flirs up frequently the moſt 
perfect Souls to deſire it, by exciting, anima · 
tins, and commanding all Acts of Hope. 

F I have affirmed the Love which I call 
pure n is Preparatory to a juſt 
and perfect Love, I have added preſently, by 
its keeping 4 B Power between. dur 
Faun. And farther 85 order to explain how 


2 his 
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his may be faid to be preparatory, which 
hath nothing poſitive and real, but only re- 
moves the Obſtacles of the more impetuous 
and violent Paſſions : I have ſubjoined , it 
teaches us Prudence to know our true Good; 
and I borrowed the Thought from St. Bernard, 
who aſſures us, that it teaches us the Prudence 
to know what we may expect from GOD. 
Amat ergo jam Deum, ſed propter ſe interim ad- 
huc, non propter ipſum ; eſt tamen quædam pruden- 
tia, ſcire quid ex Dei adjutorio poſts. I have 
not ſaid it is a real Beginning of juſt and per- 
fect Love; for that, according to the Doctrine 
of the Council of Trent, proceeds only from 
Grace. Laſtly, I have only declared that it 
ſuſpends our Paſſions, and puts us in a Condi- 
_ ug hearing with Calmneſs the Word of 
rutn. 6 * hiv 
I have ſaid after St. Auſtin, whatever doth 
not proceed from a Principle of Charity, pro- 
ceeds from a Principle of Concupiſcence ; in 
which Paſſage of my Book, I did not mean 
by Charity, all regular Love conſider d in its 
whole Extent, nor by Concupiſcence every 
rticular Kind of Self- love; and I uſed this 
oubtful Manner of exprefling myſelf but once, 
and that with a View to St. Auſtin's Words. 
It is frue, that Self-love, though it be good 
when duly regulated, becomes the Root of 
all Vices, when it is not under any Rule or 
Government. And inaſmuch as the whole 
Scheme of my Book endeavours to cut. off all 
r 
| tur 
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tural and deliberate Love of ourſelves, which 
is an Imperfection, though it be not a Sin, 
there can be no one who deſerves leſs than 
myſelf, to have an Imputation of denying a 
Difference between Charity, the great Theo- 
logical Vertue, and a vicious Concupiſcence. 
he higheſt Inſtances which the Saints have 
mention d of their own ences, may be 
reduced into the following Doctrine. 
All Suppoſition, which ſome Souls are 


faid to make, that they are condemned to eter- 


nal Torments, notwithſtanding they defire 
to perſevere in the Love of GOD, is im- 


poſſible. I have ſaid the ſame. 


2. The Perſuaſion which Souls ſeem to have 
of their being condemned to eternal Torments, 
is not indeed at the very Bottom of their 
Heart. That which they ſeem to diſcover in 
themſelves contrary to GO D, is not really 
ſuch, but only to Appearance. The Impreſſi- 
on of Deſpair is ' involuntary : It is a 
Conviction not true and intimate, but only in 
Appearance. It is.not a true Perſuaſion, but a 
ſeeming one. The Soul in ſuch a Caſe only 
loſes its Taſte and Reliſh of Good, its com- 
forting Heat and affectionate Warmth, its ar- 
dent Xe of Religion and Vertue, and that 
Certainty and paſhonate Reflexion, by which 

Teflimony of his Faith in his 
own Heart. Truly ſpeaking, this Soul makes 
a wrong Eſtimate of its own Condition. They 
do not indeed believe, but only imagine that 
they are Enemies to G OD, as thoſe K 
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lous Souls which we meet with every Day, 
and the only Difference between theſe Souls 
is only in the Degrees of Scrupulouſneſs. 
This is all a diſturbed Imagination, which 
GOD ſometimes permits the moſt ardent and 
enlightened Souls to be afflicted with, in or- 
der to take away from them all Truſt or Con- 
fidence in their own ſelves, | 

Let it be obſerved, that in the ordinary 
State, the more exalted Souls can offer a Sa- 
crifice to GO D, which is only conditional 
concerning their own Happineſs ; inaſmuch 
as that is only a cteated Good, without ever 
renouncing their divine Love. And ſuch are 
thoſe Deſires of Moſes and St. Paul; ſuch are 
the Diſpoſitions of the Gnoſtich, or perfect 
Contemplative of St. Clement of Alexandria ; 
ſuch are all thoſe of perfect Chriſtians, accor- 
ding to the Opinion of Gregory of Nazianzen, 
and of St. Chryſoſftome, and of St. Anſtin, of 
Caſſian, of Theodoret, of John of Antioch, of 
St. /ſodore of Peluſi, and of Photius, who 
the Words of Eulopias Patriarch of Alexan- 
dria, of Theophylatt, of Anſelm, of Hugo de 


St. Ville, of St. Thomas, of Cardinal Tol- 


let, of Eſtins, of Sylvins, and of a great Num- 
bet of others the moſt celebrated Divines. We 
find alſo in the Hiſtory of the Perſecution of 
the Vandales in Africk, an Inflance of a 
Martyr, who made fuch a conditional Sacri- 
fice of himſelf even in the Sight of his Tor- 
ments. He faid, I would ſuffer the Loſs of eter- 
nel Glory, if (which is mtterly impoſſible) God 
conl4 be myre glorifyd thereby ; without lo- 


ling 
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ſing bis Love of GOD by actually undergoing 
an eternal Puniſhment, 

There is one more Caſe wherein this Paſ- 
ſion is carried to the higheſt conceivable 
pitch, wherein the Perſon ſpeaks not in any 
conditional Terms, as thoſe before were, but 
in an abſolute Form; wherein he ſays not, 
1 would ſuffer it, but abſolutely 7 wiſh to ſuf- 


fer : And thus, for Example, the pious An- 

elo de Poligny, and S. Francis de Sales, (whom 
1 have made ſuch honourable Mention of be- 
fore) have ſpoken. In the firſt Caſe, where the 
Sacrifice was only conditional, it did indeed 
reſpect only what the Divines call the For- 
mal or Created Beatitude, conſidered as ſe- 
parate from Divine Love: But in the ſecond 
Caſe, the Terms are in the moſt abſolute 
Form, and import not A Sacrifice of Beati- 
tude, even the Created, but of our Self- 
intereſt in Eternity. And I find the generali- 
ty of my Readers have either not oblkrved or 
not attended to this Diſtinction, though I have 
been very careful in laying it down; and 
here 1 muſt deſire you to recolle& what I 
have ſaid above, 775 ning the Term Intereſt. 

or 


I never uſed the Word 1nteref when I joined 
Selfi{h.to it, but to ſignify a Complacency in, 


and Natural Love of ourſelves, or mercenary 
Affection: If by pigs the chief Good was 
underſtood, fi ha crifice x that, would i 
deed. be an Act of true eſpair, and * 
Height of Impiety.:: But inaſmuch, as no 
more is underſtood by Intereſt, than a Natural 
A Wag: love 
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Love of ourſelves, it follows plainly, that 
ſuch an abſolute and unconditional Sacrifice 
is meant only, of our age pn in, and 
Natural Lovk of ourſelves, in which confifts 
the Selfiſhneſs of thoſe Souls which are as yet 
mercenary. This mercenary Affection, this 
Selfiſhneſs, which all the Ancient, and the 
more latter Saints, deſcribe as an Imperfection 
which we ought daily to mortify and ſup- 
preſs : This, I fay, may be abſolutely ſacri- 
ficed, though our eternal Salvation ought ne- 
ver to be. We may offer to GOD an un- 
conditional Sacrifice of an Imperfection, and 
conſent to part with a Complacency in our- 
ſelves, which is indeed fo very natural to us; 
though we can in no wiſe ever conſent to a 
Deprivation and Loſs of the promiſed future 
Goods. The Soul, therefore, is only willing 
ro perſevere in a Love of GOD, notwith- 
ſanding it ſhould be deprived of all ſenſible 
Supports with which a mercenary Aſſection 
would ſuſtain itſelf . And this is a very great 
Sacrifice ; for the Soul abandons all Reſſource, 
and depends entirely on Grace only, which 
offers not any ſenſible Comforts to it. And 
it was for this Reaſon that I ſaid, The Soul 
loſes only all ſelfiſn Reflexions on Eternity, 
but not in any ſort her difintereſted Deſire 
of the future Promiſes. The higheſt Pitch 
of this Love can go no farther, than the ta- 
king away of all ſenſible Supports, and lea- 
ving no more any Regard to meer Self- 
intereſt. VVT 

] have 
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T have faid alſo, That the Soul in this 
Eftate preſerves in its higher Part, the Will, a 


perfect Hope, that is, an ardent Deſire of 


the Promiſes, unmixed with any Selfiſhneſs. 


It is plain, thoſe things cannot be under- 


ſtood to be ſacrificed, which we perſevere 
to deſire more than ever; ſince then, accor- 
ding to me, the Promiſes or future Goods 
are ſtill deſired, none of the promiſed Goods 
can be ſuppoſed to be ſacrificed, but our Self- 
intereſt only. Our eternal Salvation is the 


promiſed Good, which is then more deſired. 


and endeavoured after than ever ; and the 
only thing which I would extirpate out of 
the Mind, is Self-intereſt, which ought never 
to be confounded with our Salvation. I eve- 
ry- where preſerve a perfect Hope or diſin- 


tereſted Deſire of the Promiſes ; nay, inſiſt up- 


on it, in that Article wherein I cenſure and 
condemn them who would endeavour to ſhew, 
that ſuch a Sacrifice of all Self- intereſt takes 
away and deſtroys all Hope or Deſire of the 
Promiſes. 4 

It would, indeed, be a moſt palpable Ab- 
ſurdity and ſtrange Contradiction, to affirm 
in the ſame Article, that we ought to re- 
nounce our own eternal Salvation on one 
ſide ; and on the other, that we do defire and 
endeavour after it more than ever. Is it not 
more eaſy. and candid to attend to the Terms 
of an Author preciſely ? Is it not more rea- 
ſonable to think that I ſhould inſiſt every- 
where, that eternal Salvation ſhould be de- 


ſired 
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and in a juſt Condemnation from GOD. But 


juntary Perſuaſion, that he is reprobated;and 
(i ſes with a diſintereſted Affection. A ſimple 


ſired without any Self- intereſt or mercenary 
Affection; and that I would have only this 
imperfect and natural Affection, in which 
conſiſts Self-intereſt, to be facrificed, and 
not our eternal Salvation, which I have de- 
clared it to be my Faith that we ought al- 
ways to deſire. This is the only way to re- 
concile me with myſelf, and, conſequently, 
to find out the true Senſe of my Book. 

It is true, I have ſaid that a Paſtor may 
permit a Soul to make a Submiſſion, and ac- 
quieſce in the Loſs of his own Self-intereſt, 


it is plain, from my joining Condemnation 
to Self-intereſt, that I reſtrain it to that Self- 
intereſt, Such a Soul, as yet conceives itſelf 
to be an Enemy to GOD, through it ſing, 
and therefore ſides with GO D againſt itſelf, 
and ſays, my Sin is ever before me. But, can 
any one be ſo unfair as to impute this to me 
as my Opinion, that the Condemnation. of his 
Sin, in which that Soul acquieſces and ſub- 
mits to, is its eternal Reprobation ? Let 
them but only read the Words which imme- 
diately follow thoſe, from whence they form 
their Objection: They are theſe. - But he 
© ought never to counſel or to permit him to 
© believe abſolutely through any free and vo- 


© that he ought no longer to deſire the Promi- 


Acquieſcence in the juſt Judgment of GOD 
can never be an Acquieſcence in out Repra- 
| bation z 
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bation; becauſe, I have never permitted 
any one to believe the Promiſes are loſt, ſince 
I frequently declare, he ought always to de- 
ſire them. A Soul troubled with an inward 
Compunction, imagines he perceives GOD 
ſtirred up, and irritated againſt; him, as Fob 
did when he ſaid, Quaſi tamentes ſuper me 
fluctus, timui Deum, & tjns ferre non 
nie And 1 have uſed theſe Words of the 
_ go Fog ome them —_ He 
aw the VWrat enflamed, an 
2 his Head, like the Waves of the Foe, hn y 
10 drown him. Yet it is not doubted but the 
great Saint perſevered in his Hope : He, 
notwithſtanding, cries out, The 22 | 
of the Lord drinks np mn Spirit, and the Ter- 1 
rors of the Lord fight agdinſt me. Nay, he | 
goes on farther, even to a Repreſentation of 
ſuch an Impreſſion of Deſpair as I ſpoke of; | 


So that my Sonl chooſeth Stranpling and Deat 
| rather — Life. 7 loath * 24 tt live 


aln 


ay : Let me alone, for my Days ave Vanity. 
How long wilt thou _ Jrom me, nor let 
me alone till I ſwallow my Spittle ? I have 
ſinned, what ſhall 1 do ante Ther, O Thon Pre- 
ſerver of Men? Why haſt Thou" ſet me #5 « 
Mark againſt Thee, ſo that I am a Burden to 
myſelf * Without doubt he thought he ſpoke 
true, when he ſpoke thus againſt himſelf ; but 
this involantary Impreſſion of Deſpair is ex- 
ceeding different from true ir. Deſpair 
is a deliberate Act, and the moſt conſummate 
Impiety; it is an Act of the Will, followed 


and 
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and conſented unto by the Underſtanding ; 
but the Impreſſion of Deſpair is only in the 
Imagination: And it is therefore involunta- 
ry, becauſe the Underſtanding hath no ſhare 
in it, and ceaſes not to hope ſtill, notwith- 
ſanding this Impreſſion. Therefore, to con- 
found the Impreſſion of Deſpair with Deſpair 
itſelf, would be to confound the Imagination 
with the Will, and the Temptation with the 
Sin itſelf, The Word Impreſſion always im- 

lies ſome Senſation or Idea impreſſed on the 
Mind, without its previous Conſent. And 
it is in this Senſe that S. Fancis de Sales ſaith, 
T hat he bore for a long time in his Youth, an 
Impreſſion of Reprobation, and an Aſſurance of 
certain Death, But this was by. no means a 
true and voluntary Perſuaſion of his eternal 
Reprobation ; this was no Act of true De- 
ſpair. Thus alſo the Biſhop of AMraux, who 
hath occaſionally mentioned theſe Words of 
the Life of S. Francis de Sales, approves of 
them, and addeth farther, That the famous 
Urſulina, who # called the Thereſa of our Days, 
and of the New World, in a lively Impreſſion 
of the inexorable Fuſkice of GOD, condemned 
herſelf to eternal Torments, and offered herſelf, 
that the Fuſtice of GOD might be ſatisyed ; 
provided only, ſaid ſhe, that I may not loſe the 
Love of GOD, and GOD Himſelf. This Im- 
preſſion of inexorable Juſtice is not an abſo- 
late and voluntary taking of this Juſtice, but 
a ſimple Senſation which is impreſſed on the 
Soul forcibly, and without any real n 
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and Perſuaſion of the Underſtanding. It is 
of no conſequence to ſay, theſe Notions are 
very fine, ſubtil, and difficult to explain clear- 
ly: It is allowed they are fo ; and that they 
muſt be in the general conceived, without a 
diſtin and full Comprehenfion, is allowed 
even by the very Saints who have moſt ap- 
proved them; juſt as we believe abundance of 
natural Phenomena, which we are not able in 
any ſort to explain, nor demonſtrate the ex- 
act Manner how they are ſuch, | 
The Soul, when it is in exceſſive Pain, 
imagines itſelf ro be guilty, and perceives 
GOD juſtly angry with it ; it undergoes, at 
the ſame time, the Horror of its imaginary 
Sin, and the apparent Wrath of G OD, 
whom it loves, and for whom the Soul turns 
even againſt itſelf. This Condemnation is no 
more than GOD's Oppoſition to Sin, and 
GOD's Anger thereupon, which every Sin- 
ner ought to have a juſt Impreffion of. But 
ought he, according to me, to * wh himſelf 
up entirely to his Wrath? Nay, I inſiſt 
upon the quite contrary exactly, that he ought 
always to deſire the Promiſes with diſintereſt- 
ed Affection. Is not this to defize, that GOD 
3, would not ſnatch us away in his Anger, and 
be to fly to the Promiſes, that is, the very Mer- 
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N= cies of our ' heavenly Father. Nay, farther, 
* I have declared in that very Article, which 
ut ir noted for- falſe, that no one ought ever to 
he believe that he is abandoned by G0 D, 
— or that He hath no longer any Mercy for 
. \ us, 
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us, but on the contrary, that we ought al- 
ways to deſire it ſincerely. 

Laſtly, 1 have ſaid, that this Sacrificing out 
Self- love and entire Acquieſcing, generally 
conduces to keep the Soul in Peace, and c: 
the Temptation, which is intended only to 
purify our Love of GO D. It is alſo my O- 
pinion, that ſuch Acts as theſe ought never 
to be inſtilled into the Mind, or permitted, 
excepting in Matters of great Moment, and 
upon the laſt Neceflity, Where-ever the 
Affliction of the Soul can be removed by or- 
dinary Means and Methods, we ought not to 
ue this great one. And therefore I have 
precaution d that this Act is nat ta be uſed 

ut when the Soul is bs arent, with ſome in- 

vincible Trouble, and which cannot be ex- 

lled by any other Means, which may have 
2 — tried to calm it. 

I have faid in my 33d Article of IH, that 
we inſtill into. troubled Souls and ſuch as are 
truly humbled,an entire Submiſſion and Con- 
ſent to the Will of GOD, though by a moſt 
falſe Suppoſition they ſhould imagine, that in- 
ſtead off thoſe Goods which He hath promiſed 
them, He ſhould for His good Pleature keep 
them in eternal Torments, yet without their 
being utterly deprived of His Grace and Love. 
This is an Inſtance of the moſt perfect Aban- 
doning of Selfiſhneſs, and of the moſt pure 
Love the Saints have practiſed, and which 
by the peculiar Grace of GO D may conduce 
very much to the Benefit of Souls truly perfect. 


Here 
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Here then is an Act of perfect Abandoning of 
Selfiſhneſs, and of the pureſt Love, and which 
may be advantageouſly practiſed by troub- 
led Souls, and conſequently may be of great 
Uſe to heal their Pains, and calm the Tempta- 
ton BY 

Thus alſo we ſee that St. Francis de Sales, 
having for a long time ſuffer d an Impreſſion 
of Reprobation, and as it were an Aſſurance 
of certain Death; he would be at laſt neceſſi- 
tated by the rude Shocks of his Torture to 
come to this fearful Reſolution, that fince in 
another Life he muſt be deprived of lovi 
and of ſeeing GOD, ſo worthy . 
and ſeen, he will notwithſtanding as long as 
he lives upon Earth do his beſt to love Him 
with all his Strength and with all his Soul. 
This impoſſible duppoſition would occaſionally 
produce an Act which would deliver the Saint; 
lince the Author of his Life ſays, the Devil 
vanquiſh'd by ſuch a perfect and diſintereſte 
Act of Love, would quit his Ground, and 
leave him. Thus is it that ſuch a diſintere- 
ſed Act, wherein we facrifice all mercenary 
Affection, which ſpiritual Writers call Selfiſh- 
neſs or Sell · Intereſt, conduces much to ap- 
peaſe the Soul, and calm a Temptation, which 
3 permitted by GO D only to purify our 

ove. RES! | 

I have explained that by Indifference, I 
mean only Diſintereſtedneſs of Love: And be- 
ware, my Brethren, of concluding from the 
meer Term Indifference, that I thould affirm, 
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we ought to be indifferent in our Deſires of 
our eternal Salvation. A Diſintereſtedneſs of 
our Love excludes only, intereſted or mercena- 
ry Affection. As for our Acts of Hope, and 
Deſires of the Gifts of GO D, which are 
commanded to be ſought for out of Love, 
and which proceed from the pureſt Love; 
theſe, are ſo far from being excluded, that 
they ought to encreaſe in Proportion as our 
Love encreaſes. Can any one love with a moſt 
rfect Love, that with which he loves GOD 
bimſel, and not deſire the chief Good, the 
only neceſſary Thing? Such an Indifference as 
would exclude either intereſted or diſintereſted 
Deſigns for our Salvation, would quite de- 
ſtroy the very Nature of Love, which ought 
always to make us dear to ourſelves, for the 
Sake of GOD ; would quite extinguiſh all in- 
ward Life ; would be a moſt brutal and mon- 
ſtrous Deſpair. We may eaſily ſuſpend our 
Deſires for future Events, which, as the 
Schoolmen ſpeak, depend upon the good 
Pleafure of GOD, but we can never ceaſe to 
deſire thoſe good Things which the Will of 
GOD hath revealed to us by His divine Law. 
Beſides it is certain, even from our Faith, 
that GOD deſires the Salvation of us all, and 
would have us alſo believe ſo. And no more is 
| —_— than that we may deſire with the ſame 
iſintereſtedneſs the Things which are mani- 
feſted to us by GOD's Providence and thoſe 
revealed in the Scriptures. If it is laudable to 
deſire with perfect Diſintereſtedneſs the infe- 
riour 
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dur Goods of this Life, by how much ſtron- 
er a Reaſon ought we to defire with perfect 


iſintereſtedneſs the Sovereign Good. But, in 
order to be perfectly informed by the moſt 


deciſive Strokes in my Book, with how much 


Horror I have rejected an Indifference or Su- 
ſpenſion of our Deſires for our eternal Salva- 


tion, there need only to be read that which 


I have ſaid, concerning the indiſpenſable Ne- 
ceſſity under which we are, of loving our- 
ſelves ; and for the Want of which we ſhall 
fall into what the Manichees call an impious 
Hate of our own Souls, 'by ſuppoling an evil 
Principle or Nature in Things contrary to 
Order. Again, can any one love himſelf, 
and not deſire the chief Good, the One ne- 
ceſſary Thing? Let us therefore, my Bre- 
thren, love ourſelves, but not with that na- 
tural Love which is meer Self- intereſt, but 
with that by which we love ourſelves in GOD, 
and for GOD, and which makes us, with- 
out ceaſing, deſire for ourſelves all the Gifts 
of our heavenly Father. Ipſum amemus (ſays 
S. Auſtin) propter ipſum, & nos in ipſo tamen 
propter ipſum. I have concluded, that an In- 
difference or abſolute duſpenſion of Deſire of 
the eternal Goods. doth entirely de- 
ſtroy Chriſtianity, nay, indeed, Humanity it- 
ſelf; and that no Words could ſufficiently ex- 
poſe ſuch a monſtrous Extravagante. 
Beware, my Brethren, of permitting any 
one to inſtill into the faithful Souls, any No- 


tion of a Dereliction, 5 of their being aban⸗ 


doned 
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1 doned by GOD; or that theſe ſhould ceaſe 
1 to deſire, or ask earneſtly of GOD, together 
with the whole Church, all thoſe Goods, 
ſpiritual and temporal, which are included 
in that general Petition for our daily Bread, 
and which are, in particular, expreſſed in the 
Public Offices of the Church. The Gnoſt ick, 
or perfect Contemplative of S. Clement of A- 
lexandria, according to that Father, forms 
all ſuch Deſires and Prayers as intreat for tem- 
poral as well as ſpiritual Goods, though he be 
advanced to the very ideal Point of Perfe- 
ction, and joins in the ſame Prayers and Pe- 
titions with other leſs perfect Souls in the 
Congregation of the Faithful. Theſe are the 
Words of that Father; * The Gnoſtick 
therefore, together with thoſe who have but nenly 
embraced the Faith, prays for thoſe Things which 
are requiſite for them, He that loves himfelf 
only by that exalted Charity, or fame Love 
with which he loves his Neighbour for GOD, 
and in GOD, doth not love himſelf leſs than 
he who loves himſelf with a natural and 
mercenary Love only, and without the per- 
fe& Love of Charity. By how much a more 
perfect Love you love yourſelf, the more you 
deſire all true Goods : You defire even all 
the temporal Goods, according to the Method 
of GOD's Providence, and without any Im- 
tience and Inquietude in this State ; by 
w much a greater Reaſon ſhould you deſire 
all the fpiritual Goods conducive to Salvation, 
"re 2 8 inn . 
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which is the Conſummation of the moſt per- 
fect Love? The moſt perfect Soul deſires 
and prays for, together with the whole Church, 
all thoſe Goods which leſs perfect Souls peti- 
tion for; all the Difference between them is 
in the Affection with which the Will deſires 
and not in the Object itſelf. The perfect 
Soul is ſo far advanced, as to deſire all Goods 
with the pure Love of Charity; but the im- 
perfect deſires them only with a natural, or 
mercenary, and intereſted Love. I have ſaid, 
That all Perfection may be reduced to this 
habitual State of pure Love. Thus have I cut 
off all natural Love of ourſelves, to bring the 
Soul to love itſelf with the Love of Charity 
only. And I have added farther, That this 
Love produces in the Soul, with a peaceful 
Diſintereſt, all that the other mixed Love 
doth, together with ſomething of Impotence 
and Selfiſhneſs. In one word, Selfiſhneſs is 
and ought only to be excluded in the Exer- 
ciſe of perfect Love; but as for any thing 
elſe, they poſſeſs it in a greater Meaſure than 
the generality of the Faithful. Conclude 
therefore, my dear Brethren, that all the tru- 
ly Perfect make, more frequently than the 
Community of the juſt, all Acts of Deſire 
and Petitions for the Gifts of GOD, though 
it is without any intereſted or mercenary Af- 
feftion : Conclude alſo, that any ſuch In- 
difference or Abandoning as would hinder 
ſuch from making with a diſintereſted Peace, 
all thoſe Petitions of the Church in which 
D 2 7 +. 
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we ought always to unite ourſelves, would be, 
as I ſaid, ſpeaking of Blaſphemy, contrary to 
the Words of Scripture, and the Prayers of 


the Church, which are filled with. Petitions 
and Deſires : This would be to excommu- 


nicate one's. own ſelf, and put one's ſelf out 


of a Condition for ever, of being able to 
pray either with Heart or Mouth in the Con- 
gregation of the Faithful. | 

We would only have excluded from the 
State of perfect Souls all inquiet and urgent 
Activity, which was alſo cut off by the 13th 
of our Articles at Vi; wherein I have decla- 
red, That we ought always tg. ſuppoſe Grace 
to be preſent, 5 N we {hall not be able 
to perceive its diſtinct Energy upon us In- 
aſmuch as it doth not at once, and in every 
Moment, produce in us all different Diſpo- 
ſitions, but only at Times, and ſucceſſively, 


I have faid, We ought not to be impatient 


to have, in a moſt ſenſible and comiorting 
manner, thoſe Diſpoſitions which Grace, doth 
not produce juſt at that Moment. Laſtly, I 
have declared by an urgent Activity, to be 
underſtood, a full and entire Cooperation of 
all the Forces of the Soul, to uſe all its 
Grace at every Moment, and in ſo doing, to 
Prepare itſelf for a future Grace hereafter ; it 
is part of our Faith to believe, that every one 
ought always: to urge and excite himſelf al- 
ways, and at every Moment to uſe all the 
Grace which is given him. "Mi - 
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Reflexions have nothing imperſect in them- 
ſelves ; nor are they troubleſome, but when Souls 
conſider themſelves with Impatience, and afflift 
themſelves. Theſe are my Words: And o- 
therwiſe, all Acts of Reflexion are equally 
erfect with direct Acts, becauſe their moral 
erfection proceeds from the Fidelity of the 
Soul, to fulfill the Working of Grace. We 
muſt make direct or reflex Acts, according as 
our own Neceſſities require, or our Duty, or 
the Working of Grace, ſhall incline us to the 
one or the other. And you may obſerve that 
I have faid in my Book, That the moſt exal- 
ted Souls, by cutting off all inquiet and urgem 
Reflexions, which proceed from Self-intereſt and 
mercenary Affection, reflect always with Tran- 
quillity. Theſe are my own Words, GOD 
often, by His Grace, inſpires into the moſt 
erfe& Souls, very uſeful Reflexions upon 
His Deſign in them, and upon paſt Mercies, 
which He makes them praiſe, or upon their 
Inclinations, which they are to give an Ac- 
count of to their Directors. And this Inſpi- 
ration, which I ſpeak of, is no more than the 
comrgon Working of Grace in all the Faith» 
#74 EN | 
Many Saints have ſpoken of the Separation 
of the ſuperiour Part of the Soul from the in- 
feriour, and in that I have only followed 
them: I have not ſuppoſed this to be an 
entire Separation; this would be ſupernatu- 
ral, miraculous, and contrary to the State of 
pure Faith, which I always ſuppoſe. Upon 
D 3 this 
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this Account 1 have condemned them who 
fay, that this Separation is entire, inaſmuch 
as the Union of the ſuperiour Part with 
GOD doth not ſenſibly affect the inferiour. 
And, therefore, all the Irregularities of the in- 
feriour ought not to be imputed to the ſupe- 
riour. It would be mighty weak to engage 
the inferiour Part in Reflexions, and the ſu- 
| 3 in direct Acts, as ſome Perſons have 
een pleaſed to conceive of me. Ihe infe- 
riour Part conſiſts of the Imagination, and 
the Senſes; but the Imagination is incapable 
of reflecting. The ſuperiour' Part therefore 
only reflects, which conſiſts of the Under? 
ſtanding and Will. According to my Book, 
| the Separation of the two Parts conſiſts only 
f in this, That the inferiour Part is ſubject to 
| be troubled and diſturbed, while the ſupe- 
riour Part is peaceful and. calm. But, inaſ- 
much as this Separation is never entire du- 
. ring Life, there always remains Communica- 
| rion enough to make the ſuperiour Part re- 
| ſponſible Te all that is tranſacted in the in- 
ö eriour Part, with reſpect to all ſuch things 
as are eſteemed voluntary in the ordinary 
Courſe of Life. By this abſolute and vigo- 
rous Rule, I thought I had prevented all that 
might be apprehended from Illuſion, contra- 
ry to Purity of Manners. By this I have 
made the Soul equally accountable for all 
Actions, both in Experiences, and without 
Experienees, It is eertain, that the Cime, or 
fine Point of the Soul, which S. Francis — 
1s - E 
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Sales mentions, conſiſts in direct Acts. But, 
according to the ſame Saint, the ſuperiour 
Part of the Soul doth not only import this 
Point, but comprehends alſo all Acts of Refle- 
xion, without being capable of having a ſen- 
ſible Teſtimony of his Hope. This S. Francs 
de Sales expreſſes after this manner: * © Al- 
* though ſhe ( ſpeaking of the Soul under Pu- 
© niſhment) have, indeed, the Power of be- 
* lieving in, hoping in, and loving GOD, 
© and doth truly ſo, yet hath ſhe not the 
© Power of diſcerning throughly, if ſhe doth 
© believe, hope, and love GOD, becauſe her 
© Affliction doth fo wholly ſeize her, as not 
© to permit her to make any Reflexions on 
© herſelf, to diſcover what ſhe doth : For 
© which Reaſon it is, that ſhe imagines, that 
© ſhe hath neither Faith, Hope, nor Charity, 
© but only Phantaſms and unprofitable Im- 
* preſſions of Vertue. The ſame Saint 
ſpeaks in another place, f That facred and 
© holy Reſt is in the Body of the Soul, in the 
© moſt fine and delicate Point of the Spirit: 
© And this Reſt is not ſoft, and tender, or 
© ſcarce at all ſenſible, although it be true, 
© unconquerable, and exceeding loving, and 
© ſeem to have retired to the fine Part of the 
© Spirit, as to the moſt fortified Part of a 
© Caſtle, where it continues valiantly, not- 
« withſtanding all the reſt be oppreſſed with 
£ Sadneſs ; and the more Love in this Eſtate 
< — b — — — 
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© is deprived of all Support, and abandoned 
© of all the Succour and Aſſiſtance of all the 
© Faculties and Vertues, the more valuable 
© is it for preſerving its Fidelity inviolable 
© under ſuch Difficulties.” And here give 
me leave to ask the Reader, whether theſe 
Words, Love referred ts the fine Part of the 
Spirit, as into the moſt fortified Place of 4 
Caſtle, notwith ſtanding all the reſt be oppreſſed 
with Sadneſs, and +. Jaſon by alt the Ver- 
tnei, &c. inſomuch that it imagines it hath nei- 
ther Faith, Hope, nor Charity, doth not ex- 
preſs this Notion after a much more ſtrong 
manner than I, when I ſuppoſe a Separation, 
but not entire, between the ſuperiour and in- 
feriour Parts of the Soul, that is, between 
the Imagination and Senſes on one ſide, and 
the Underſtanding and Will on the other 
ſide, in which the Will doth not conſent 
to the Affliction of the Imagination; and 
the Imagination is not at all comforted by 
the Peace which the Underſtanding en- 
Joys. | 
Contemplation is an Exerciſe of pure Love, 
but not the only Exerciſe ; pure Love exerty 
itſelf alſo in Acts of diſtin Vertues. I 
have-farther added, That a Soul filled with 
fure Love, in Obedience to its Director 
who would try it, ought to be as ready to 
meditate as Beginners, and to contemplate as 


Cherubims. Meditation itſelf may ſometimes 
be a true Exercife of the moſt diſintereſted 
Love. All the Faithful are called to Perfe- 


ction; 


r 
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ction; but they are not all called to the ſame 
Exerciſes and Practice in Particulars ef the moſt 
perfect Love. With reſpect to thoſe whom 
GO D draus in a more particular Manner to 
the Exerciſe of Contemplation, they muſt be 
permitted to go on according to the Work] 

of the Grace which is in them, after it hath 
been well experienced, and after ſuch a Man- 
ner as not to inſtill into them any Preſumption 
or vain Compliance; but as a Biſhop advan- 
ces a Deacon to the Order of Prieſts , with- 
* permitting him to believe himſelf per- 

ect. 

The paſſive Eſtate, according to my Book, 
is no more than a State of diſintereſted Love, 
wherein Charity commands and animates all 
the Vertues, directing them all to her own 
End. And all the Vertues are exerciſed by 
the moſt ſimple and uniform Acts, without 
Inquietude, without Urgency, but with all 
the holy Mildneſs which the bleſſed Spirit of 
GOD inſpires. As I have alſo taken notice 
in the 12th of my Articles of H, this State 


was called paſhve by the Saints, not to exclude 


the moſt real and moſt efficacious Co- opera- 
tion with Grace every Moment, nor in order 
to exempt the Souls from that continual Vi- 
gilance with which they ought to watch over 
themſelves, or to excuſe that painful Reſiſtance 
which muſt in every State be made againſt all 
Temptations ; For J here ſaid that this Reſi- 
ſtance, notwithſtanding it is paſſive, is not 
at all leſs painful with reſpect to Concupiſ- 


cence, 
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cence, and that every Soul ought to reſiſt even 
unto Blood againſt Sin. I therefore exclude on- 
ly that which the Authors, which treat of a 
ſpiritual Life, have called Activity, that is, 
that Inquietude and Urgency which are link- 
ed to a mercenary Affection, or natural Love 
of ourſelves. I have farther ſaid, we ought 
to have Recourſe to the moſt ſelfiſh Motives, 
and that with Impatience, rather than to ſuf- 
fer ourſelves to be overcome. Therefore the 
Term Paſſivity is oppoſed only to Activity, 
and no one can take it in a Contradiſtinction 
to Action or Acts, without plunging the Soul 
into an inward Idleneſs, which would be en- 
tirely to deſtroy the Chriſtian Life, This 
Paſſivity is no Eſtate of miraculous Inſpira- 
tion. The Souls have only the ordinary In- 
fluence of Grace, which is common to all the 
Faithful, even in the moſt obſcure Faith. 
When therefore Mention is made of any Acts 
which GOD inſpires in this Eſtate, we muſt 
beware of believing that GOD determines 
the Soul by any extraordinary Inſpiration : 
There is no more meant, than a ſimple Impulſe 
of Grace, which thoſe Souls too do no plain- 
er diſcern, than the more common, and which 
only guides them to ſuch Acts as the Rules 
and Precepts of the Goſpel do. I do not ar 
all place this Paſhvity in all the Powers of 
the Soul being chained up, or in an abſolute 
Incapacity of its making any diſcurſive Acts; 
becauſe I believe, that thoſe Souls, which are 
genty inclined by an Impulſe of Gd e 
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the ſimple and uniform AQs of Contempla- 
tion , do notwithſtanding never loſe a per- 
fe& Liberty and Power of reſiſting this Im- 
pulſe of Grace, and of making any other dif- 
curſive Acts. Otherwiſe this Inability, bei 

contrary to the natural Liberty of the Soul 
would be plainly miraculous, and conſequent- 
ly contrary to the State of pure Faith, in 
which the moſt experienced Authors in thoſe 
Matters aſſure us the moſt ve Souls ſtill 
continue to be. The State of pure Faith, ac- 
cording to them, gives the Soul no other per- 
cepdibla Light, but that of Faith common to 
all Chriſtians. And on the contrary, the 
Way of a ſupernatural Inability, to make any 
diſcurſive. A& in any certain time, would be 
a Way of miraculous Light. I therefore con- 
fine this paſſive State to a ſimple Uniting of 
all the Vertues in Charity, which pervades, 
commands , and animates them, and makes 
them exerciſe all Manner of diſtin Acts, 
both in Prayer and out of Prayer, with an u- 
niform Peace. Paſhvity, thus explained, is 
the Perfection of the Love of GOD, Ih, 

d 


the which, all Chriſtians are in general called, 
yet unto which a very ſmall Number doth 
come, and the Practice of which we ought 
not to exact, but of ſuch Souls only as find 
themſelves thereunto diſpoſed, As for paſſive 
Contemplation, it is an Exerciſe not abſo- 
h lutely acceſſory to Perfection, and unto 
; which many pute Souls may never be once 
I called; | at * . SS 4 

| There 
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There never can be any real Perfection 
without an intimate Union with Jeſus Chriſt. 
In the moſt exalted Contemplation the Soul 
may be employed concerning Jeſus Chriſt, 


made preſent to him by Faith, and in all In- 


tervals, when that Contemplation ceaſes, may 
ſtill be exerciſed though after a lower Man- 
ner. No Soul is ever deprived of a Sight of 
him by a real Privation, but loſes only the 
diſtin, ſenſible, and reflex View at times; 
and theſe Loſſes are only for a Time and in 
Appearance, in two Caſes; namely, in the 
Beginning of an imperfe&t Contemplation , 
— in Experiences. I have ſaid, that in the 
firſt Caſe, the Beginning of an imperfect Con- 
templation, this Pri vation of the ſenſible View 
of jeſus Chriſt proceeds not from the Perfe- 
ction but Imperfection of that Exerciſe; as 
being yet rather carnal and ſenſible than pure 
and abſtract. And theſe apparent Privations 
have alſo their Intervals. B 
are not long, the View of Jeſus Chriſt pre- 
ſently returns, and is the frequent Employ of 
perfect Souls. Thus I have expreſſed myſelf 
concerning this Matter. Theſe Intervals of 
Privation are only for a ſhort Time, and the 
more the Souls purify themſelves from all 
Selfiſhneſs by a jealous Love, theſe Experien- 
ces are the ſhorter. It is only the ſecret Op- 
| oh of the Soul to Grace, under ſome fair 
Pretexts, an intereſted and ſelfiſh Deſire of 
ſtill keeping all carnal Supports that GOD 
depriyes the Soul of, and which arts 
2 Make 


eſides too, they 
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make their Experiences the more painful and 
long ; for GOD never makes His Creature 
ſuffer, only to make him ſuffer, and without 
any Advantage, Theſe Experiences therefore 
| are indeed thort, and are only prolonged by 
| wicked Souls, who oppoſe GO D. They l 

therefore ought to impute the frequent De- [| 
privation of the View of Jeſus Chriſt, not to ö 
the Nature of an Experience, but to their | 


, own Infidelity. Its Experiences in general | 
h are ſhort, the laſt Point of an Experience, in | 
. which only the Soul is deprived of an intimate | 
View of Jeſus Chriſt, muſt neceſſarily be | 
5 much ſhorter. As for that negative Contem- | 
a plation, which, according to St. Dennis, ad- 
v mits of no diſtint Image or Idea, ſuch as | 
- can be named, it is that of the Divinity on- ! 
8 ly, which hath no Bounds. But after 1 | 
e explained this Sort of Contemplation, whic | 
5 is celebrated by St. Dennis, and ſignifies only 

y a loving View of GOD, infinitely perfect, 

2 [ have ſaid expreſly: The Simplicity of this 

5 © View doth not At all exclude the diſtinct View 

f © of the Humanity of Jeſus Chrift and all his 

f © Myſteries, becauſe pure Contemplation ad- 

e © mits of other Images, beſides thoſe of the 

Il Divinity: It admits all the Objects which 

* © pure Faith prefents to us. You ſee then 

5 my Brethren, that the Doctrine, contained 

ir in my Book, admits of in every State, except- 

of ing that of a negative Contemplation, that is 

D the abſtracted View of the Divinity, another 

re Exerciſe of Contemplation, wherein all the 


de | Myſte- 
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Myſteries may employ the Soul. Befides, 
there is no Contemplation which is not ſome- 
times interrupted, and by Intervals the moſt 
perfect Souls have very diſtin Views of all 
the Objects of Faith, and above all of the 
Word made Fleſh. I conjure you therefore, 
my Brethren, to join with me, after the A- 
ſtle, to anathematize whoſoever ſhall en- 
eavour to ſeparate you from the frequent 
and familiar View of Jeſus Chriſt. 

Several Perſons have taken Offence at a 
Paſſage in my Book, where Þ uſe the Term 
2 Trouble or Affliction, ſpeaking of 
the inward Pain of Jeſus Chriſt, They who 
inſerted that Term into my Book, intended 
only that the Affliction of Jeſus Chriſt, which 
was voluntary, inaſmuch as it was commanded 
by his Will, was, notwithſtanding, involun- 
tary, inaſmuch as his Will was not troubled : 
But I am not concerned to defend that parti- 
cular Expreſſion, which was not indeed mine 
own, and this they who have ſeen the origi- 
nal Manuſcript can teſtify, This Expreſſion 

hath no Connexion with the whole Scheme, 
and if it be left out, the Text will remain ill 
perfect and entire. | 

Complaint is made e me for making 
wrong Citations of St. Francis de Sales ; they 


who were intruſted with Printing my Book 
in my Abſence have miſtaken, for Paſſages 
of that Saint, certain Maxims which I had 
formed only as agreeable in the main to his 
Doctrine and Spirit, and have ene 

theſe 
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theſe very unhappily with Printing them in 
the Malick Character. But I ſhall hereafter 
give an exact Account of all the Citations 
which are made ; therein will appear both 
my Sincerity and the Conformity of my Do- 
ctrine with that of the holy Saint. I ſhall al- 
{> produce ſeveral Paſſages out of his Books, 
which are more ſtrange than my Terms,which 
were taken for his. ſly, if J may have ci- 
ted ſome Paſſages of his Writings, which 
have appeared harſh to the Publick, we ought 
to ſoften any Severity in our Reflexions, up- 
on theſe two Conſiderations. The firſt, that 


no particular Perſon ought to indulge himſelf 


in the Liberty of condemning either the Sen- 
timents or Expreſſions of ſo great a Saint, 
concerning whom the whole Church every 
Year ſpeaks thus: He hath enligbined the 
Church by his Writings, which are filled with Ce- 
leſtial Doftrine, and hath pointed out a ſure 
Way to arrive at Chriſtian Perfection. Seriptis 
itaque Celeſti Doctrina refertis , Ecclefiam 
ills ftravit , quibus iter ad Chriſtianam per- 
feltionem tutum & planum demon/trat. And 
this ſo high a Commendation of the Doctrine 
- = Saint is approved by a Bull of Alexan- 
er VII. 


The ſecond Thing to be taken notice of, 


is that after having collected all theſe Paſſages, 


which I have profeſſed that I did only with 
Intent to ſhew the Myſticks that the moſt re- 
fined Notions of this Saint and moſt others 
terminated always in a diſintereſted Love of 

9 * 
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GOD, by which we defire of GOD, with- 
out a Mixture of Selfiſhneſs, all thoſe Gifts 
which the moſt intereſted and ſelfiſh Souls do. 
Theſe ate my Words, ſpeaking of ſome Ex- 
preſſions in that Saint: They all amount to 
this, That we ought to have no ſelfiſh or 
© intereſted Deſire, neither concerning Me- 
© rir, nor Perfection, not eternal Happineſs. 
By which it is plain, that T would only take 
away from ſome indiſcreet Myſticks, all Pre- 
tence of abuſing the Authority of S. Frances 
de Sales, by ſhewing, that this Saint did cut 
off only all natural and mercenary Affection, 
which is Selfiſh-intereſt, Theſe, my beloved 
Brethren, are the principal bs, which 1 
propoſed to explain to you in this Letter. The 
more you read my Book, the plainer you will 
ſee, that the Streſs of the whole Matter lies 
in the right Underſtanding of the Word & 
intereſt: And if this Term be not enough 
explained in my Book, it is becauſe I venty- 
red to ſuppoſe, that every one, Jike myſelf, 
underſtood by it a mercenary Inclination to 
the Gifts of GOD, our of a natural Love of 
ourſelves. I ſuppoſed, this Senſe of the Word 
was eſtabliſhed from the beſt Authors of our 
Nation, which have wrote of a ſpiritual Life, 
and alſo Foreigners, whoſe Books have been 


' tranſlated into our geg I ſuppoſed, 
that Mercenary and Intereſted were ſynoni- 


mous Terms ; and, becauſe the ancient Fa- 
thers have aſſured us, That the J»ft, who are 
arrived unto Perfetlion, are no more mercenary, 


1 have 


Paſtoral Letter. 49 


I have been bold to ſay, they were not in- 
tereſted; and, without loſing the Exerciſe of 
the Vertues diſtinctly, they united all their 
principal Actions in Charity, which pervaded 
them all, which animated them, which com- 
manded them, and which perfected them af- 
ter ſuch a manner, that natural and delibe- 
rate Self- love, or mercenary Affection, which 
is Self. intereſt, ſnould not be any more found 
in perfect Souls. As for that natural and 
deliberate Love of ourſelves, in which we 
have placed Self- intereſt, I have obſerved, 
that it is plainly eſtabliſhed by S. Thomas and 
Eſtius; it is acknowledged by the greateſt 
part of Divines. And even ſuch as do not 
admit this Love, muſt, notwithſtanding, be 
ſo equitable as to allow it to be a thing very 
much countenanced by the Catholick Schools. 
If you take the Text in ſuch a Senſe as I have 
been explaining it to you, you will find all 
the following Part of the Book plain and 
ealy ; but if you will take it in a leſs limited 
and reſtrained Senſe, you will continually 
ſtrain what follows, and neceſſarily impute 
to me, in every Page, the moſt extravagant 
Contradictions. 

There remains, my beloved Brethren, no 
farther Difficulry or Trouble, than for you 
to conſult, and ſee with your own Eyes, 
whether the Fathers, the canonized Saints, 
and other Authors, highly eſteemed by the 
Church, have indeed taken the Terms Mer- 
cenary, Intereſted, or — in that 1 

G 


—— — 


30 —_— 2 — — 


50 The Archbiſhop of Cambray's 


of an Imperfection, as I have done through- 
out all my Book: And this I ſhall endeavour 
to lay before you as clearly as I can. 

Let us begin with the Catechiſm of the 
Council of Trent, where, after it being ſaid, 
That GOD, of his infinite 22 had given 
the Kingdom of Heaven to His Creatures, tho' 
He aight juſtly demand their Service without 4 
Recompence, he propoſes to Chriſtians, that 
they ſhould do the Will of GOD upon Earth, as 
the Angels do it in Heaven, Neque id quidem 
filentio prætereundum eſt, vel in hoc maxims 
ſuam in nos Deum clementiam, & ſummæ boni- 
tatis dtvitias oſtendiſſe quod cum ſine ullb præ- 
mio nos potu iſſet ut ſue glorie ſerviremus, co- 

ere, voluit tamen ſuam gloriam cum noſtra uti- 
itate conjungere, * Obſerve what a high Per- 
fection he demands of us in the Exerciſe of 
this Hope. GOD requires of us, (ſays be) 
in our Labours and Affections, a ſupreme 
Love, and ſingular Charity, in ſuch a man- 
© ner, that though we give ourſelves up en- 
c tirely to Him, with a Hope of heavenly 
© Reward, we ſhould, nevertheleſs, hope for 
© thoſe Things coy. in conformity to the 
© good Pleaſure of GOD, who hath willed 
© that we fhould entertain ſuch Hopes: 
© Wherefore, all our Hope ought ſolely to 
be founded on the Love of GOD, Exi- 
miam charitatem requirit, ut etiamſi ſpe cele- 
ftium premiorum totos nos ei dicaverimus, tamen 
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ideo ea ſperemus, quod in eam ſpem ingrederemur 
placuit Divine Majeſtati. Quare Gs nitatur 
illo in Deum amore noſtra ſpes, qui mercedens 
amori noſtro propoſuit æternam Beatitudinem. > 
Yet doth not the Catechiſm aſſert hereby, 
That the Love of all Chriſtians ought thus 
wholly to depend upon this Love, which is 
termed eximiam caritatem, and in conformity 
to the good Pleaſure of GOD, who wills that 
we ſhould hope: This Perfection of Hope, 
according to him, concerns only the perle 
Souls; for he repreſents to us two ſorts of 
Faithful, both juſt; one of which loves GOD 
with a Love preferable to that of the other: 
The one, thoſe who ſerve Him in Love; Oui 
amantes ſerviunt : [Theſe muſt be the juſt; 
for the Church never ſpeaks thus of Men, 
actually Sinners, and Enemies to G0 D.] 
But they have an Eye to the Reward, to 
which only their Love hath a Regard. Sed 
tamen pretii cauſa quo amorem referunt. Then 
he raiſes himſelf higher, and deſcribes ano- 
ther Degree of more perfect Men, who do 
the Will of GOD upon Earth as the Angels 
do it in Heaven : And who hepe for a Reward 
only in conformity to the good Pleaſure of GOD, 
who wills that they ſhould entertain ſuch Hope. 
Theſe (lays he) being moved only by their Cha- 
rity and Piety, have regard only to the Good- 
neſs and Perfection of Him they ſerve, Num, 27. 
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pietate commoti in eo cui dant operam nihil 
ſpectant niſi illius bonitatem & wirtutem, And 
the View and Admiration of this Object they 
think 8 enough to engage them to ſerve 
Him. e may obſerve how abſolute and 
excluſive the Terms of the Catechiſm are. 
Tantummodo, &'c. Nihil ſpectant niſi. Is the 
Deſign here to cut off the great Theological 
Vertue, Hope, as imperfe&, or to take away 
the proper Motive, the Sovereign Being, in- 
aſmuch as He is ours? GOD forbid any 
fuch Impiety ſhould enter into any one's 
Heart! All that is intended, is only that the 
perfect Souls ſhould hope more than others, 
and, conſequently, that the Sovereign Being 
ſhould incline their Will to Him, tho they 
be excited to ſerve GOD out of Love only, 
and filial Piety, though they hope in Con- 
formity to the good Pleaſure of GOD, 1 
Fills, that they ſhould entertain ſuch Hopes 
++ -+.. and that their Hope be entirely 
founded on the Love of GO D, which is 
perfectly pure. 

S. Thomas, following S. Ambroſe, calls per- 
fect Hope Spes ex caritate, 2. 2. q. 17. a. 8. 
The Perfect, in order to become ſuch, have 
cut off an imperfect Affection for the Re- 
compence which the Imperfe& ſtill have. 


7 "antummodo, which is ſpoke by way of Anti- 
h. '{ to the other Terms, Sed tamen pretii 


„ [a quo amorem referunt, is an evident Ex- 


A0 'on of the imperfect Affection for the 


Re u ard. But, wherein conſiſts this imper- 


fect 


er 
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fect Affection, which is cut off? I ſay once 
more, it cannot be either ſupernatural Hope, 
nor, its proper Motive, Happineſs, either ob- 
jective or formal: Neither can it be the fre- 


quency of Acts of Hope; for the frequent 


xerciſe of a Theological Vertue can never 
be an Imperfection. Nor yet are we to un- 
derſtand by it an Affection ſo mercenary, 
that the Soul ſhould defire its formal or crea- 


ted Happineſs above the Glory of GOD; 


for ſuch an Affection as this would not be an 
Imperfection, but a mortal Sin; and it could 
never be ſaid of Souls in ſuch a State, Aman- 
ter ſerviunt. Where then ſhall we find this 
Imperfection, which is to be cut off in the 
perfect or imperfect State? We ſhall not be 
able to find it in ſupernatural Acts of Hope, 
inſpired by the Holy Spirit. That, therefore, 
which is cut off, can be nothing elſe but a 
humane, natural, and deliberate Deſire of 
Happineſs, a mercenary and intereſted Affe- 
ction, which is ſo far from being any Part of a 
ſupernatural Hope, and being eſſential to it, 
that it only diminiſhes the Perfection of it in 
a Soul. This natural Affection for the Re- 
compence, which the Jeſs perfect Juſt have al- 
ſo, is therefore called by the Fathers, Merce- 
nary, as we ſhall ſee preſently; it is not be- 
cauſe they do not love GOD with a Love 
preferable to all Creatures, and even their 
own ſelves : But they have, beſides their ſu- 
pernatural Love of GOD, and of the Crea- 
tures in GOD, a natural and deliberate Love 
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of themſelves, in ſubordination to the Love 
of GOD. eſe are the Juſt of my fourth 
State. I thought I might venture to call them 
intereſted, becauſe the Fathers have called 
them mercenary. 

It is time now to ſhew the Conformity 
of the Doctrine of the Fathers with that of 
the Roman Catechiſm. When S. Clement of 
Alexandria ſp:aks of the Gnoſtick, or perfect 
juſt Man, and of perfect Love, he places the 
Gnoftick on the right Hand, but mercenary on 
the left of the Sanctuary. * He doth not per- 
mit the Gnoſtick to approach to the Word of Sal- 
vation, either out of Fear of Puniſhment, or 
from a Motive of Recompence, but for this Cauſe 
only, becauſe He 15 —4 Thoſe he calls mer- 
cenary; and who yet, according to him, are 
Juſt, though he places them in the Sanctuary, 
it is on the left, that is, in an inferiour Glo- 
ry: Þf Such are they, who in exchange for pe- 
riſhing Things, hope to receive incorruptible 

ood. Theſe incorruptible Goods are, no 
doubt, the eternal Happineſs: For this Fa- 
ther ſays, ** The Mercenary doth good, fol- 
lowing only the Rule of Recompence, and regard- 
ing only either the Good which be is to receive, 
or the Lord who promiſes it. 


tt To att only out of a deſire of the promiſed 


| Reward, that is mercenary But ta do good, 


folely out of a Love of Good, that appertains 10 
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the Gnoſtick. He propoſes no other Motive of 
Contemplation than Knowledge itſelf ; and, I dare 
ſay, he that purſues Knowledge after that man- 
ner, wi not chooſe it out of a deſire of being 
aved. 
7 Here is the Motive of Recompence exclu- 
ded in the moſt expreſs and abſolute manner: 
And theſe Excluſions here do not reſpect one 
ſingle Act for a Moments time, and after 
which the Juſt was obliged to become mer- 
cenary, but reſpect the whole State of the 
Perfect, and conſtitute the very Perfection 
itſelf. And this it is which diſtinguiſhes the 
Gnoſtict, who is on the right Hand, from the 
Mercenary, who is on the left of the San- 
Quary ; inaſmuch as the latter hopes to re- 
ceive, in exchange for corruptible Goods, in- 
corruptible. And upon this Account is it, 
that S. Cement ſpeaks thus: I dare ſay, that 
the perfect Spiritual doth not chooſe the State of 
Perfection meerly becauſe he would be ſaved, is, 
if he ſhould be asked, by way of ſuppoſin 
an Impoſſibility, which of the two he ould 
chooſe, whether Perfection, which he called Gno- 
ſis, or eternal Salvation, were it poſſible that theſe 
two could be ſeparated, which indeed it is not, he 
nould, without any Heſitation, chooſe Perfettion, 
as a thing whicl le line Faith by Love, us 
deſirable for itſelf, From whence he con- 
cludes, That the firſt good Work of a perfect 
Man, is to do good always, out of a conſtant 
Habit, and acting not out of 4 Glory of 2 
tion, or for any Kecompence either from Men or 
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GOD. You obſerve here, my dear Brethren, 
that the Gnoſtict hath no mercenary Affection 
for any Kecompence, even that which comes 
from GO D; no, not for any created Hap- 
pineſs. This is a moſt abſolute Excluſion, 
and ſuch as diſtinguiſhes him from the leſs 
Perfect, and conſtitutes him ſuch himſelf. 
And this Excluſion is not only in ſome few 
tranſient Actions, but conſiſts in a conſtant 
Habit. The ſame holy Doctor aſſures us, 
That the Gnoſtick, from a good and faithful 
Servant, is become 4 Friend by Charity, by 
means of the Perfection of that Habit which 
he hath acquired, by Inſtruftion, and by a true 
and great Exerciſe with Purity. Let it be ob- 
ſerved, that before he became a Gno/tick, and 
a Friend, he had been a good and faithful Ser- 
vant : He was then juſt, he had then Chari- 
ty, but he had not arrived to the Perfection 
of that Vertue. This then is the moſt pure 
and perfect Love, when turned into a per- 
fect Habit; when it is eftabliſhed with great 
Purity, that is, without any Mixture. And 
this great Divine of the Church of Alexan- 
dria proceeds even to uſe an Expreſſion, which 
it may be proper to ſoften a little; he fays, 
The Vertue of the Gnoſtick is become Nature; 
it is become permanent, and not to be loſt in him : 
Which Words import no more than a very 
conſtant Habit, and confirmed State, but not 
indefectible. Would this Father, who was 
almoſt cotemporary with the Apoſtles them- 
ſelves, go about to extinguiſh Hope in pow: 
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fect Souls? Would he reje& the Motive? 
Would he exclude the Deſire of Salvation, 
inaſmuch as it is our Sovereign Good 2 Did 
he pretend, the Perfect did not love them- 
ſelves more in GOD, ot for GOD, or that 
they ſhould not deſire eternal Happineſs ? 
Can it be his Meaning, that the Perfect 
ſhould hope ſeldomer, or with leſs Ardency, 
than the. Imperfe&t ? Such groſs Errors can- 
not, with Juſtice, be imputed to ſuch an 
Apoſtolick Author. His Meaning then is, 
that the Gnoſtict doth not act out of Hope of 
the promiſed Recompence, or out of a Defire 
of being Saved. Not that he doth ſuppreſs 
or diminiſh the Acts of Hope in himſelf for 
the promiſed Recompence, or the Deſire of 
his own Salvation, and of the created Hap- 
pineſs, which is inſpired into him by Grace ; 
but only, that the perfect Soul doth not any 
longer ſeek for the Recompence out of a natu- 
ral, mercenary, and intereſted Affection. The 
Perfect deſire all the ſame things as the Im- 


perfect, with * to the Promiſes taken 


in their whole Extent; but they generally 


deſire them only by a ſupernatural Love of 


themſelves, which, as proceeding from Grace, 
hath not any Imperfection: When, on the 
other hand, the Imperte& deſire the fame 
Gifts, by a mercenary, natural Affection, 
which is Self-intereſt, beſides the ſupernatu- 
ral Deſire, without which they could not be 


ſtyled Juſt. For, according to S. Cement, they 


are 
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are juſt, becauſe they are in the Sanctuary, and 
GOD will recompenſe them in another Life. 
This helps us to underſtand the Meaning 
of Tertullian; We ought to obey the Prerept, 
not becauſe it is good, but becauſe GOD hath 
cm it. But, do we hereby fay, all the 
Vertues, which are enjoined, are good, only 
becauſe they are enjoined ? G OD forbid! 
We aſſert the contrary, that they are enjoin- 
ed becauſe they are good, and conformable to 
the ſupreme and immutable Rule, which is 
GOD Himſelf. But we practiſe them to 
pleaſe GO D, to whom we owe all Duty; 
and not in order to ſeek after Perfection, by 
a natural Love of ourſelves, though we ought 
always to ſeek for it by a ſupernatural Love, 
which Grace produces in the Heart of the 
Juſt. 
S. Baſil ſays, * We obey GOD, end avoid all 
Vices, out of Fear of Puniſhment, by which we 
become like Servants ; or we obey the Precepts, 
for the Advantage which we gain by the Recom- 
pence ; or, laſtly, we obey with Foy, out of 4 
pure Love of Him who hath given us a Lan, 
and for no other Motive than becauſe we think 
it becomes ns to ſerve ſo great and good a GOD, 
and in this we imitate the Affection of Hil- 
dren to their Parents, Theſe three ſorts of 
Men are the Ju, according to this Father, 
becauſe they all obey GO D. The Servant 
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(ht he) will omit no particular thin 8, 
, de N. becauſe be wil equally = 
© the Puniſhment of all kinds of Diſobe- 
© dience ; and, therefore, will attain Happi- 
© neſs. Atque ſans hanc ob cauſam beatys exit. 
AT he Mercenary alſo will negle& 
© nothing of what is commanded ; for, how 
© can he think to receive the Recompence of 
© his Labour, if he omit any particular Ne- 
* ceſlary, according to the Promiſe? * Quo- 
modo enim mercedem laboris accipiet, cum pa- 
tlis non ſteterit, & aliquid eorum qua neceſſa- 
ria ſunt preterierit, The third ſort of Ser- 
vice is that which proceeds from Love ; ſuch 
is a Son, who hath one only Motive and De- 
ſign, to pleaſe his Father, Quis igitur filius, 
qui hoc unum ſtudet, propoſitumque habet, ut 
placeat patri, In the two firſt ſorts, the one, 
though juſt, entertains frequently natural and 
ſervile Thoughts, and the latter too reſemble 
the Mercenary by a natural Affection: Both 
of them hope for Salvation by a ſupernatural 
Hope, becauſe they are declared juſt ; but the 

latter kind more than the former, becauſe 
they are generally exempted from the Imper- 
fection of the former, namely, a natural and 
mercenary Affection. $ 

* S. Gregory of Nazianzenc, in like man- 
ner as a x i Fathers almoſt have done, 
follows this Diviſion, into Servants, Aerce- 
naries, and Children: He declares the Ser- 


— 
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vants and Mercenaries are juſt; + / know 
there are three ſorts of Men which will be ſa- 
ved, Servants, Mercenaries, and Children. 
Let it be obſerved, he doth not ſay J be- 
lieve, but 1 know, that is, it was a Doctrine 
which he believed certain. He ſpeaks thus 
in another place: * We give ourſelves no 
© Trouble concerning pleaſing Men ; we ſeek 
© but one thing, to be glorified in GO D; 
© Nay, we raiſe ourſelves to a higher pitch, 
© I ſpeak of ſuch as are truly Philoſophers, 
© and filled with the true Love of GO D. 
Obſerve, that after having mentioned the 
Diſpoſition of all the Juſt in genera], he raiſes 
himſelf to that of the Perfect: Theſe (ſay: 
© he) deſire to be united to the Sovereign 
© Good, out of a Love of Himſelf, and not 
© for the Glory which is joined to it ; that 
© is the Principle of a ſecond and inferiour, 
© yet commendable Order of Men, who act 
© for the Recompence of Reward ; as there 
© is alſo a third, who fly from the Pollution 
© out of Fear of Puniſhment. * Did this Fa- 
ther believe the Perfect no longer de- 
ſired the Glory which was promiſed them, 
and which it is GOD's Will that we ſhould 
deſire; he would not have ſaid, the Hope 
by which we are ſaved. What then is his 
Meaning? It is this; The perfect Soul, 
though it always deſires this Glory, doth not 
defire it with a natural and mercenary Af. 
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fection. It is this natural Deſire which the 
Father would cut off, when he fays, It is 
good to obey a Father, even when no Ad- 
vantage will ever redound to us from him: 
* It is a Recompence great enough, the very 
* Obeying Him. Laſtly, This Father fays, 
S. Paul ſpoke boldly, when he wiſhed to be 
accurſed for his Brethrens ſake; and he alſo 
has done ſo, in venturing to urge theſe 
Words of S. Paul. He repreſents to us S. 
Pauls Love, which was diſintereſted to ſo 
oreat a Degree, as to make him wiſh himſelf 
accurſed, that is, 10 ſuffer like a wicked Perſon, 
for the Love of them. Theſe Words ſhew, S. 
Paul had a true Diſpoſition to ſuffer even 
eternal Torments without ceaſing to love 
GOD, if GOD could have exacted it of him, 
and that he would purchaſe the Salvation of 
the Fews at that Price. The fame Diſpoſi- 
tion of Mind makes this holy Father break 
out into theſe Words; O the Greatneſs of 
Soul ! O the Fervour of Spirit! And which 
he conſiders as fo elevated and great, as to 
think it a Boldneſs in himſelf to mention it 
to the Faithful. This Diſpoſition ovght, 
without doubt, to exclude all natural Love 
and Defire of the Recompence, in which 
Slf-intereſt conſiſts. Nicetas, a Commentator 
of S. Gregory of Nazianzene, hath faid the 
lame; --- 
| S. Gregory of Ayſſe ſays, * Servants fave 
: chemfolves rr: The Mercena- 
© ries guide themſelves with Vertue 9 | 
« ſlice, 
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© ſtice, for the ſake of the Recompence which 
© is laid up for them who have lived piouſly. 
Here then are two States of the Juſt, in which 
we may be ſaved, and, conſequently, habitual 
States wherein GO D is preferred to every 
thing elſe. Let us hear what the third is: 
© But he who, from the Bottom of his Heart, 
© purſues Perfection, drives away Fear, that 
* ſervile Affection... nay, deſpiſes even 
© the Recompence, leſt by any means he 
© ſhould ſeem to love the Recompence more 
than Him who gives it. 

The Father here ſpeaks only, of what the 
Schoolmen call formal or created Happineſs, 
He forbids not to defire ; for GOD Himſelf 
hath commanded us to defire : But he would 
have the Perfect to deſire, not out of a natu- 
ral and deliberate Love of themſelves, and a 
mercenary Affection; for that would leſſen 
the Love of GOD, from whom we expe& 
that Happineſs. For which Reaſon the 
fame Father ſays, in another place ; * © There 
© are ſome Men who lead a vertuous Life, 

as Merchants make Bargains, and traffick: 

But Perfection certainly conſiſts in not ha- 


£ 

< 

© ving a Regard to any thing, not even to 
© thoſe which are promiſed us, and which are 
© the Object of our Hope, in order that we 
« 
0 


might fear one thing only, that is, the Lo- 1 
ö ſing of the Friendſhip of GO D.“ Would t 
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1 he then have us here, not to regard the for- n 
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mal Happineſs, out of a View which Grace 
inſpires into us, and which is the Exerciſe of 
the ſecond Theological Vertue? No, doubt- 
leſs ; for that would be to deſtroy even Hope 
itſelf, which is requiſite in every State of 
Juſtification. I cannot too frequently repeat 
this Truth; he would only have us not deſire 
it out of a mercenary or intereſted Affection. 
S. Ambroſe ſpeaks thus : * © The pious 
* Soul ſeeks not for the Recompence, but, 
* inſtead of that, a pure Conſcience, and At- 
© fettion for good Works: Intereſted Spi- 
- © Tits are invited by the Promiſes, and are 
; « raiſed by the Recompence they hope for; 
f © but the truly good Soul, without having re- 
d ſpect to the heavenly Promiſe, gains the 
1 © Advantage of a double Glory. The ſame 
2 Father, in another place, ſpeaking of the per- 
n fet Chriſtian, ſays, f He is not drawn to 
fa perfection by the Reward, but it is Per- 
© fection which is conſummated in the Re- 
* ward. The Imitators of JESUS CHRIST 
are good, not out of Hope, but out of a 
Love of Vertue. We find frequently, in 
theſe holy Authors, that Hope is, in Appea- 
rance, excluded ; but we muſt be cautious not 
to underſtand it ſtrictly according to the Let- 
ter: For it is the natural Hope only, and 
not the ſupernatural, which is excluded. Thug 
the mercenary Juſt, which the Fathers make 
mention of, have two ſorts of Hope : The 
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ſupernatural, without which they could not 
be juſt, and the natural, which renders them 
mercenary, by acting frequently in them; 
whereas it very rarely doth in the perfett Fuft, 
or thoſe the Fathers call Sons. There 1s no 
occaſion I ſhould urge, they conſider the 
Recompence as diſtinct from GOD, and un- 
der the Idea of what the Schools call created 
Good; for it is certain, we ought never to 
ceaſe defiring this created Good, which is 
promiſed us, as inſeparable from the eternal 
Love of GOD. What is it then that S. Am- 
broſe would cut off? It is not lawful to take 
any thing from the Object, who is our Sove- 
reign Good, as being our. Nothing then 
can be cut off, but from the Will, which de- 
ſires this Object. What is it then that we 
may cut off from the Will, which deſires our 
eternal Salvation? Without doubt, it can- 
not be that ſupernatural Deſire, which is cal- 
led Hope, the Theological Vertue, and infu- 
ſed into us by the Holy Spirit. The more 
perfect any Soul is, the more it ought to in- 
creaſe in Hope, although it ceaſe to be mer- 
cenary. We cannot then find in this Hope, 
Self-intereſt, which conſtitutes any one Mer- 
cenary. We ſhould tremble to ſay, or to 


make S. Ambroſe to ſay, that Hope, the Theo- 


logical and ſupernatural Vertue, inſpired into 
us by the Holy Spirit, ſhould ſuit only with 
baſe and degenerate Spirits, and that the per- 
fe& Soul ſeeks not even after the heavenly 
Reward. What then can this be, 8 

Am- 


re 
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8. Ambroſe would cut off, in order to reach 
Perfection? It is moſt plainly an imperfect 
Affection for the Recompence, or Beatitude. 


This imperfect Affection is not ſupernatutal 
Hope; it can, therefore, be only a humane 


Hope, and natural Love of Self, which ſole- 
ly makes the Soul mercenary, or intereſted, 


with regard to the eternal Bleſſedneſs. S. Fe- 


rome aſſures us, © That he who loves, keeps 
© not the Commandments out of Fear of Pu- 


© niſhment, nor out of a Deſire of a Recom- 


* pence, but becauſe the Precept of GOD is 
in itſelf moſt excellent. Thus this Father 
doth not ſo much as exclude Fear, and much 
leſs Hope, which is much more perfect than 
Fear; he would cut off only that natural Af- 
fection, which makes the Soul mercenary, or 
intereſted. | | 8 

S. Auſtin, who is ſuppoſed by ſome to op- 
poſe this Doctrine, doth, notwithſtanding, 
moſt plainly eftablith it. it is true, he ſup- 
poſes there to be in Man a continual Tenden- 
cy to Beatitude, which is, the Enjoyment of 
GOD ; but this Tendency, according to him, 
is only an irreſiſtible Weight, a neceſſary and 
indeliberate Inclination, which the School- 
men call tus innatus, and of which we can 


never diveſt ourſelves. But the Argument is 
put, of a Love of ovrſelves, which the Fa- 


thers ſuppoſe to be deliberate, inaſmuch as it 
leſſens the Perfection, and the Merit of the 
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Soul. That Enjoyment to which,according to 
S. Auſtin, Love tends always, is not a Poſſeſſion 
of GOD, with a View only to pleaſing our- 
ſelves, like that of the Creatures, which pro- 
phane Men conſider only with reſpect to 
themſelves. It is an Union of Love with 
GOD, a total Lehe, not of Him to us, but 
of us to Him. This, therefore, is exactly 
contrary to ſuch an Enjoyment, as Men com- 
monly ſeek for in the created Goods: Hui 
75 amore inhærere alicui rei propter ſe ipſam. 
joyment, properly underſtood, is the moſt 
diſintereſted Love. To deſire to enjoy, is to 
deſire to love without any Self-intereſt : But 
to deſire to love without any Self-intereſt, is 
to love now with a diſintereſted Love. Thus 
this Father excludes all mercenary Affection, 
by laying it down as a general Rule, that we 
885 171 Tag only in xg and 5 
GOD. pſum amemus propter ipſum, C 
nos in ipſo, tamen propter ny oF 7440 Cha- 
rity (fays he) ſuch a Diſpoſition of the Soul, 
as tends to enjoy GOD for GOD Himſelf, and 
ourſelves,and our Neighbours, for GOD. We ſee 
then, that according to him, to enjoy is only 
to love with a moſt pure Love: And we 
ought to conſider ourſelves as Creatures, which 
ought to ſerve only the loved Object. This 
is Fiis Notion of, and what he means by En- 
joyment. In another place he breaks out in- 


* Lib. 1. De DoArin. Chriſt. 4.4. . 6. f Ibid, 
** Serm, 256. De Tempt, Edit, de Chevalos, 
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to theſe paſſionate Words : Lord,there remains 
nothing ſelfiſh in me, or ſor which I ſhould re- 
gard myſelf. Nihil in me relinquatur, mihi 
nec quo reſpiciam ad me ipſum. But, doth he 
here condemn all Love of ourſelves? Doth 
he require, we ſhould totally forget ourſelves, 
and adviſe vs to ſuch an Indifference, as takes 
away all Carefuineſs for ourſelves ? No, un- 
doubtedly. Or, doth he cut off Hope, or the 
Deſire of the Sovereign Good? Would he 
have us never think on ourſelves, leſt we 
ſhould make ſome ſelfiſh Reflexions? We 
dare not impute ſuch Errors to him. He 
would indeed cut off ſome kind of Reflexions 
on ourſelves, but not any of thoſe which 
Grace inſpires into us in the ſupernatural 
Acts. He would only retrench ſome natural 
and intereſted Reflexions : And thus muſt 
we underſtand this ſublime Doctor, when he 
ſpeaks thus concerning Love ; We muſt love 
GOD for Himſelf, ſo, if it were pofſible, as 
to forget ourſelves, * 7 eſt — bo 
amore ipſius, ita ut fs ſieri poteſt nos ipſos obli- 
ker Laftly, Lal Fake would have 
us love only GOD even in Man: Non amabit in 
homine niſi Deum. And this Rule doth re- 
ſpect ourſelves, as much as others, ſince we 
ourſelves are included in that general Term 
Man, as well as others. Therefore, in a 
State of Perfection we ought to love GOD 


De verb, Dom, Serm. 54. Edit. de Cbevalon. 
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only in ourſelves. * © Obſerve, (ſays he) how 
void of all ſelfiſh Views the Love of Friend- 
© ſhip, or Friendſhip, ought to be; for a 
© Friend ought not to be loved only in order 
© to make an Advantage of him.; for, if you 
© love him, that you might get ſome Money 
© out of him, or for any other ſelfiſh Conſi- 
© deration, you love not him, but the things 
© you obtain of him : Therefore, a Friend 
© ought to be loved for himſelf, without any 


© View to Self- intereſt, and for his own ſake. 


© If then the Law of Friendthip obliges us to 
© be difintereſted in our Aſſection, how much 
© rather ought GOD to be loved without Sel- 
© fiſhneſs, GOD, who commands us even to 
© love Man ſo? After what hath been 
ſaid here, it cannot appear ſtrange, that 8. 
Auſtin ſhould make ſuch a Suppoſition, as al- 
fo other Saints have done, to expreſs the Diſ- 
intereſtedneſs of that Love we owe to GOD, 
and fay, That it is our Duty to fight out of Love, 
againſt all the Temp: ations and Calamities of this 
Life, even if the Hope of Happineſs ſhould be 
taken away from ns. f Sed fr, quod abſit, illius 
tanti boni ſpes nulla eſſet, malle debemus in huj uus 
conflielationts moleſtia remanere, quam vitiis in 
nos dominationem non eis reſiſtendo permittere. 
If we confult S. Chryſo/fome, he will inform 
us, ** © We ought to be good, though there 
had been noRecompence promiſed us: 


* Hom. 38. Inter. 79. p- 106. de Chevalon. 1 L. 21. 


. de Civ. Dei, c. 15. p. 635, Tom. 5. * Hom. 13. in Ep. 
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* GOD hath commanded us to practiſe Ver- 
tue for the fake of the Reward, only in 
© condeſcenſion to our Infirmity.” And in 
another place, We are very curious in 
* eſtimating the Recompence of our Works, 
© as they who traffick do the Value of their 
* Wares ; when yet we ſhould gain the great- 
© eſt, if we aQed without Hope of any Re- 
© compence. © Let us hear this holy Teacher 
in another place; © The good and generous 
© Souls conſider only the divine Beauty and 
Perfection, without any View to their be- 
© ing recompenſed : But if any one be too 
© weak to act, he caſts its Eye, and hath re- 
© ſpet to the Recompence alſo. And can 
we, my Brethren, after this, dare to con- 
found Self-intereſt and mercenary Inclina- 
tion, with that Deſire which the Holy Spi- 
rit inſpires into us, in the Act of ſuperna- 
tural Hope? Or, can any ſay, this great 
Author admits only of ſupernatural Hope, in 
condeſcenſion to humane Infirmity * Can this 
Vertue be looked on as a Mercantile Reckoning ? 
and dare any aſſert we ſhall be more re- 
warded for not hoping for the eternal Re- 
compence? Can any maintain, that the moſt 
generous Souls do cut off the proper Motive 
of Hope, namely, their Sovereign Good, and 
only proviſionally allow ſuch as are too weak 
and infirm to hope for the Recompence ? To 


introduce S. Chryſo/fome ſpeaking thus, would 


P Hom. F. in 5 ad Rom, P- 58. 5 
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be, to put Blaſphemies in his Mouth. He 
would retrench ſomething in the Perſons 
which hope, and not deſtroy ſupernatural 
Hope itſelf. He would take away ſuch an In- 
clination as is an Imperfection, and a Reſpe& 
to the Gifts only, which make us happy ; and 
ſuch an Inclination as this, proceeds not from 
Grace but Nature, Therefore that Self-Inte- 
reſt of the Mercenary Juſt will be found to 
ipring from Nature only. 

When this Father ſpeaks of the Wiſh which 
St. Paul made, to be accurſed for his Brethren's 
Sake, he prepares the Faithful for a Doctrine, 
as Gregory Nazianzene does, which would 
aſtoniſh them, * © He is going to ſpeak 
© (fays he) concerning a ſecret and new Love, 
© a Thing which would ſeem incredible, 
© namely that this great Apoſtle would, for 
© the Salvation of his Brethren, be alienated 
© not from the Love (for that were impeſlible, 
© ſince it was out of a Love of GOD that 
é he made the With) but from the Enjoy- 
ment of his Glory----He would loſe the 
< Kingdom of Heaven and the hidden Glory, 
8 Becauſe we are very far from ſuch a 
© Love as this, we are not able to comprehend 


_ © it, for there are ſome ſo unworthy to under- 


© ſtand the high and myſterious Language of 
* the Apoſtle here, and the Greatneſs of his 
Love, as to think he means only a tem- 
* poral Death. I dare aſſert, they know no 
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© Jeſs of the Senſe and Meaning of St. Paul, 
© than a blind Man doth of the Sun and 
© Colours. This is by no means the true In- 
© terpretation ; this is the Opinion of meer 
Worms immerſed in Matter. Whence 
comes it to paſs, that this Father admires fo 
much the Diſintereſtednefs of this Love? 
Whence comes it to paſs, that the Idea of this 
Diſintereſtedneſs doch fo ſenſibly raviſh him? 
Is it becauſe it deſtroys all ſupernatural Hope 
in deſtroying Selt-Intereſt ? Exactly the con- 
trary. It is becauſe he perceives there is no 
Selfiſhneſs mixt with it,notwithſtanding the ſu- 
pernatural Hope ſtill continues firm. Becauſe 
he finds there are no Remains of a natural Self- 
Love in it, nor any mercenary Inclination to 
Ho Recompence, as the Satisfaction of this 

ove. | 

Caſſian, ſpeaking of the perfect Juſt, ſays, 
© * The two firſt Orders or Ranks of Men 
© advance towards making a Progreſs; but 
* they of the third „ Nadk do Good 
© without Fear of Puniſhment,or Hope of be- 
© ing recompenſed, but out of the Love of 
© its Beauty only. We cannot (ſays he, in an- 
© other Place) arrive to true Perfection, but 
© by loving without any other Motives than 
© that of Love itſelf. * Solus ea que bona ſuns 
null metu, nulla remunerationis gratia prove- 
cante, ſed ſolo bonitatis affettu operatur. 


Coll. undec. C. 7, 8, 9, 11, & 12, | 
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A certain Friend of Caſſian objected to Ab- 
bot Cheremon, who alſo ſaid ſomething to this 
Purpoſe, that ſuch a Doctrine as this ſuppo- 
ſed Imperfſettion in Hope. And this is the ve- 
ry Objection which is now made to us. The 
Abbot anſwered thus to it: All Crowns 
© are not equal, there are many Manſions in 
© our heavenly Father's Houfe, and that he, 
© who. is perfect in Fear, goes on from Ver- 
© tue to Vertue, till he arrive to another Per- 
* fetion, which is that of Hope, (de perfe- 
© flione ad aliam perfeftionem) and then raiſes 
* himſelf up to another more happy State, 
© whichis Charity. Ad beatiorem denno ſta» 
tum, quod eff caritas, invitetur. Upon firſt 
View of theſe Words, it may be thought, 
that Cheremon excludes all other Motives from 
his third State, except Charity; and conſe- 
quently baniſhes Hope; and ſome may be apt 
to ſuppoſe he leaves Hope to meer mercenary 
Souls, and makes Charity the Portion of per- 
fect Sons, But upon a thorow Examination 
of theſe Words, it will appear, that he ſtill 
leaves the Perfect a Hope, which is animated 
and commanded by an entirely diſintereſted 
Charity, and excludes only,. from this State, 
ſervile Fear, and naturaland mercenary Hope, 
which is ſo far from being that ſupernatural 
Flows, and a Theological Vertue, rhat it is 
an Imperfection. Amen, eos de timore ſervi- 
li, & mercenaria ſpe, ad dilectionem Dei, & ad- 
opt ianem transferat filiorum, & quodam modo per- 
air facia a de perſeflic, it i plain ten 
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that he excludes from the State of the higheſt 
Perfection only thoſe two natural and imper- 
fet Affections, which he ſuppoſes there are 
ſome Remains of in the two firſt Degrees, 
which are notwithſtanding perfect, but Jeſs fo 
than the great Third, becauſe they have ſome 
Remains of Servile Fear. and Mercenary Hope. 
Theſe Remains of Imperfection are alſo in 
the two firſt Orders of Juſt, together with ſu- 
pernatural Fear and Hope, which if they have 
Grace for their Principle, have not any Im- 
perfection. This is the Doctrine of my 
Book, and extracted in the main from Man. 
do not exclude any more than he doth from 
the State of the Perfect, any Thing but naty- 
ral and mercenary Hope, without any ways 
injuring the ſupernatural, This Dogrine, 
tho' erroneous and defective in his Doctrine 
of Grace, is notwithſtanding of great Autho- 
rity in Matters of an Aſcetick Life; even a- 
bove thoſe great Defenders of Grace, d. Prof. 
per and S. Fulgentius. He compiled the pre- 
cious Maxims of the Retized, the Diſciplines 
of S. Antony ; and S. Bennet places him in the 
fame Rank with S. Bil, for Precepts of the 
moſt pexfect Life. | | 
Theodoret ſays, that S. Paul, after having 
defied Heaven and Hell to ſeparate him from 


' Jeſvs Chriſt, aſſures us, © That the heavenly 


© Glory ought to weigh nothing with the 
truly Faithful, in Compariſon of Love. For 
© we ought not to love GOD for the Pro- 
F miſes, but the Promiſes for GOD. * He 

ſpeaks 
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ſpeaks here of the Formal Beatitude, and would 
have us defire it in Conformity to the Com- 
mand of GOD, and in order to love him 
with a perfect and eternal Love. Such a Love 
as this 1s the true Love, and is for the moſt 
part alone, is not like other Eſtates, preceded 
or accompanied with any mercenary Deſires. 
Such too 1s the Hope which is governed and 
commanded by Charity, as the Catechiſm of 
the Council of Trent obſerves, 

Theophylatt alſo,who divides Chriſtians into 
three Ranks, agrees with S. Chryſotome, Theo- 
doret, John of Antiochia in a Letter to Theo- 
doret, with A ian, with S. Jſodore of Peluſi, 
and with Photius, in interpreting that Deſire 
of the Apoſtle to be accurſed for his Brethren, 
and concludes that eternal Puniſhment ought 
to be no Obſtacle to our loving GOD. St. 


John Climachus ſuppoſes three Orders of 
Men, * Servants, Mercenaries, and Friends; 


and declares, he means by Servants, ſuch as 
are ſincere and true, as S. Baſil before him 
does, Sinceri & Germani ſervi, which he di- 


ſtinguiſnes from the unprofiiable Slaves, in- 


utilia mancipia. All the ſincere Servants being 
Jormed and uſed to their Maſter's Will, without a- 
ny Heſuation obey n hat he commands. Omnes 
nutum ad ipſius voluntatis Jacti, quicquid impe- 
rat ſine cunctatione e xequuntur. But on the 
contrary, the unprofitable Slaves, after receiv- 


ing Baptiſm, violate the Law. This Author 


—_— 
_ 


* De Gradibus, Grad. Prim, 
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deſcribes three Sorts o Mien ; the wg? oh _ 
rily, ſponte, diſingage themſelves from the preſent 
Like Jp ** if the reat Weight of their Sins. 
The ſecond, ont of a Hope of the Kingdom which 
15 to come. And the laſt, out of a Love of GOD 
ſovereignly good. He characterizes the firſt by 
Fear, which ſtill reſtrains them; the ſecond 
by Hope, which they ſtill want to comfort 
and ſupport them; and the laſt by Love,which 
unites them to GO D. They all partake of 
Love and Hope, and are all rewarded like Ra- 
cers. Pius agoniſtarum munerarius Deus, quo- 
cunque fine metam attigerint, curſum religioſæ 
vite ratum habebunt. But the mercenary Juſt 
want Support and Conſolation from ſome 
Reliques of humane Hope, and of a natural 
mercenary Love of themſelves; but the laſt 
unite themſelves ro GOD, and want no mer- 
cenary or imperfect Affection. 

S. Maximys lays down three Ranks of Men 
Faithful and Vertuous: He names them, Be- 
_ ginners, Proficients, and Perfect; Seruants, Mer- 
cenaries, and Sons, Theſe he calls the three 
Degrees of Men which will be ſaved, d Tpsis 
rates rd god o The Sons are neither 
affected with Fear or Threatnings, nor yet with 
the Hope of the Promiſes, Here is an abſolute 
Excluſion of mercenary Hope from the State 
of the Life of Sons. But he muſt not be 
thought to exclude every Kind of Hope, even 
the — nay not all Fear. He in- 
tends only to expell from the State of a per- 

| - — We 
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fect Soul all humane Hope or mercenary AF- 
fection. 5 

The venerable Bede“ ſays, he Difference be- 
tween the Son, and the Aercenar), is very great. 
He is the Servant who abſtain from Vices, out of 
a Fear of Puniſhment ; the Mercenary, who does 
it out of Hope, and a Deſire of the Kingdom of 
Heaven; The Son, who acts every Thing out of 
the Love of Good itſelf. S. Anſelm, that pious 
and ſublime Dector, lays down the fame 
Degrees in his Maxims, which are collected 
into a Volume by Edmer his faithful Scholar, 
who wrote his Life. He declares theſe three 
Orders of Men will be ſaved ; but introduces 
GOD ſpeaking, and declaring that he will 
not beſtow the Fulnefs of 5 on the 
two firſt Degrees. Plenam retributionem---quia 
me non pure diligebatis, ſed quoniam a me lucra- 
ri volebatis. Naa. you have not loved me 
with a pure Love, and have been mercenary. 
He reproaches them with acting not only to 
a View to Intereſt in this Life, but alſo in a 
future. Self- Intereſt therefore, or mercenary 
Inclination, which takes from the Purity of 
Love, and which deprives a Soul of the full 
Meaſure of Glory, is an Imperfection, even 
though this Affection have reſpe to a future 
Life: And this Imperfection is ſo far from 
being neceſſary in every Eſtate, that it ought 
to be cut off or ſacrificed, that we may eſcape 
the Shame of not having loved with Purity 


— — — — — 
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Non pure me diligebatis. But is it the Theo- 
logical Vertue, Hope, which will be Matter 
of Shame to the imperfect Juſt? Will GOD 
reproach them with what the Holy Spirit in- 
ſpired them with? Such an Aſſertion would 
be the higheſt Impiety. This therefore, 
which is ſhameful, muſt be a natural Imper- 
fection. The pure Love, and without any 
Mixture, is referved by S. Anſelm for the 
third Eſtate. There are others xh love God 
truly, and keep His Commandments, out of Love 
only, What is meant by loving truly, is lo- 
ving perfectly, that is, to obſerve the whole 
I aw, out of the Love of G OD only. When 
he ſays Love only, He means the ſame as if 
He had faid pure Love. And the pure Love 
is ſupernatural, and inſpired into the Soul by 
the holy Spirit, ſuch as hath no Taint or 
Mixture of a natural and deliberate Self-love. 
This great Saint in another Place breaks out 


into theſe Words. O! my GOD, he 


© that entirely renounces himſelf , to have 
© Thee, who dies to himſelf, to live in Thee, 
© who doth as it were annihilate himſelf, 
that he may be ſomething in Thee; he 
* who acts thus, never fears to loſe any 
Thing relating to Himſelf; for he is 
© aflured, Thou wilt preſerve what is Thine. 
© If the Pains of Hell menace and threaten 
him, he is nor diſturbed ; the poor Travel- 
© ler, he knows, may ſing before the Rob- 


— 
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* ber. He who hath renounced himſelf, dotli 
© not fear loſing himſelf ; and if Thou 
© ſhouldeſt condemn what is Thine to eternal 
© Pains, he ſhall entertain no Thoughts un- 
* becoming Thy Goodneſs. He will be ready 
© to ſuffer any Thing Thou canſt inflict. He 
© will never ask why doſt thou this? And as 
© for ſuch as ſhall be ſcandaliz'd at this Ex- 
© preſſion, give him, Lord, the Power to re- 
© nounce himſelf, that he may comprehend 
© the Meaning of theſe Words. 

This is a Picture of a State entirely pure 
from all mercenary Affection or Self- Intereſt. 
Vet ſtill he hopes, and S. Anſelm would ne- 
ver have us ceaſe hoping. From whence it 
is plain, that mercenary Affection or Self. In- 
tereſt is not at all eſſential to Hope; and con- 
ſequently, that according to this great Saint, 
we may renounce all Self- Intereſt, even in a 
future Life, withont abandoning or deſtroying 
the ſupernatural Hope of our ſovereign Good, 
which is always propoſed to us as the Object 
of our Deſires in every State of Perfection. 

S. Bernard hath made four Loves, or States 
of Love, in the Soul. He thinks the fourth 
cannot be perfectly acquired in this Life. 
Neſcio fs a quoquam hominum quartus in hac vi- 
12 perfett2 apprehenditur, ut ſe ſcilicet diligat ho- 
mo tantum propter Deum. This Love is 
called a Forgetting ourſelves, of Rapture and 
Extaſy, from which Tranſport we are now 


—— 
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awakened, by the Body of Death, by the Ne- 
reſſity of the Fleſh, and the Infirmities of Corrup- 
tibility, no not even by the Duties of Bro- 
therly Charity. And S. Bernard is ſo far 
from admitting this extatick Contemplation 
to be ꝓerfect and laſting in this Life, as not 
to admit the departed Saints to be capable of 
it till after the Reſurrection of their Bodies. 

But of what Nature is his third Love? I 
ſhall preſently ſhew you, my Brethren, that 
it is the ſame as the fifth in my Book. This 
Love is diſintereſted, inaſmuch as ne love even 
4s we are loved, and return ourſelves the Love we 
receive: Becauſe we ſeek not his Goods but Feſus 
Chriſt; and praiſe the Lord, not becanſe he is 
good to us, but becauſe he is. good in himſelf. 
Amor iſte merito gratus quia gratuitus, qualis 
Suſcipitur, talis & redditur. Qui enim fic amat, 
hand ſecus profecto quam amatus eft amat, que- 
rens & ipſe viciſſim non que ſua ſunt, ſed que 
Feſu Chriſti, Quemadmodum ille noſtra, vel po- 
tins nos & non ſua quæſivit. Domino confitetur 
non quoniam ſibi bonus eſt, ſed quoniam bonus eff. 
Hic were diligis Deum propter Hoe non propter 
ſeipſum. And God forbid I ſhould nf 1 e- 
ven in the moſt perfect Souls, a Love purer 
than this. 

I have followed this Father, and declared 
it to be my Opinion that during this Life we 
are never deliver d entirely from a regulated 
and orderly Concupiſcence. Nunquam 72 cupi- 
ditate, ſed ordinata, and that we never arrive at 
an unvariable State, wherein we never love 


but 
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but out of the ſole Love of GOD. And up- 
on this Account I have ſaid that the moſt 

rfect Souls do not only commit ſome venial 
bins, but continue always in a changeable 


State with reſpect to their diſintereſted Love. 


But laſtly, that Love, which S. Bernard im- 
putes in this Life to the moſt perfect Sons, is 


ſuch as hath been obſerved, and which we 


may yet obſerve. We are recompenſed (ſays he) 
but we act not ont of a Motive of Reward, The 
Soul ſeeks not the Recompence, but deſerves it. 
Non enim abſque premio diligitur Deut, etſi 
abſque premii intuitu diligendus ſit, Vacua nam- 
que vera caritas eſſe non poteſt, nec tamen merce- 
naria eſt, quippe non querit que ſua ſunt ; werns 
amor premium non requirit, ſed meretur. I have 
therefore done well in excluding abſolutely 
the Deſire of Recompence, as the Motive of 


Action. Abſque præmii intuity, præmium non 


requirit. But yet, doth S. Bernard reject the 
Deſire of Recompence from being our Motive? 
Is not the Motive of our ſovereign Good, inaſ- 
much as it is our Good, the very Chriſtian Hope? 

And is it not an impious Act of Deſpair to 
deſtroy this? Can we then impute this to 
S. Rernard * Shall we fay, he hath placed his 
Perfection in Deſpair ? Dare we aſſert, he 
cuts off all Deſire of Formal Happineſs, or 
that he placed - Perfection in an entire Ceſſa- 
tion, almoſt of all Acts of ſupernatural Hope ? 
Is it not moſt plain, that they are the greateſt 
Saints, who do moſt hope for the Coming of 
GOD and of themſelves ? Is it not Were 
mani- 
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manifeſt that this Father ſpeaks only of an 


imperfect Affection for the Recompence ? 


This Affection, which is an Imperfection, 
cannot proceed from the Grace of the Holy 
Spirit: Then it is natural. This then is the 
Self-Intereſt which the Mercenary retains, but 
the Son ſacrificeth even when he hopes moft. 
This Father ſays too in another Place; three 
* Sorts of Men are carried in a Chariot in 
the IS of the Lorl. The Servant rides 
© upon Threatnings, the Mercenary upon Pro- 
© miſes ; the firſt of theſe draws the Chariot 
* thro' Fear, the other thro' Defire. Such of 
© theſe are pricked on by their proper Spurs. 
© But the Son alone is neither affected by Fear 
© nor yet moved by Defire, but is ſuſtained 
© by the Spirit of Love, and is carried in 
© the Chariot without Labour or Hurt; for 
© all thoſe who are moved by the Spirit of 
* GOD, are his Sons. | 

Laſtly, this Father, after having deſcribed 
a juſt Perſon of full grown Age, jam robuſts 
2 is no longer 7 with Milk, but 
fed with ſtrong Meat, Nec latte jam potatur, 
veſcitur u cibo. Who ſeeks not after 115 
Conſolations and Supports of the Little ones, Nec 
farvas parvulorum conſolationes captans.” He 
declares ſuch a Son is not menen — 9 
he deſire the Inheritance with all his Heart, 
Becauſe he ſays farther, ' there is a more ſub- 
lime Degree and more perfect Love, Benimm 
Yemen —— — — 

*Serm. Ne parvos. 


tamen 


— — — — — — — — 


82 The Archbiſhop of Cambray's 


tamen alter gradus ſublimior, & affettus dignioy 
15 cum penitus Caſt ificato corde, nihil aliud a 
Deo quærit quam ipſum Deum. Namely, a 
Degree of the Jujt, who, having puriſy d 
their Hearts, deſire nothing elſe of G 2 D, bu 
GOD Himſelf. Such a one would cry out, 
What have 1 in Heaven, &c.? Quid enim mihi 
7 in celo, &c. For a Soul in this State de- 
ires nothing out of a particular Love of it- 
ſelf; that 8 ag np. f 53 Proſ- 
perity, nor Glory, nor any other Thing, but 

—_ wholly to GOD. He hath — only 
and perfect Deſire, which is that the King 
would lead him into his Chamber, to be united 
to him and enjoy him. Thus Contemplating 
inceſſantly as far as it is poſſible, the unveiled 
Face and Glory of the Celeſtial Spouſe, he is 
transformed into the ſame Image from Glory 
to Glory, as it were by the Spirit of the 
Lord. Neque enim ſuum aliquid, non felicita- 
tem, non ploriam, non aliud quicquam, tanquam 
privato ſui ipſius amore deſiderat anima que ejuſ- 
modi eſt : Sed tota Te in Deum, unicumque 
ei ac per fectum defiderium eſt, ut introducat eam 
Rex in cubiculum ſuum, ut iyſi adhereat, ipſo 
fruatur. Unde & Jugiter, revelata facie quoad 
pote/t Cæleſtis ſponſi glor iam 2 in eandem 
mag inem transformatur de claritate in claritatem 
tanquam 4 Domini ſpirits. It muſt be remem- 
bred here, that when 8. Bernard ſpeaks of 
Enjoying, he means as S. Auſtin does, not a 
mercenary and intereſted Enjoyment, but a 
ſimple Union by pure Love, and only with 
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reſpect to GOD. This Transformation of 
the Spouſe is only a perfect Union and Agree- 
ment of the Will. The inceſſant Contemplation 
with an undeiled Face, which he expreſſes thus, 


Jiugiter revelats facie quoad poteſt Celeſtis Jponf 


loriam ſpeculando, is not 8 be _ 

ſtrictly ſpeaking, perpetual without any 
— C. Homer proves it plainly. 
Neither is it a Viſion Face to Face, but only 


2 more pure and frequent Contemplation than 


that of leſs perfect Souls. Quoad poteſt tempers 
all the other Expreſſions. 2 


But, To be no more moved by Deſire, but 


ſuſtained by the Spirit of Love, doth this mean 
to hope no more? Or would he have us reject 
the eſſential Motive of Hope? S. Bernard doth 
in no wiſe reje& this Motive, he rejects only 
2 mercenary Motive and humane Deſire. Let 
us go on and hear him ſpeak himſelf. © We 
ö 0 not pay a Man (ſays this Father) to make 
© him eat when he is hungry, or to make him 
© drink when he is thirſty, nor a Mother to 
© make her ſuckle the Child which ſhe harh 
© bore. And this he ſays to illuſtrate to us 


his Notion that the perfect Friends of GOD 


have no need to be invited with a Reward, 
that is the Formal Beatitude. He ſays, * © We 
© are plainly convicted of not loving GOD 
© with Purity, if we love the Gifts of GOD 
© any otherwiſe in ourſelves than in others, 
Love (ſays this Father in another Place) 
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© ſatisfies itſelf with itſelf, and by itſelf, is 
* its own Recompence and Reward. ---- I 
© Jove becauſe I love. I love to love. Pare 
© Lowe is in no ſort mercenary, and derives no 
* Strength from Hope. Purus amor mercenar ius 
© non eff. Purus amor de ſpe vires non ſumit. 
* Such 1s the Spouſe according to this Father, 
and wherzeſoever ſhe is, is the ſame. The per- 
fect Sons, as we have before obſerved, are 
not affected with Fear, nor moved by Deſire, 
but ſupported by the Spirit of Love without 
Labour or Hurt. Theſe, it may be thought, 
are Excluſions of Selfiſhneſs, abſolute enough 
for one Eftate. But yet this Father carries 
the Matter higher. Sponſa in ſummo ſtat. F 
The Spouſe hath no Regard even to the Inheri- 
ranc, tho' even the moſt diſintereſted Sons 
have ſtill in ſome Meaſure. Amant & fili, 
fed de hereditate cogitant, quam dum werentur 
705200 modo amittere ipſum, a quo expectatur 
ereditas, plus reverentur, minus amant. It is 
this Spouſe which ſays, I leve becauſe I love, 
and I love that I might love. Amo quia amo, 
amo ut amem. And this Love ſatisfy d with 
itſelf is antecedent to all Motives. Seipſo 
contentus eff, And in another Place: Per 
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therefore this Father ſays, I ſuſpect that Love, 
which ſeems ſupported by the Proſpect of gettin 
ſomething. Suſpettus eſt mihi amor, cui aliqui 
adipiſcendi ſpes ſuffragari videtur. It muſt be 
noted, that what he ſays here of Hope, ſhould 
be underſtood of that Hope which reſpects 
the heavenly Inheritance promiſed to the Sons 
of GOD. But this Hope, which makes 
Love ſuſpicious, and which S. Bernard doth 
in ſuch ſtrong Terms cut off, can be neither 
that ſupernatural Hope which is inſpired by 
the holy Spirit, nor the Motive of Hope, 
which is our Formal Beatitude, nor that De- 
fire which this Motive excites in us, nor the 
Frequency of Acts of ſupernatural Hope 
What then is it which he takes from the 
Spouſe, more thanfrom the Son ? It is an Im- 
perfection,and which can only be a natural and 
mercenary Inclination and Affection for the 
Gifts of GO D, which is the Formal Beati- 
tude. This Father ſays, in another Place, 
* That Fear makes the Slave, Hope the Mer- 
cenary, ſuch as are bent to their own: Profit; 
but Charity the Sons, who" deſire the Father and 
not his Gifts, Jam ipſum non ipſius quætunque 
bona defideret. Thus have I reduced all the 
Expreſſions of this Father to the Standard of 
my own Book. Eo RR : 
Albertas Magnus, whoſe Scholar S. Thomas 
was, ſays, * Perfect Love unites us to GO'D, 
without ſeeking any Good, either temporal 
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© or eternal, but by its Goodneſs alone ; for 
© the delicate Soul, ſays be, that is, the Soul 
* which is jealous of the Purity of its Love, doth 
© almoſt INS to love GOD by way of 
© Intereſt and Recompence. Let it be ob- 
ſerved, that this Author, as I alſo have done, 
doth not attribute this Diſintereſtedneſs to 
any, but the moſt perfect Love. By Recom- 
pence, he underſtands, the Recompence con- 
ſidered as our Sell- intereſt, and with a natu- 
ral and mercenary Inclination. GOD for- 
bid that any one ſhould ſay, that the Perfect 
do abominate the Chriſtian Hope, or the ſu- 
eee, Deſire of the Sovereign Good! 

t is, therefore, only a mercenary and imper- 
fect Affection, which the perfect Soul, which 
is jealous for GOD even againſt itſelf, can- 
not endure: It is this which it abominates; 
it is this which it ſacrificeth to pure Love. 

S. Thomas, after having explained the three 
Orders of Men, ſays, The Perfect increaſe ſtill 
in Charity ; but this is not their principal Aim 
What is it then? Wherein conſiſts the chief 
Employment of the pure Souls, who have not 
the Imperfection of being mercenary ? It 
is to be united in Love. Sed principaliter in- 
tendat ut Deo inhgreat, & eo 3 and af- 
terwards, Sed jam eorum ſtudium circa hog 
maxim ver ſatur, ut Deo inbæreant. They ceaſe 
not to watch over. themſelves, nor to hope 
for their Happineſs, nor to deſire thoſe hea- 
yenly Gifts which are, the Means to acquire 
it, but ſuch an Union of Love 2 

| Ove; 
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love, wherein all the Vertues are diſtinctly 
exerciſed in Peace: This is the ordinary 

State of theſe Souls. | 
S. Bonaventure, or the Author of Mſtical 
Theology, which is printed in his Works, aſ- 
ſures us, That the Soul doth in every Act 
© what will highly pleaſe the loved Being, 
© when ſhe doth, as it were, annihilate itſelf 
© to pleaſe it, and ſeeks not its own In- 
© tereſt, but, as it were, that of GOD, &c, 
e After it is ſeparated from all other 
© Creatures, it at laſt relinquiſhes itſelf, and 
cis united to GOD. And now ſhe deſires 
© not any Gift of her Lord, or temporal Ad- 
© vantage, nor Grace, nor Vertue, nor Glo- 
© ry, but He Himſelf, which is the Princi- 
© ple of a Communication with the Divinity, 
* without deſiring any thing elſe. This is 
the Love which, after S. Dennis, he calls Ex- 
tatick, Deifick, and Transformant 5, The Love 
which hath no Motive, nor raiſed by any 
different J hought, or View, It is, notwith- 
ſtanding, very plain, that he doth not mean 
a Love entirely blind, and without any Mo- 
tive. He would exclude. only ſelfiſh Conſi- 
derations, and intereſted Motives of natural 
Self-love. Obſerve how he goes on : © This 
© Liberty can be underſtood by ſuch only as 
* have experienced it ; the Soul fears not the 
© Devil, nor any mortal Man; doth not per- 
* ceive the Stings of eternal Pains ; but em- 
* braces Death with Joy, being ſubmitted to 
* its Creator by a true Union, and receives 
"7 G 4 Lin 
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© in all things the free Effect of his Promiſe, 
* which S. John mentions ; If the Son ſhall 
© looſe yow, ye ſhall be free indeed. But the 
© Son looſes us, when he extends himſelf to 
© us, and gives us his Love ; And, laſtly, the 
© Soal lodlines to him above any Creature ; 
© and now, under GOD, nothing Penal lords 
© over the Soul in the Deſires of unitive 
© Life. And thus, being ſurely eſtabliſhed 
© by the Conſtancy of her Love, ſhe fears no 
© External thing; nay, fears not him himſelf 
in whom ſhe inhabits, becauſe her familiar 
© Love makes her forget the Threatnings of 
© him ſhe loves. 

This Author doth in no wiſe take away 
Holy Fear, and would leſs extinguifh the 
Theological Vertue, Hope ; nor doth he yet 
exclude the ſupernatural Deſire of the Gifts 
of her Lord, of Grace, of Vertue, and of 
Glory. He, therefore, excludes only the na- 
tural and mercenary Defires. Dennis de Char- 
treux makes three Degrees, faithful Servants, 
ſeparated Friends, and hidden Sons: The 
Servants (ſays he) avoid carefully all mor- 
© tal Sins, and faithfully obey all the Divine 
© Pretepts: Yet they are not contemplative, 
nor inward, but active; and apply them- 
© felves to Actions, and Works of a pious 
Life, which they highly efteem, and are very 
“ diligent in all Exercifes of it. The ſepa- 
rated Friends are full of inward Affections 
* and ſpiritual Delights; they endeavour to 
* underſtand the Councils, and apply ods 
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© ſelves to the Acts of a contemplative Life: 
© But they are not as yet entirely pure, be- 
© cauſe they have not as yet quitted all Sel- 
* fiſhneſs ; they are not as yet dead to them- 
© ſelves, and ſtill defire the Gifts of GOD. 
Theſe firſt are the mercenary Juſt, which moſt 
of the Fathers have mentioned; and the ſe- 
cond, the ſelfiſh or intereſted Saints of the 
latter Ages. Let us obſerve what S. Dennis 
de Chartreux ſays farther : © The hidden Sons 
die to the preſent Things, and are employ- 
© ed about the ſovereign and eternal Divi- 
© nity only; They ſeek nothing, love no- 
© thing, perceive nothing, deſire nothing, 
© but that. But to what do they die? to 
the Gifts of GO D, which the ſeparated 
Friends deſire? But, is here meant an abſo- 
lute Death to all Defire of the Gifts of 
GOD ? No, by no means. Tis a Death 
only to all Selfiſhneſs for the Gifts of GOD, 
which the ſeparated Friends have not as yet 
been able to diveſt themſelves of. He adds 
alſo : © Theſe hidden Sons are conſumed, or 
* burnt up by Love, are reduced to nothing, 
6 e into GOD, and inſeperably 
© united to Him in this Transformation. 
© In this Transformation, the Soul goes out 
* of itſelf, is plunged and ſwallowed up in 
© the Abyſm of the Divinity, after it hath 
© forſaken all Selfiſhneſs, both in itſelf, and 
and all other Creatures. This Selfiſhneſs, 
which it forſakes, is Self- intereſt. The Soul 
is, according to this Author, annihilated, J 


entirely 
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entirely with regard to itſelf ; and pereeives no 
more any Diſtinction between GOD and it- 
ſelf. Alteritatem namque non percipit, quoniam 
in Deiformem ſimplicitatem meavit. Such a 
© Soul, ( ſays our Author) tho' it love GOD 
© with all its Strength, does it without any 
© View to Advantage or Recompence, or be- 
© cauſe GOD is neceſſary, or needful for it. 
Non commodi alicuj us intuitu, ſed nec remune- 
rationis aſpectu, vel quia ſibi Deus convenicns 
eft coque ipſe eget, . . . . , Neque felicitatis ob- 
tentu, ſed propter ipſum nudum boni Afeclum. 
He proceeds farther, and ſays: * Such a 
© Soul loves Him for His Beauty and Holi- 
© neſs ; She acts not out of Fear of Punith- 
© ment, or Deſire of Happineſs, but out of a 
© Love of Good only, out of a Deſire of Ver- 
© tue, and a Zeal for the Divinity.* Can 
we ſuppoſe this ſome tranſient and ſhort 
Tranſport, after which the Soul preſently re- 
' turns to a mercenary and intereſted State ? 
No: The fame Author aſſures us, This is 4 
voluntary and continual Obedience, Fagiter & 

delectabiliter paret. 
Upon firſt reading of theſe Words, ſome 
will be apt to think, this Saint endeavours to 
deſtroy all Hope of Beatitude, and its Mo- 
tive, which is a View of what is convenient 
for ns, or what we ſtand in need of ; Yet if 
we read only what follows immediately, it 
will appear plainly, that he would exclude 
no more than what I have frequently men- 
_ tioned, that natural Love of thę Recompence, 
which 
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which renders the juſt mercenary, or inte- 
reſted. We ought not ( ſa: he) to love ei- 
© ther ourſelves, or our own Salvation, or 
any of our Advantages thereby, excepting 
© for GOD, for Love of Him, and for His 
Glory. Here all the negative Terms are 
employed; and not to aſſert, that the Will is 
not excited by» the proper Goodneſs of the 
Object, but only to give us to underſtand, 
that the Will doth not deſire any Degree of 
the Goodneſs which is in the Object, but, 
inaſmuch as it is GOD's Pleaſure, and thro' 
His Command and Order, a Means conducive 
to the great End, the Glory of GOD-: And, 
foraſmuch as the Soul loves itſelf only for 
GOD, it cannot deſire any Good but for Him 
alſo. * Diſintereſted Love alone (ſays he) is 
© meritorious. . ... Natural Love deſerves 
nothing of GOD. t is natural ; ir 
© proceeds from a natural Deſire and Inclina- 
tion to be Happy, and from an infirm 
© Faith. ; . . . Let us love ourſelves, and our 
© own Salvation, in G OD, with reſpect to 
© GOD, and for GOD. He hath loved us 
* without expecting any Good from us: He 
© hath created us, and regenerated us, not 
© for our Juſtice, bur out of His infinite 
* Goodneſs; He hath made all things for 
+ Himſelf. Thus, when we can love Him 
for the Purity of His Goodneſs, and not 
£ out of a Dread of Puniſhment, or Deſire of 
f Recompence, we ſhall become Deiſorm. 
We fee then, that that Selfiſhneſs, or Self- 
1 | -_ Intereſt, 
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intereſt, which the hidden Son diveſis Him- 
ſelf of, is a natural Love of Beatitude; and 
in order to be Deiform, we muſt love GOD 
with a ſupernatural Love, and without any 
Mixture of that natural Self love. All theſe 
Expreſſions do not in any wiſe deſtroy the 
real Conveniency which we ſeek for in all 
Vertues, in order to the acquiring our great 
End: They only exclude all mercenary Mo- 
tives, and exalt all the Motives of parti- 
cular Vertues by the Perfection of Charity, 
which pervades them, animates, and directs 
them. 

The Author of the Treatiſe of the Imita- 
tion of FESUS CHRIST, which hath of 
late Years been fo much read by the Faith- 
ful, to their great Advantage and Edifica- 
tion, frequently reflects upon the ſelfiſh Souls; 
and with regard to this, ſays, Deſire to be di- 
veſted of all Selfiſhneſs, and folow FESUS 
CHRIST, only for His ſake alone; deſire 
to die to yourſelves, and to live to Him eter- 
nally. Thus, you ſee, it is poſſible ro defire 
to live eternally for GO D, without any Sel- 


fiſhreſs. This Selfiſhnefs, which is rejected 


by the beſt Authors, cannot be any thing elſe 
but a natural Love of ourſelves, which in- 
clines us to that Glory and Joy which the 
Perfection of Vertue brings along with it 


and to that Pleaſure which flows from a Poſ- 


ſeſſion of the promiſed Recompence. The 


fame Author, in another place, cries out, 
band - , þ 


r 
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* O ! how powerful is the pure Love of FESUS, 
nithou any Mixture of Self intereſt, or Self- 
love. Obſerve, how this excellent Author 
interprets Self. love. The Purity of Love 
conſiſts in its being void of all Mixture. But 
what Mixture is that which he would ex- 
clude? Is it a Mixture of Love of ſuperna- 
tural Hope with that of Charity? No, un- 
doubtedly, both of theſe are requiſite in eve- 
Ty State ; and both, indeed, are ſupernatural, 
and infuſed by the Holy Spirit. And this 


Ir 
Mixture, far from taking. / the Purity 


of Love, is eſſential to every State of 
Love in this Life. What Mixture then of 
Intereſt is it, which is inconſiſtent with the 
Purity of Love? It is Self-love. But, once 
more, is this Self-love the ſame as Charity, 
or the Love with which we love our Neigh. 
bour as ourſelves * Such a Love as that is ſo 
far from being excluded, that it is eſſential to 
every State of inward Life. Is this Self-love, 
by which we ſeek for the Recompence, and 
which ought to be cut off as mercenary, any 
kind of ſupernatural Love? No; for Grace 
never makes us mercenary, and the Roly Spi- 
rit is never the Author of Selfiſhneſs : No 
this is a natural Love of ourſelves, which ap- 
ropriates the Gifts of GOD to ourſelves. 
This Self-love, or Self-intereſt, a Mixture of 
which deſtroys the Purity of Love, can be 
only a natural Love of ourſelves, which in- 
— — — — — 
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clines us to the ſpiritual Gifts. This View 
to Intereſt renders the Souls ſelfiſh, which 
muſt be renounced in order to Perfection. 
He that is free from all Self-intereſt, from 
all natural and Self- love, “ doth not fear Death, 
or Puniſhment, or the Judgment, or Hell, with 
the natural Fear. This Author proceeds far- 
ther, and makes this wonderful Prayer to 
GOD : O that I could love Thee more than 
myſelf, and myſelf only for Thee. f Amen: te 

laſquam me, nec me niſi propter te. And this 
is exactly the ſame Doctrine as S. Auſtin 
teaches: Et nos in ipſo, tamen propter ipſum. 
Let it be obſerved here, that our Author 
loves himſelf but only for GOD. There- 
fore, that Self. love, > "10 conſiſts Self- 
intereſt, is not that Love of Sf for GOD, 
It is then a natural Love, and it is concern- 
ing this imperfe& Love, that he ſays; Love 
never ſeeks itſelf; but whoever ſeeks himſelf, 
falls from Love. Seipſum nunquam querens, 
| ubi enim ſeipſum aliquis querit, ab amore ca- 
| dit, Laſtly, The ſame Author remarks ; 
* Many of them who have ardent Deſires 
for Heaven, are, notwithſtanding, chained 
| © to carnal Affections; and even while they 
© pray ſo earneſtly, do not act with entire Pu- 
| © rity for the Glory of GO D; ſuch often is 
| * your Deſire. ..... For that which hath 
[ © any Mixture of Self-intereſt, is not pure, or 
| perfect. Thus we ſee here, a Mixture of 
. : — LY EAT. ls $6 
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Nature and Grace, not in the ſame Acts, but 
in the ſame State, and in different Acts joined 
rogether. 

Let us hear what ſome other contemplative 
Saints have ſaid. Hugo de S. Victor, filled 
with ardent Zeal againſt the Inſenſible, who 


are afraid of being mercenary in deſiring 


their own Salvation, ſpeaks thus ; * Love 
yourſelves, becauſe you are loved of G O D. 
Thus the good Pleaſure of GOD is the 
Foundation of all our Deſires for ourſelves, 
He adds alſo.; Love His Gifts, becauſe they 
come from Him. He aſſures us, Moſes and 
S. Paul preferred the Glory of GOD 10 their 
own Salvation. They choſe rather, that the 
Glory of GOD ſhould be extended in the Salva- 


tion of 4 great many, than be confined to their 
on, private Salvation. | 


Richard de & Vitlor deſcribing ſeveral De- 
rees of Love, mentions a Third; the Ar- 
1 of which is ſo great, as not to endure 
any Thing, or Principle, excepting Love: 
The Soul (ſays he) forgets itſelf, knows not it- 
ſelf any longer, but paſſerb into GOD. Theſe 
att not by their own Will. Nihil jam propria 
voluntate agunt. Here Selfiſhneſs is plainly 
excluded. Theſe Souls are like Metals, mel- 
ted by the Fire of Love: They no longer 
retain either their own Form or Conſiſtency. 
It becomes all to all, like 8 Paul. Love 
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turns into Folly, and its Jealouſy becomes ex- 
treme. But is it not the higheſt Folly to re- 
ject the true Life, by deſiring, as S. Paul doth, 
to he accurſed, or, as Moſes, to be blotted out 
of his Book? But to reject true Life implies 
no more than to ceaſe from all ſelfiſh Deſires 
of our eternal Life. 

Suſo, an Author much commended by Bel. 
lar mine, fays, The Souls of the higheſt 
© Degree (which he pames the Ninth) offer 
< themſelves to GOD, to do his Pleaſure 
© with them, either for any Time, or for 
© Eternity, and do nothing out of Selfifhneſs. 
Harpius, whoſe Works were corrected and 
reprinted at Rome, ſays, as Bellarmine aſſures 
us, © The Love of the perfect Man embraces 
© nothing but the Pleaſure of GOD, and is 
© ready, without any Reſtriction from its own 
Will, to ſuſtain any Loſs, either for Time 
* or for Eternity, for the Sake of G OD. 
© He calls this Love naked, tranquil, and 
© peaceable, becauſe it is diveſſed of eve- 
© ry Thing, which was between GOD 
© and itſelf. * * Rnusbroke ſays, Man, in 
© the divine Liberty of Freedom of the Spirit, 
cis raiſed above all Fears of Death or Hell, 
© or Dread of any other Pains which the 
< Soul might be ſubje& to, either in Time 
or in all Eternity. * 5. 

This ſame Author, in another Place, uſes 
ſuch Expreſſions concerning Love, that if 
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they were taken in a ſtrict and rigorous Senſe, 
would deſtroy all Chriſtianity: But his In- 
tent is only to declare a Preference of Paſſrve 
Love to Active; or of pure, peaceable, and 
difintereſted Love, to an urgent, natural, and 
mercenary Affection, which is frequently 


joined to it in ſome ſupernatural Acts of the 


Vertues. Gerſon, who hath wrote in De- 
fence of the Myſtick Life , boldly aſſerts, 
They who have had no Experiences, are as 
© little qualify'd to judge of it, as a blind 
Man is of Colours. * But he is notwith- 
ſtanding diſſatisfyd with ſome of Rasbroke's 
Expats, But Dennis the Carthuſian hath 
defended Rusbroke. And Bellarmine, upon this 
Occaſion, ſaid : Some Expreſſions of Authors 
who treat of myſtical Divintty, are blamed by 
ſome, and commended by others, becauſe they do 
not all take them in the ſame Senſe, Hunc etiam 
doftorem carpſit Joan Gerſon, D. Cartuſianus de- 
fendit. 1d enim ſolet accidere eis qui ſcribunt de 


myſtica Theologia, ut eorum dicta ab aliis repre- 


hendantur, ab aliis laudentur, quia non eodem 
modo ab omnibus accipiuntur. Taulere an A 

ſiolick Author in Germany hath ſpoken to 
the ſame Effect with Rusbroke, with relation 


to the Perfection of being diſengaged even 


from ſelfiſh loving GOD, becauſe in that State 
the Soul is rather paſſive with reſpect to GOD, 


than active in itſelf: And preſently after ſub- 
joins theſe Words. N 
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© Though we are permitted to deſire eter- 
© nal Life, yet that Obedience is more excel- 
© Jent and more pleafing ro GOD, which 
© hath reſpe& only to the Greatneſs of the 
© divine Majeſty. This is not the State of 
© Servants,or of the Mercenaries, but of Sons 
© who prefer the Glory of their Father to 
© any Recompence which they can receive. * * 
Ekins, according as Bellarmine quotes him, 
deſpis'd Taulere as a Perſon of ſuſpetted Faith, 
But Bloſius defended him excellently. Porro 
hunc virum ut ſuſpettum circa fidem contempſit 
Joa. Ekins, ſed egregit defendit Lud. Bloſius. . 

Bloſius, that religious and celebrated Abbot 
in his Dioceſe, followed Taulere as his Maſter. 
© Thoſe, (fays he) as the particular Friends 
and Sons of GOD, enjoy the moſt calm and 
< peaceable Liberty, wy lifted up above 
© all Fear and Agitation of Mind concerning 
Death or Hell, or any other Things which 
might happen to the Soul, either in Time 
or in Eternity. 
Bellarmine, the learned and pious Cardinal, 
approves all theſe Authors. And can we 
believe they would place Perfection in a mon- 
ſtrous Zndifference for the eternal Love of 
GOD, who is our eſſential End? Or that 
they would extinguiſh the ſupernatwal Hope 
of eternal Salvation in our Hearts? GOD 
forbid, we ſhould impute theſe Blaſphemies 
to them. They would only cut off the natu- 
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ral and mercenary Deſire of the eternal Good. 
And on all other Occaſions theſe holy Authors 
have ſhewed the greateſt Zeal in confuting 
all tlie Illuſions of falſe Contemplatives. 

Gregory Lopez,, that excellent” Contempla- 
tive of the new World, was alſo warmed 
with the Doctrine of Rasbroke and Taulere, 
which we have juſt now ſeen, concerning the 
Diſintereſtedneſs of our Love, and is repor- 
ted to ſpeak thus. The Soul hath no lon- 
ger any Will. She conſiders only what re- 
N 2 to the Honour and Glory of G OD, 
as if ſhe were GOD himſelf, and conſiders 
them not as Things ſtrange and apart from 
© herſelf, Thus he approved what Taulere 
© and Rxysbroke wrote concerning the Unifor- 
; _ Deification, and Preſervation of the 

oul. | | 

We find this Maxim in the Life of Bel- 
thaſar Alvarez, Confeſſor to S. Thereſa, con- 
cerning the Deſire of Heaven. Let us be 
C Ke Servants, -Let us ſerve GOD as it 18 
© our Duty, and let the reſt be as it will, 
without giving ourſelves any Solicitude ; 
for He is infinitely good and juſt, The 
: _ of Heaven may proceed from Self- 

ove, | : 

It is then plain from hence, that he diſap- 
proves only of the natural Love of ourſelves, 
and doth in no wiſe teje& the other Sorts of 
Love when he declares abſolutely we ought to 
have no Regard to our Salvation. 
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Though we are permitted to deſire eter- 
c nal Life, yet that Obedience is more excel- 
© Jent and more pleaſing to GOD, which 
© hath reſpe& only to the Greatneſs of the 
© divine Majeſty. This is not the State of 
© Servants,or of the Mercenaries, but of Sons 
© who prefer the Glory of their Father to 
© any Recompence which they can receive. * * 
Ekins, according as Bellarmine quotes him, 
deſpiſ d Taulere as 4 Perſon of ſuſpetted Faith, 
But Bloſius defended him excellently. Porro 
hunc virum ut ſuſpettum circa fidem contempſit 
Joa. Ekins, ſed egregit defendit Lud. Bloſius. + 

Bloſius, that religious and celebrated Abbot 


in his Dioceſe, followed Taulere as his Maſter. 


© Thoſe, (fays he) as the particular Friends 
and Sons of GOD, enjoy the moſt calm and 
< peaceable Liberty, being lifted up above 
© all Fear and Agitation of Mind concerning 
Death or Hell, or any other Things which 
might happen to the Soul, either in Time 

or in Eternity. | | 
Bellarmine, the learned and pious Cardinal, 
approves all theſe Authors. And can we 
believe they would place Perfection in a mon- 
ſtrous Indiſference for the eternal Love of 
GOD, who is our eſſential End? Or that 
they would extinguiſh the ſupernatural Hope 
of eternal Salvation in our Hearts? GOD 
forbid, we ſhould impute theſe Blaſphemies 
to them. They would only cut off the natu- 
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ral and mercenary Defire of the eternal Good. 
And on all other Occaſions theſe holy Authors 
have ſhewed the greateſt Zeal in confuting 
all tlie Illuſions of falſe Contemplatives. 

Gregory Lopez, - that excellent” Contempla- 
tive of the new World, was alſo warmed 
with the Doctrine of Rusbroke and Tanlere, 
which we have juſt now ſeen, concerning the 
Diſintereſtedneſs of our Love, and is repor- 
ted to ſpeak thus. © The Soul hath no lon- 
* gsr any Will. She conſiders only what re- 
5 Rig to the Honour and Glory of GOD, 
© as if ſhe were GOD himſelf, and conſiders 
them not as Things ſtrange and apart from 
© herſelf, Thus he approved what Taulere 
© and Rxysbroke wrote concerning the Unifor- 
: mity' Deification, and Preſervation of the 
* Soul. 

We find this Maxim in the Life of Bel- 
thaſar Alvarez,, Confeſſor to S. Thereſa, con- 
cerning the Deſire of Heaven. Let us be 
good Servants, Let us ſerve GOD as it is 
© our Duty, and let the reſt be as it will, 
without giving ourſelves any Solicitude; 
for He is infinitely good and juſt. The 
, Deed of Heaven may proceed from Self- 

ove. | . 

It is then plain from hence, that he diſap- 
proves only of the natural Love of ourſelves, 
and doth in no wiſe reje& the other Sorts of 
Love when he declares abſolutely we ought to 


have no Regard to our Salvation, 
H 2 The 
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The devout John de la Croix hath aid, 
ſpeaking of GO D, © Tho' the Soul ſhould 
receive no Satisfaction or Pleaſure from 
© GOD, yet would it praiſe him even becauſe 
© He is G O D. ---- And this Praiſe and 
Thankſgiving, which proceeds from no o- 
ther Principle but becauſe he is GOD, is 
more ſtrong and delightful, --- - He that 
works out of pure Love, even tho* GOD 
did not know any Thing concerning him, 
would, notwithſtanding, continue to do 
him all Service with the ſame Alacrity and 
Joy, and with the fame Parity of Love. But 
doth this devout Man diſcourage us from ho- 
ping? No, undoubtedly. But would have per- 


* Wo X27. 


. 


fect Charity pervade and command Hope, and 


purify the Soul from all natural and mercenary 
Affection for the formal Beatitude. 

Avila, who is the Apoſtle of Andaluſia, 
who ſo vigorouſly oppoſed a pernicious and ex- 


| ecrable Sect of Fanaticks, named the Enlight- 


ned, which in his Time had gain'd footing 
in that Country, would have a © perfe& Soul 
© be poſleſſed with a continual Defire that 
< GOD ſhould be glorify d in it, as he is 
© in himſelf. * And adds, this Love only 
© can ſatisfy the Soul, this raviſhes a Man out 
© of himſelf, and transforms him. The fame 
© Author would have all the Actions, Exerci- 
© ſes, and Prayers of ſuch a Perſon, have re- 
© ſpet only to GOD and his Goodneſs, 
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without any View to a Recompence. He 
ſays farther, We may ſometimes glance 
upon the Promiſes, in order to animate 
ourſelves, but never to Jay it down as our 
chief End. Butif GOD ſhall not give 
© us ſuch a perfect Love as to walk in this 
Way, we muſt diligently perſevere in the 
© other leſs perfe& Love. * Would he have 
us think Hope an Imperfection to which we 
have recourſe as to a uſeful Weakneſs > No, 
he would only have Charity pervade, animate, 
and command Hope, and leave the Soul the 
Conſolation of a natural and mercenary Af- 
fection, (which is very different from ſuper- 
natural Hope) when the Soul happens to be 
too weak to ſupport its being deprived of this 
ſenſible Pleaſure. Cardinal * whoſe Me- 
mory is ſpread like ſome rich Perfume thro' 
all the Church, ſpeaks thus to GOD. O! 
© uncreated Fire, when wilt thou kindle me 
© with the Flame of thy Love, that I may 
© be all thine by the Deſtruction of all Sel- 
© fiſhneſs in me? Lord, I will not follow 
© Thee by the Way of Conſolations and 
© Self-Pleaſures, but only by Love. I deſire 
Thee only, and nothing out of Thee for 
myſelf.----If I ever mention any Thing as 
appertaining to me, if I name myſelf, I 
mean Thee only, for thou only art me and 
mine, my whole Eſſence is in Thee; I de- 
fire nothing which comes from Thee, but 
Des fauſſes revel, C. 50. 
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: Thee Thyſelf. I had rather fuffer for ever 
the cruel Torments of Hell, than enjoy 
eternal Happineſs without Thee. If I knew 
X I ſhonld be annihilated, yet would I ſerve 
Thee with the ſame Zeal, for it is not for 
. my Sake but Thine that I ſerve Thee. O 
how great is my Joy that Thou art ſove- 
. reignly good, perfect, Cc. -I love Thee 
purely for Thyſelf, 1 rejoice in Thy good 
Things, for this only Reafon, becauſe they 
belong to Thee. I had rather ſuffer all the 
© Pains of Hell than injure Thy Juſtice. 
Lord, T will endure Thy Anger, becauſe I 
have ſinned againſt Thee, If 1 have received 
© Good at Thy Hands, Why ſhould not I 
* alſo ſuffer Evils which come from Thee ? 
Lord, if it be thy good Pleafure, L will 
* ſuffer willingly all the Evil of Pain, with- 
© out any Mixture of Comfort. I deſire eve- 
* ry Thing, and I defire nothing. This He- 
ly Man delires every Thing out of a Princi- 
ple of Grace, which makes us exerciſe ſuper- 
natural Hope ; and nothing out of a natural 
Love of himſelf, which is Self- Intereſt. 

In the ſame Senſe Cardinal Berulle is to be 
underſtood to extend the Inward Denial even 
of Thing neceſſary to the Life of the Spirit. 
He ſays, '* This Self-Denial is to be applied 
to Deſires which ſeem the moſt contrary to 
© it. The Deſire of eternal Glory is to be ſo 
* purify d, that we ought to be better ſatiſ- 
© fyd with the divine Pleaſure, that He is 
not pleaſed to give us it as yet, than even 
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© with the actual Poſſeſſion of it. And 
© whenever it ſhould be GOD's good Plea- 
© ſure to bring us to eternal Glory, we ought 
to acquieſce in its being the divine Will, 
and be more pleaſed with it as being ſuch, 
© than becauſe it is eternal Glory. The pi- 
ous Angelo de Foligni , believing himſelf 
plunged in Malice, perceived nothing but 
Corruption and Hypocriſy in himſelf, He 
called even Death to his Succour, and ſpoke thus 
to GOD, after mentioning ſomething con- 
cerning Hell: © Haſte Thee : And ſince Thou 
© haſt forſaken me, finiſh it, and plunge me 
into the Bottom of this Abyſs. | 
O Love, (cries out S. Katharine de Genes) 
© I defire thee only, and after what Manner 
© it ſhall pleaſe thee; I would have in it not 
* one Spark of Defire, either for Heaven or a- 
© ny created Thing. All Deſire fails of Per- 
© feftion. * The pureſt Love doth not reje& 
Hope, thro' which we are ſaved, nor conſe- 
quently the ſupernatural Deſire of Heaven, 
even conſidered as the created Happineſs. 
For we ought to hope that Happineſs which 
GOD promiſes us, and to which he invites 
us. What Deſixe then of Heaven is jt, which 
pure Love doth not admit of? Such as pro- 
ceeds from a natural Love of ourſelves. But 
the ſupernatural Hope, thro' which we deſire 
Heaven, hath not this Imperfection. And 
we do in no wiſe deſtray Hope, by ſacrificin 
our Self-Intereſt in Heaven, thro' the mo 
perfect Purity of Love. Self- Intereſt, in this 
| H 4 Man- 
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Manner explained, will reconcile you perhaps, 
my Brethren, in ſome Meaſure to what the 
ſame Author ſays in another Place. I fay 
in myſelf, this Myſelf is GO D,---I know 
nothing that is me or mine, nor Pleaſure, 
nor Good, nor Strength, nor even Happi- 
neſs. I cannot turn myſelf to any Thin 
either in Heaven or in Earth, to which 
ſpeak after any humble or ſpiritual Manner. 
He fays in another Place, Love ſo wholly 
© poſſeſieth me -I wiſh alſo that thou 
© would ſhut thy Eyes to Thyſelf, in ſuch 
© a Manner that thou mighteſt not ſee any 
Thing work in thyſelf, as thyſelf ; but [ 
© would have thee be dead to thyſelf, and 
© that all Views, however perfect, of thyſelf, 
© be annihilated, and that thou work in no-, 
© thing as thyſelf, * 17 

It is plain, by Self-annihilated muſt be 
meant ate ſelf. That Self which loves 
itſelf with a natural Love, which is Self- In- 
tereſt. This Self is indeed an imperfect Prin- 


* 
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ciple. When we act by Grace only, we 


leave nothing for Self to do. We deſire no- 
thing, not even the moſt defirable Goods by 
this natural and imperfe& Principle. We 
deſire our Salvation more than ever, but ne- 
ver deſire it with that natural and mercenary 
Deſire which Self inſpires. . 

S. Thereſa , ſpeaking of the Souls which 
are in the ſixteenth Manſion of her Caſtle, 
aſſures us, they deſire the Lord would take 
notice, that they do not ſerve him 9 a 
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View of the Recompence. Mr. Arnauld de 
Andilly thus tranſlates the Words. They 
© deſire that GOD would obſerve that 
© they obey Him ſo little out of a Conſide- 
© ration of their Intereſt, that they do not fo 
© much as reflect upon it in order to ſtir them 
© up to the Glory which is prepared for 
© them in the other World. 

But would this Saint have the Souls wiſh 
they could ſhew GOD that they rejected 
that Lively Hope by which they were rege- 
nerated, and that the true Motive of Hope, 
our ſovereign Good, unto which all the Pro- 
miſes in Holy Scripture invite us, hath no 
Sort of Effect upon them? Hath a Saint, 
whoſe Celeſtial Doctrine the Church ſo mag- 
nificently commends, been guilty of ſo foul. 
an Impiety ? No unqueſtionably ; therefore 
the Recompence muſt be underſtood to be 
conſiderd as the Objelt of our natural and 
mercenary Affection. And in this Senſe it 
may be truly ſaid that ſome Souls do not ſerve 
GOD out of an intereſted Motive of the 
Recompence. This Saint adds ferther : 
© Theſe Souls never think on the Glory 
* which they ſhall receive, as a Motive which 
* ſhould firengthen and encourage them 
© in the Service of GOD, but only in 
© order to ſatisfy their Love, whoſe Nature 
© it is, to operate after a thouſand various 
* Manners. if the Soul could poſhbly, ir 
* would ſeek out for Ways to conſume itſelf 
in this Love. If it were neceſſary for the 

Encreaſe 
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© Encreafſe of GO D's Glory that it ſhould 


© be annihilated, it would moſt willingly con- 
c ſent to it, Obſerve farther nhat ſhe ſays con- 


cerning the Souls in the ſeventh Manſion. 


© The firſt Effect of ſpiritual Marriage is a 
© Forgetting of Self, inſomuch that the Soul 
£ In ch an Eſtate thinks ſhe is not at all, 
© becauſe ſhe is not after ſuch a Manner as 
© ſhe underſtands. And ſhe no more reflects 
* whether ſhe ſhall attain Joy, or Glory, 
or Life, in Heaven, becauſe ſhe is wholly 
© poſleſſed and taken up with the Love. of 
GO D----Theſe Perſons do not only de- 
© fire to die, but even to continue many 
© Years under the ſevereſt Afflictions, provi- 
© ded it could in any wiſe contribute to the 
© Glory of GOD. When the fays the 
Motive of Glory doth not encourage the 
Souls, ſhe means no more than S. Bernard in 
his Aphoriſm, that Pure Love draws no Aſſt 
Hance or Strength from Hope. Theſe ſtrong 
Expreſſions have two very true Senſes. The 
firſt, that theſe Souls are not excited or moved 
by any natural and mercenary Inclination ta 
the formal Beatitude, The ſecond is, that in 
this State, Charity is not pervaded, animated 
and commanded by theſe Acts of ſupernatural 
Hope; but on the contrary, Charity pervadez, 
animates, and commands, theſe Acts in the 
State of perfe& Life, in ſuch a Manner that 
the Soul would love GOD upon Account 


of his own ſovereign Perfection, though ſhe 


had no Happineſs to hope for. The Term 
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never perhaps may ſeem too rigorous; but it 
imports no more than an Habitual, and not 
Iwariable State of Diſintereſtedneſs, as I have 
taken notice of before. | wore 
was not at all ſcrupulous to cite here ſome 
Paſſages from theſe great Saints, among others 
taken from great Divines ; becauſe the 
Church, by canonizing/them after a thorow 
Examination of their Writings, hath left no 
Room to doubt of the Excellence of their 

Maxims, which regard Award Life. | 
Rodorigue x, an Author highly approved, 
and read by the Faithful very much to their 
Edification, ſays, We ought not only to 
conform ourſelyes to che Will of GOD, 
* with regard to the Goods of Grace, but allo 
* with regard to thoſe of Glory. The true 
© Servant ought to be diveſted of all Manner 
© of Self- Intereſt. Diſintereſtedneſs con- 
cerning the Goods of Grace imports an Un- 
ſelfiſþneſs in formal Beatitude. This Author 
doth not exclude all Intereſt, as an Imperfe- 
tion. He doth not exclude Hope, nor its 
true Motive, our ſovereign Good. There- 
fore the Diveſting ourſelves of, or Sacrificing, 
all Se . Intereſt, doth not deſtroy,but on the con- 
trary, perfect this Vertue. - us hear Rodo- 
rigue⁊, again. The Accomplithing the Will 
* of GOD is greater Matter of Pleaſure to 
* him, than his own Happineſs. Ir is the 
* moſt conſummate Perfection, fays a great 
Man, not to ſeek, in any Sort, our 
* Own Self-Intereſt, either in little or great 
N | | * Things, 
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© Things, either in temporal or eternal. And 
indeed if Self-Intereſt or mercenary Aﬀe- 
ction be an Imperfection, we ought to en- 
deavour more to exclude it out off the Deſire 
of our ſovereign Good, than out of that of 
any inferiour Goods. © This Perfection (as 
our Author proceeds)-hath ſhone in ſome 
* Saints, as in Moſes, and S. Paul, whoſe 
© Zeal for the Salvation of Souls and the 
© greater Glory GOD, tranſported them in 
© ſach a Degree that they forgot themſelves 
with regard to this Point, and ceaſed to 
© be ſolicitous even for their own Salvation. 
Here is a Manner of ſpeaking (my Brethren) 
more ſtrong than any I | have uſed. Roderi- 
gue⁊ doth nor adviſe us to ceaſe to deſire our 
very formal Beatitude ; for that would be to 
ceaſe to hope for the Gifts of GO D, which 
he promiſed us in order to invite us to de- 
fire them. He means only, that we ſhould 
not ſeek them with a natural and mercenary, 
or intereſted Inclination, 

S. Francis de Sales ſays, © Simplicity is on- 
© ly an Act of the moſt ſimple and pure Cha- 
© rity, which hath one End alone, namely 
© the Seeking the Glory of God, without the 
© Soul's ever permitting any Mixture of Self- 
© Intereſt in it; for otherwiſe it would not 
© be perfectly ſimple. * According to him, 
Simplicity is a State, and concerning which he 
uſes the Term never, and therefore denotes it to 
be habitual ar leaſt through all Life. And in this 
State, he excludes all Mixture of W 
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and in this, according to him, the Simplicity 
and Parity of Love conſiſts : In this State we 
do unqueſtionably ſacrifice all Self-intereſt ; for 
the Soul can never permit a Mixture in it. 
This Self. intereſt, therefore, is not the Ob- 
jective Beatitude, which is GO D Himſelf, 
nor yet the formal Beatitude; for we are ne- 
ver allowed defiring and hoping for that, as 
being the chief Gif of GOD, promiſed us 
by Him, and inſeparably joined to the per- 
fect Love of Him. This & intereſt, which, 
according to this Saint, the Soul does never 
permit a Mixture of, is ſo far from being the 
eſſential Object of Hope, that it is, on the con- 
trary, an Imperfection, which proceeds from 
a natural Principle, and which ſpreads its 
Weakneſs over the Soul which hopes. Thus 
it is a natural Imperfection, which the Soul, 
being jealous leſt it ſhould nor follow en- 
tirely the Impulſe of Grace without hearkning 
at all to Nature, runs into, 4 being willing ne- 
ver to permit any Mixture. The Soul ( ſays 
our Saint) hath no other Motive to incite 
* or ſtir it up to attain the great End, but the 
great End itſelf; otherwiſe it would not 
© be perfectly ſimple; for it cannot ſuffer 


© any other Motive, that it might be per- 


* fe, but the pure Love of GOD.” Bur in 


theſe Places, where the Saint uſes theſe moſt 


abſolute Excluſions of all Motives, in order 
that it might be perfect, by the pure Love 
of GOD, can we think that he rejects, as an 
Imperfection, the Motive of Happineſs, which 
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is eſſential to the Chriſtian Hope ? Can we 
believe he ſhould aſſert, that the Soul, in or- 
der to attain Perfection, ſhould not permit 
any Mixture of 1 Motive of its eternal Sal- 
vation in any of its Vertues ? and that the 
Act of Hope ſhould be undeſerving his Love? 
Thus the Saint himſelf explains his own 
Words: We follow not theſe Motives- conſidered 
ſolely as vertuous, but conſidered as Motives loved 
and commanded by G O D Himſelj. We do no 
ſay; we are going to Lyons, but to Paris, then 
we go to Lyons in our Way to Paris. He ſpeaks 
not concerning the proper Motive of Hope, 
and is very far from excluding,.that, becauſe 
GOD Himſelf commands it. But ſuppoſing 
that, as it is very natural to ſuppoſe it, he 
ſpeaks only of the Motive of Charity; for in 
that Eſtate we generally hope by ſuch a Hope, 
as is commanded by Charity, When this 
zreat Saint ſays, * The courageous Soul knows 
not how to love the Paradiſe of her Spouſe, 
but the Spouſe of the Paradiſe; and endea- 
© vours to ſeek nothing in GOD, but the 
© Love of His Beauty, and not the Pleaſure 
© which He hath in the Beauty of His Love. 
We maſt not imagine, he would exclude all 
Deſire of the formal Beatirude, which the 
Schoolmen term à thing created and diſtin- 


guiſhible from GOD: Our Saint would on- 


ly exclude natural and mercenary Love. He 
would, undoubtedly, have us affected with 
the Object for the Excellency which GOD 
hath beſtowed on it, and that we ſhould - 
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fire it by a ſupernatural Love of ourſelves : 
And, in this ſenſe; we ought not only to love 
the Spouſe of the Paradiſe, but the Paradiſe 
of the Spouſe, not only for his Beauty, but 
alſo for the Pleaſure which it takes in His 


Beauty. He doth not exclude the Deſire of 


the Object conſidered as Good to us, but on- 
ly the natural and imperfe& Principle of 

Love. Let it be obſerved, my Brethren, that 
this great Saint hath not ſcrupled to make uſe 
of the Term Motive, to expreſs the Principle 
of Love which moves the Soul. He doth not 
exclude the real Multiplicity of Motives, ſub- 
ordinate to each other in the Exerciſe of di- 
ſtinct Vertues; but conſiders all theſe ſeve- 
ral Motives as united under the ſole Principle 


of Charity, which pervades, animates, and 


commands all the Vertues: And therefore it 
is that he ſays, The Soul, which is arrived at 
perfett Simplicity, hath one only Leve for 60D, 
and in this [ove there is one only Deſire, to reſt 
in the Boſom of our heavenly Father. This Reft 
is only the Peace of pure Love, according to 
this Saint. Paradiſe is no more amiable than 
the very Mifery of this World, if the Divine 
Pleaſure is equally in both Places. There- 
fore, all rhe ſimple Soul deſires, is, to be uni- 
ted to the much-· beloved by pure Love. But, 
is this Diſpoſition in ſome few caſual Acts 
only? Quite the contrary ; it if habitual, 
not only in Prayer, (ſays he) but alſo in the Con- 
duct of our whole Life ; ſuch Souls ought to 
proceed in the ſame Spirit of Simplicity. . 
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— All theſe Authors do frequently exclude 
116 Self. intereſt, and its being a Motive for the 
171 State of Perfection. There is now, therefore, 
no Mean: We muſt plainly ſay, There is an 
impious Doctrine contained in thoſe Wri- 
tings, which the Church hath for ſo many 
Years admired, and had the greateſt Regard 
for, if by Self-intereſt they meant our Salva- 
tion, and by intereſted Hope the Chriftian 
Hope : Or, laftly, we muſt confeſs, that they 
have taken Self- intereſt in the ſame Senſe as 
J have done; for a natural and mercenary 
Affection, which ought to be ſacrificed in or- 
der to Perfection. I have a little above faid, 
that all the Expreſſion of this Saint amounts 
to this Import, That we ought not to have any 
ſelfiſh Deſire, either concerning the Merit, or 
Perfection, or even. eternal Happineſs. And, 
therefore, it is evident, I have limited all the 
Quotations I have made to this reſtrained 
Senſe, It remains only to ſhew, whether 
this great Saint did place Perfection in this 
Diſintereſtedneſs in Things: And in order 
to this, I need only lay 1 * you what he 
hath ſaid concerning the three juſt mentioned 
Heads. : | | 
Concerning Merit. We ought not to have 
any Reſpect, or ſelfiſh View to Merit; nay, 1 
would not have any reflect ſo much, as, whether 
they have any Merit ; the Daughters of the ho- 
H Mary caught not to have any Views to this, but 
do every thing for the greater Glory of GOD. 
If we could poſſibly ſerve GOD nithoat meriting, 


Ne 
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p we ought to deſire to do it. It is plain from 
a hence, that he is very far from being intereſt- 
a ed in his Merit, or having any ſelfiſn Views 
"i to it, ſince hie would utterly renounce” it, if 
ny it were poſſible ; and puſhes the Matter even 
ws to a Suppoſition of an impoſſible Condition, 
* a of ſerving GOD without Merit for pure 
ove. 1 e 
Concerning Perfection, he ſpeaks thus: 
— it were poſſible, we could be as s pleaſing to GOD 
*h by being imperfect, as by Perfettion > We ought 
- to deſire to be 12 , in order to form in our 
0 Minds the moſt holy Humility. Our Saint ſays 
— farther; O hom happy are they, who diveſt 
— themſebves of a Deſire even of Vertnes, and of 
— the Solicitude, to acquire them as not wiſhing for 
3 them, but inaſmuch as it ſhall pleaſe the Al- 
o mighty Wiſdom to communicate thoſe to them, 
0. and employ them to attain and uſe them! © 
| Concerning Merit, we have before heard 
him ſpeak thus: Paradiſe is no more to be de- 
49 fired than the Miſeries of this Life, if it were 
"$6 GOD's Pleaſure that we ſhould purſue the one 4s 
4 much as the other. He ſays farther ; He could, 
N chooſe rather to be in Hell, if it were. GOD's 
good Pleaſure, than even in Paradiſe, if it were 
of contrary to GQD's Pleaſure. Nay, he would 
even preferr Hell to Paradiſe, if it were more 
oa agreeable to the Divine good Pleaſure, that 
” he ſhould be in the former rather than in the 
5 : latter. So that (by Suppoſition of the greateſt 
Impoſſibility) if he could know, that COD 


25 would be better T 9 
f 8 
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than Salvation, he would chooſe the latter. 
In another place. he fays ; The Deſire of eter- 
nal Life is good, but we muſt deſire it only in Con- 
formity to GO D's good Pleaſure. This laſt 
Quotation, as alſo ſeveral others, and that 
before concerning Merit, are not in the Pa- 
ris Edition of his Works, but they are in the 
Lyons Edition. But the Deſigns of theſe 
three things, which he would exclude ont of 
his perfect State, are not the ſupernatural 
Deſires inſpired by the Holy Spirit in the 
Exerciſes of Hope : I 17 once again, he 
would cut off nothing of natural Love, in 
which conſiſts Self- intereſt, which is very 
lain, from a Paſſage I quoted concerning 
erfettion. For thus ſays Francis de Sales; 


IF you deſire Perſetlion with a Defire of Inquie- 
24 who doth not fe plainly that this is Self. 
love. which cannot bear to ſe Inperfection in 
ourſelves. Whatever Endeavours may be uſed 
to wreſt the Words of this great Saint, yer 
notwithſtanding, every particular Reader wi 
find, upon meer opening the Book, Paſſages 
exceedingly plain and clear, wherein he ſays, 
That a pure and jealous Love, or to ſpeak in 
His own Words, 4 zealous Love will not endure 
any Mixture of Selfiſhneſs. And it will con- 
tribute leſs to any one's Purpoſe, to uſe any 
indirect Arts to diſcredit the Spirituality of 
this -Fook, which hath perfected ſo ma 
Souls: For he was thoroughly an exact an 
accurate Divine, a great Enemy to all Illu- 
ſion, and had a great Inſight imo the Turn- 
Kr ings 
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ings and Windings of the Heart of Man, ve- 
wt much N in the Ways of GOD, 
and full of Grace, for the conducting of Souls 
with Gentleneſs to the moſt exalred Perfe- 


_ Rion. Obſerve the Diſpoſitions of the Mo- 


ther of Chantel, whoſe Director he was. Fa- 
ther Binet, a Jeſuit, ſpeaking to Mothet 
Beaumont, expreſſed himſelf thus: Love hatch 
ſo entirely taken away from Mother Chantel all 
Sefilbneſs, ſbe hath now no Reſpett to either Love 
& Hope, tho ſhe poſſeſſeth theſe Vertuts in 4 
very eminent Degree: And when, in order 10 
be thoroughly informed, 1 asked her other Que- 
ſtions, ibs anſwer'd, Inaſmuch 'as Grace and 
Glory were in GOD only, by hoping for GOD 
ſhe hoped for every thing, without refletting on 
any thing but Himſelf ; or, whether Glory and 
Happineſs might conſiſt diſtiht from G O P, 
ſhe never enfertionr'd to ſeek them, but GOD 
only, The Purity of this Love (fays this Fa- 
ther) delighted me Nee Oe She was asked, 
Whether Te hoped for the Enjoyments and Joys 
of eternal Life ? She anſwered, with a pro- 
found Senſe of her own Unworthinefs ; 7 
know, that thro the Merits of our Saviour, we 
ought ro hope for them ; but my Hope, thi" the 
ſame in effett, is modelled after another manner; 
1 deſire to hope ſor ont thing - namely, that 
GOD would accompliſh His Pleaſure in me, 
and that He may always be glorified. She ſpeaks 
here concerning Beatitude, as being diſtin- 
guiſhed from GO D, which the Schooknen 


call formal. She Ge OO only My 


that Hell would be a Paradiſe to me, if GOD 
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9 ths Movie in 112 of - that 
ope, whic eeds from, and is 
ported by Laer only ** becauſe it is 508, 
good Pleaſure that we ſhould our own Hap- 
pineſt. This pious Soul had ſome Scruples 
concerning ſuch a fmple Diſpoſition, and 
frequently confulted Francis de Sales, to in- 
form and inſtruct her on this Point: She en- 
quired of him, Whether the Soul ought not to 


repoſe itſelf, and acquieſce in GOD, leaving to 
hs ol Oe nr * 


Care concerning Himſelf, both in ex- 
ternal and internal Things, without any Atten- 
tion, Eleftion, or Deſign, excepting only to ac- 
compliſh the moſt holy Will of GOD? The 
Saint anſwered: G O D be gracious to Thee, 


| „ Daughter; the Infant in its M- 


s Arms need only to cling to its Mother, 


and leave all other things to her Care. He told 


her at another time; Never depart from thy 
Way ; GOD forbid we ſhould ever go about 10 
ſuppreſs the real Acts of ſupernatural Hope | 


Me mould only diſcountenance the Emotions if 


the Mind for the formal Beatitude, out of 4 
natural and mercenary I And, agree- 
able to the Notion of this pure Love, that 
Mr. Renti, whoſe noble Birth rendred his 
Vertue fo conſpicuous, 1 thus; I fear 
neither Hell nor the Devil; 1 think not of 


Heaven, or Barth, but only to do the Will o 


GOD. He ſays in another place; I have ſuc 
Reſignation to the Divine Will, in whatever i 
Fr, eaſe GOD to determine concerning me 


. willing to he deſtr 
Me 
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ſhould command it. The Author of his Life 
ſays, He was dead to all good Things, even to 
the Vertues and Perfection; he ſought not after 
them, nor deſired them, but in the Spirit of the 
moſt unconditional Reſignation. But obſerve 
wherein his Reſignation or Annihilation con- 
ſiſted : He fays, Self-love is ſo exceeding un- 
oyed, that ſhe cares not by x hat 
ecures her Subſiftance, and main- 
fiſbneſs, which makes it neceſſary for 
us to ſtrive to annihilate all our Deſires, even 
5 which ſeem to tend to the Aſſiftance of our 

ertues. It is plain from hence, that he would 
only diveſt the Soul of the natural Inclina- 
tion to Perfection and Vertue, ſuch an Incli- 
nation or Tendency as involves in it Selfiſh- 
neſs, or Self- intereſt. | 

It will not be improper alſo, to caſt an 
Eye on the Catechiſm, and Rules for 2 ſpiritual 
Life, of Father Swin, both approved of by 
the Biſhop of Meaux. The firſt of theſe 
Books — to the ſame Import as Katharine 
de Genes : Man ſays naturally, out of the 
© Corruption of his Heart, Me, Me; but 
© when its Bottom is ſupernaturally cleanſed, 
© he ſays in his Center, GOD, GQD, by 
© means of his Transformation from him- 
© ſelf into GOD. The Soul cuts off even 
good Deſires, except ſome particular Deſires 
which GOD inſtills into it, for things 
© GOD pleaſes the Soul ſhould deſire. When 
© it is GO D's Pleaſure the Soul ſhould do 


* any thing, He gives it a peaceable Deſire, 
T 


that Hell would be a Paradiſe to me, if GOD 
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© ee wh proce hm, and op 
, by Hope, whic eeds Jrom, and is 

ported. by ee only 2 becauſe it is 801 py 
good * ob that we ſhould hope our own Hap- 
pineſs. is pious Soul had ſome Scruples 
concerning ſuch a fSmple Diſpoſition, and 
frequently conſulted Francis de Sales, to in- 
form and inſtruct her on this Point: She en- 
quired of him, Whether the Hul ought not to 
repoſe itſelf, and acquieſce in GOD, leaving 10 
Him all Care concerning Himſelf, both in ex- 
ternal and internal Things, without any Atten- 
tion, Election, or Deſign, excepting only to ac- 
compliſh the moſt holy Will of GOD? The 
Saint anſwered: 6 O D be gracious to Thee, 


| N beloved Daughter; the Infant in its Mo- 
the 7 


Arme need only o cling to its Mother, 
and leave all other things to her Care. He told 
her at another time; Never depart from this 
Way ; GOD forbid we ſhould ever go about 10 
ſuppreſs the real Acts of ſupernatural Hope | 
We would only diſcountenance the Emotions of 
the Mind for the formal Beatitude, out of 4 
natural and mercenary Affection. And, agree- 
able to the Notion of this pure Love, that 
Mr. Renti, whoſe noble Birth rendred his 
Vertue fo conſpicuous, ſpeaks thus; 1 fear 
neither Hell nor the Devil ; I think not of 
Heaven, or Earth, but only to do the Will o 
GOD. He ſays in another place; I have ſuc 
Reſignation to the Divine Will, in whatever it 
04 eaſe GOD to determine concerning me, 
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ſhould command it. The Author of his Life 
ſays, He was dead to all goed Things, even to 
the Vertues and Perfection; he ſought not after 
them, nor deſired them, but in the Spirit of the 
moſt unconditional Reſignation. But obſerve 
wherein his Reſignation or Annihilation con- 
ſited : He ſays, Selj-love is ſo exceeding un- 
. willing to be deſtroyed, that ſhe cares not by what 
Means ſhe procures her Subſtance, and main- 
tains her Selfiſhneſs, which makes it neceſſary for 
us to ſtrive to annihilate all our Deſires, even 
thoſe which ſeem to tend to the Aſſiftance of our 
ertues. It is plain from hence, that he would 
only diveſt the Soul of the natural Inclina- 
tion to Perfection and Vertue, ſuch an Incli- 
nation or Tendency as involves in it Selfiſh- 
neſs, or Self-intereſt. 

It will not be improper alſo, to caſt an 
Eye on the Catechiſm, and Rules for a ſpiritual 
Life, of Father Surin, both approved of by 
the Biſhop of Meaux. The firſt of theſe 
Books ſpeaks to the ſame Import as Katharine 
de Genes: Man ſays naturally, out of the 
© Corruption of his Heart, Ae, Me; but 
< when its Bottom is ſupernaturally cleanſed, 
he ſays in his Center, GOD, 60 D, by 
© means of his Transformation from him- 
© ſelf into GOD. The Soul cuts off even 
good Defires, except ſome particular Deſires 
which GOD inſtills into it, for things 
- © GOD pleaſes the Soul ſhould deſire. When 
© it is GOD's Pleaſure the Soul ſhould do 
* any thing, He gives 4 a peaceable Deſire, 

oy 3 


© which 
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© which in no ſort prejudices holy Indiffe- 
© rence.” (It myſt here, and every-where 


_ elſe, be obſerved, that theſe Deſires, which 


GOD is faid to give, or inſtill, proceed not 
from any extraordinary Inſpiration, but only 
from ſuch an Impulſe as is common to all the 
Juſt.) He fays, in another place; © The 
© Soul doth fo continually advance in relin- 
© quiſhing itſelf, as even to forget itſelf, its 
: Life, its Health, its Reputation, its Glo- 
© ry, its Time, its Eternity. And this hap- 
pens when he hath entirely quitted himſel$ 
in all ſort of Intereſt, Humane or Divine; 
that is, hath abandoned Selfiſhneſs in all man- 
ner of things. Our Eternity, or Divine In- 
tereſt, which we forget, or with reſpe& to 
which we are ſaid to quit ourſelves, do not 
concern our Salvation; for it would be im- 
pious to forget that : Therefore, according 
to this Author, Self-intereſt and Salvation 
are very different things. Thus he ſpeaks : 
© The Soul, without concerning itfelf about 
© any thing that might affect it, endeavours 
© only to ſee the Glory of the Lord, with- 
< ont any Conſideration of its own In- 
© tereſt : She thinks not of her ſpiritual Trea- 
© ſure or Merits.” And adds, ſpeaking of this 
pure Soul; © It relinquiſhes its own Merits, 

hath no regard to its own Good, but aban- 
© dong itſelf wholly to GOD, regards not its 
« own Life, Health, or any thing elſe that 
* might happen to it, not only in Time, but 


f alſo in Eternity, by an entire Reſignation 


+ of 
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of itſelf into the Hands of GO D. Its 


principal Study is, to take care not to a& out 
of a Conſideration of its own Intereſt, and 
to have no other Aim than to pleaſe GOD ; 
not that I do blame the Motive of the Re- 
compence, which may ſometimes be very pro- 
fitable and uſeful ; but .the Motives of the 
Glory of G O D, Love of GOD, and Good 
Pleaſure of GOD, are the moſt commendable, 
and the moſt to be deſired. But by excluding 
all Conſideration of Intereſt; would he ex- 
clude the Motive of Hope? would he have ict 
be the principal Study of theſe Souls, to be 
continually upon their guard againſt the Hope 
of the Sons of GOD ? The Author deteſts 
this Impiety. Does he mean, we ſhould no 
more love or deſire the Sovereign Good? 
Such a Thought ſtrikes Horror into me ! He 
deſtroys only natural Self-love and Affection, 
in order to admit nothing which did nor pro- 
ceed from Grace. | 2 
Father Laurence, in his treating on the Re- 
ſurrection, whoſe Manners have been deſcri- 
bed in a ſmall Tract, by an Eccleſaftick of 
great Merit, ſpeaks thus: Since J enter d my- 


elf into religious Orders, I have not concerned 


myſelf for Vertue, nor my Salvation. This 
Brother, in a great Trouble of Mind, which 
he had for . Vears, inſomuch that he 
could not be perſuaded but he was damned; 
(here is an Inſtance of that Trouble of Mind, 
which I have called Invincible, and the Im- 
preſſion of Deſpair, which doth not deſtroy 
| 14 hope) 
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Hope) never altered his firſt Reſolu- 
tion, but without reflecting on what might 
happen to him, and without being buſted 
about his own Pain, (as moſt afflicted Souls 
are) comforted himſelf with this only: I nas 
attuated always, thro' the reſt of my Life, by the 
Love of GOD: And by this forgetting him- 
ſelf, he endeavoured to loſe himſelf for 
GOD, and found himſelf. Theſe Words 
would -be impious, if they did not admit of 
ſuch a Senſe as only excludes Self intereſt, or 
natural and mercenary Affection, which is 
the only thing I have excluded in my Book. 
Let us, therefore, ſee farther, what it is 
which this religious Author means. He ſome- 
times deſired to conceal, if it were poſſible, 
from GOD, what he did out of pure Love of 
Him, that ſo, by receiving no Reward for 
it, he might have the Pleaſure of doing 
ſomething for GOD only. But, would this 
Holy Brother fly from the Recompence, and 
extirpate Hope out of his Heart? No, un- 
doubtedly. But Charity, which already poſ- 
ſeſſed it, and made him exerciſe all Acts of 
Hope, left no room for natural Self- love, or 
Self- intereſt, or for any Reſpect to the pro- 
miſed Goods. He farther aſſures us, He was 
always governed by Love, without any Intereſt, 
without concerning himſelf whether he was dam- 
ned or ſaved : That he was exceeding troubled 
in Mind, as thinking-that he ſhould be moſt cer- 
tainly damned, and that no body was able to drive 
this Opinion out of his Mind. When he ſays, 


He 
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He thought he ſhould be certainly damned, he 


deceived himſelf, as all the Scrupulous do: 
He only imagined it. He adds farther; After 
he thought neither on Paradiſe nor Hell, his 
whole Life was perfect Freedom, and cominnal 
Foy. I never approved of ſuch violent Terms 
as theſe are; nor do I now: But I cannot 
but highly eſteem an excellent Prelate for ap- 
roving of ſuch Expreſſions, inaſmuch as they 
beſpoke a great Simplicity and Innocence, a 
great Diſintereſtedneſs of Spirit, and Joy of 
the Holy Ghoſt, The Author of that Book 
ſays: Thus Brother Laurence begun with 
© the higheſt Perfection, by relinquiſhing all 
© for GO D, and doing all. for the Love of 
© Him, he thought neither on Paradiſe nor 
6 Hell | | 
If you will hear what the School Divines 
have ſaid upon this Head, read Robert of the 
Sorbonne; he fays to GO D, Iro wholly 
leave and forſake my Sin, but chirfly for Love of 
Thee, even tho I ſhould attain no Good, nor 
avoid no Evil thereby. If ſuch a Love becomes 
a Sinner in the State of Penitence, can we 
think it chimerical or dangerous in perfect 
Souls? Read Hlveſter, he ſays, * I is Death 


1 . 


— 


ſecundario, for G O D in Scriptare, promiſes 


* In Sum. Verh Carit. a. 5. ” 
| theſe 
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theſe things to them who love Him: It is alſo 
lawful to do ſome things even for Selſ-intereſt 
and Profit ; as for inſtance, to give Alms in or- 
der to draw a Bliſſing on ourſelves from GOD, 
according to thoſe Words of S. Matthew, Lay 
up for yourſelves Treaſures in Heaven; yet i: 
would be beſt, never to have any Regard io our 
own Merit, according to S. John iv. My Meat 
is to do the Will of Him that ſent me. Read 
S. Antonine, he aſſures us, Man ought to 
© ſvfter all ſorts of Evils rather ian ba, as 
* S. Auſtin ſays, becauſe all the Evils of Pain, 
© and of Hell, are contrary to himſelf only, 
but Sin is contrary to GOD. * Read D«- 
rand de Porcin, he will tell you, © We love 
* GOD for Himſelf, though we ſhould reap 
© no Advantage by this Love : We ought 
© todo more; a vertuous Man ought not to 
© love another vertuous Man; for we ought 
© only to love another, by ſeparating from 
© him what is the Good in him; for the 
© Good only, as ſuch, is the proper Object of 
© Love. This Diſtinguiſhing in the loved 
Object, if taken ſtrictly, would exclude all 
formal Beatirude, as being not GOD : But 
he doth not, indeed, exclude the Beatitude ; 
he ſpeaks only of ſuch a Love as tends to 
GOD, though there was no Beatitude to be 
hoped for; tho' yet that ought to be hoped 
for, even in the moſt perfect States Read 
Cardinal Bellarmine ; this learned and pious 


Ls JA. me 


An 


® Iu Sum, Part 4. Tit. 6, 
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Divine ſays, Charity brings us to Glory; 
not that a Habit of Charity, conſidered in 
© irſelf as neceſſary, conducted us to Happineſs, 
© asa thing due to it, but becauſe GOD, as 
c ws ſays, hath promiſed the Gown of 
© Life to them who love Him. You ſee the 
beloved Beatitude might be conſidered as ſe- 

rate from the moſt pure Love, if the free 
Promiſe of GOD had not inſeparably united 
thoſe two things. In another place, he re- 
preſents four different Loves. The fourth is, 


that of the imperfe& Juſt who love Vi J 
for they love nothing ſo much as GOD, and 
allow of nothing contrary to this Love. Ob- 
ſerve the Reſignation of S. Francis de Sales ; 
He that loves 2 thing beſides the Will of GOD, 


and abyſes himſelf by that meant; that is, he 


who retains a natural Self- love, with reſpect 
to abundance of things, yet loves GOD not- 
withſtanding, preferably to theſe things, and 
even himſelf : The Juſt, who is in this third 
State of Love, avoids all Guilt: He is entirely 
devoted to GOD ; that is, he who when Im- 
perfect loves nothing as much as GOD, but 
the Perfect loves nothing but out of a ſuper- 
natural Principle, and out of a Love of GOD, 
and by the Impulſe of His Grace, Read Car- 
dinal Tolet; he will tell you, 92 love 
GOD principally and chiefly for ſomething elſe, 


ſuch a Love is a Sin. Bellarmine, and a great 


many other Divines, have ſaid the ſame. But 
Tolet ſpoke with reſpect to the eternal Recom- 
pence, or formal Beatitude, as is plain om 
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fy formal ought to influence the moſt diſintereſt- 
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his following Words: © I faid principally, 
* becauſe we may love GOD with a Mixture 
© of the Motive of the Recompence, but in 
© ſuch a manner, that this Motive is the leaſt, 
© as when we love G OD for the Recom- 
« pence, with this Diſpoſition, that if there 
© were no Recompence we ſhould ſtill love 
© GOD. The Will ( ſays S. Ifambert) may 
© be ſo diſpoſed by ſuch a Charity, and 
© animated, as not to ceaſe loving GOD for 
© Himſelf, and His uncreated Goodneſs, even 
© upon ſuppoſition we knew that he ſhould 
© never enjoy eternal Life, Voluntas enim 
inſormata tali caritate poteſt eſſe tam bent affecta 
erga Deum, ut data Hypotheſi quod ſciret ſe 
nunquam jruituram vita eterna, ad huc tamen a- 
maret Deum propter ſemetipſum, & bonitatem 
e145 increatam. Tolet doth not abſolutely ſay, 
there is, bur there may be ſuch a Mixture of 
Mortives. Hlveſter doth not ſay, that ſuch a 
Mixture is commanded, he ſays only, it is 
lawful, or permitted, licitum eff, this Motive 
of the Recompence which is permitted, is not 
that which is eſſential to Hope; for that 
which is eſſential to Hope. is commanded. 
This Motive, therefore, which is only per- 


mitted, is ſomething natural, and leſs perfect 


than that which proceeds from a Principle of 
Grace in the Acts of ſupernatural Vertues. 
This Motive, which is only permitted, doth 
not reſpe& the Object of Hope for the Ob- 


ject, or objective Happineſs, and alſo, the 


ed 
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ed Souls, Motive therefore is by theſe Di- 


vines taken in the ſame Senſe as 1 have done 
it: It is a Principle of Self-Love, which 
makes a Man mercenary or intereſted in the 
Seeking of any Object. This therefore is 
that which is permitted only to weak Minds, 
and which may be cut off, or facrificed by 
the ſtronger. Hl ius, the celebrated Divine 
of the Low-Countries, explaining the vene- 
rable Bede, who, like moſt others, ſpeaks of 
three Ons Servants, Mercenaries, and 
Sons, immediately asks whether it is permit- 


ted to love GOD out of a Motive of the Re- 


compence? And anſwers yes, provided we 
ſo love GOD as even to continue to do ſo, 
when we had no Beatitude to hope for or ex- 
pet. And afterwards, he ſays, the Son alſo 
may be termed mercenary, beeauſe of his 
Deſire of the Recompence, which,  accor- 
ding to him, is only permitted ; after that 
he ſpeaks of the perfect Son, who alone is 
properly the Sen, who hath no Reſpect to the 
Recompence, Nullum omnino reſpectum habens 
ad-merceders. Put it is not abſolutely requiſite 
to be ſuch S as theſe, for we have ſhewed 
before, that we may love GOD out of a 

Motive of the Recompence. | 
Let us not fail, my Brethren, to obſerve, 
that this Motive of the Recompence, which 
is only permitted, cannot be that which is 
eſſential to the Chriſtian Hope: This then 
is a mercenary Motive. al by Motive here 
is meant a natural Seif-Love, which ne 
. e 
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the Soul to a Complacency in the Recom- 
pence. This is that, which, accotding to 
Hlvins, is only permitted; but which is not 
commanded, nor hath any Thing to do with 
the ſupernatural Acts of Hope. This there- 
fore is that Self-Intereſt, which yet we are 
not obliged to cut off, becauſe we are not 
obliged to be Sons of the higheſt Degree. 
The perfe& Son facrifices this Motive of the 
Recompence, without ever ſacrificing his 
Salvation. Nullum omnino reſpictum haben; 
ad Mercedem. This is undoubtedly the moſt 


abſolute Sacrifice of Self-Intereſt, and which 


may be in Souls, which do the moſt deſire 
their Salvation. Whoſe Salvation and Self- 
Intereſt, with reſpect to the eternal Goods, 
are two different Things, and which ought, 


by no Means, to be confounded together, 
as Sylvias very well takes notice. 


Theſe Teſtimonies, which we have read, 


are but a ſmall Fart of thoſe precious Ma- 
xims of the Saints, the Authors of this Mat- 


ter. Let us now recolle& the Import of the 


Whole. | 
Almoſt all the Paſſages quoted here reſpect 


an habitual State, and not a few tranſient 


Ads; and different Degrees between the 


imperfe& and perfect are here ſpoken of: 
By Degree is meant a State of Perfection, at 
leaſt habitual, We muſt always remember, 
that there is a great Difference between the 
fovereign Good, the proper Motive of ſuper- 
natural Hope, and Self-Intereſt, which is a 


natural, mercenary, and imperfeR, 2 
a 8 I 
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With Reſpe& to the ſovereign Good, we 
Gn only abſtract in Acts of Charity, and 
without ever excluding Deſire : But with re- 
ſpect to Self-Intereſt, theſe Souls never con- 
tent themfelves with excluding it at ſome 
certain Moments ; they can never endure ir, 
they think any Mixture of Self- intereſt quite 
alters their Simplicity. | 

Read atrentively thoſe Paſſages, and you 
will find they reſpect an ordinary State of 
the Soul. The impoſſible Suppoſitions of a 
Privation of eternal Happineſs, during a 
continual Love of GOD, ought not to be 
conſider d as blind Tranſports, which have 
no preciſe Meaning. The Saints ſpoke with 
the greateſt Calmneſs to denote their ordi- 
nary Diſpoſition, which was to love G OD 
for his ſupreme Perfection, independent of 
their own Happineſs, although they did not 
ceaſe to deſire their Happineſs by a Principle 
of ſupernatural Love, which ought always 
to make us dear to ourſelves, in G OD, and 
for GOD, And it is in this Senſe, that 
d. Auſtin hath made ſome impoſſible Suppo- 
ſitions, to difcover whether the Sinners re- 
pented of their Sins, out of a Fear of Punifh- 
ment, or out of a Love of Juſtice. 

None of theſe Saints have offer'd to ex- 
clude, from the moſt perfect State, the De- 
ſire of Happineſs, inaſmuch as it is a Good, 
promiſed and inſeparable from the Love of 
GOD. Thus both the Perf.& and Imperfe& 
do both together deſire and expect the fame 


Things; 
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Things: And we may ſay the ſovereign Good 
moves and excites the Perfect more than the 
Imperfect, as having a deeper Senſe of the 
Greatneſs of that Good, and loving it with a 
more perfect Love; with reſpe& to the Ob- 
ject, there is no Difference between them, 
but only with regard to their Diſpoſition. 
The Imperfe& doth not love GOD purely 
and without Mixture, becauſe, beſides the 
ſupernatural Love and Grace, he hath alfo 
humane Deſires, and a natural Hope, and 
a mercenary Tendency, to the Gifts of GOD, 
which proceeds from a natural Self-Love, 
On the contrary, the Perfect, in deſiring all 
the ſame Gifts the Imperfe& do, defires 
them only by a ſupernatural Principle of 
Grace, without the leaſt Mixture of any hu- 
mane mercenary Defire, or natural Self-Love. 
If any one ſhould ask me whether this natural 
Self-Love differs from vicious Concupiſcence ? 
I ſhall, according to S. Thomas, anſwer, That 
it doth not terminate in itſelf, when it is in 
the Juſt, as vicious Concupiſcence doth. Se- 
condly, in the Juſt it is regulated by Reaſon, 
which, according to S. Thomas, is the Rule 
of natural Vertues, and is alſo ſubordinate to 
Charity. On the other ſide, there is a 
t Difference between the natural and de- 
iberate Acts, which are ſubmitted to GOD 
thro' Grace ; but not in an habitual and im- 
licite Manner, as if the Soul had acquired a 
Habit of Charity; and the ſupernatural Acts 
+ of Hope, which Grace itſelf inſpires; and it 
n 15 
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is impoſſible to deny this Diſtinction, with- 
out deſtroying all Difference between the 
Principle of Grace and meer Concupiſcence, 
and aſſerting, that the natural Fear of Sinners 


is itſelf a Sin. 


That, which the Myſticks have termed 
Diſintereſtedneſs of Vertue, or an entire 
Sacrifice of all Self- Intereſt with reſpect to 
the Goods of Glory, as well as thoſe of 
Grace, is only the Perfection of Love. In 
ſuch a State, the Soul, being 888 and ex- 
rerienced, begins to love GOD without 
ſeeking, by a natural Self - Love, any 
Comfort and Support from the Gifts of GOD, 
which are the Rewards of our Vertue and 
our Happineſs. It is therefore plain, my 
Brethren, by all the great Authorities quoted 
above, that the Affection, which is called 
mercenary, in the Language of the Fathers, 
and Selfiſhneſs or Self- Intereſt in that of the 
Saints of the latter Ages, is ſo far from be- 
ing eſſential to Hope, or the Deſire of Sal- 
vation, that it is indeed an ImperfeQion, 

Can we believe ſuch a Body of Witneſſes, 
gathered from every Age of the Church, 
thould ſo countenance Illuſion, as to place 
the higheſt Perfection of the Goſpel in a 
Refinement of a dangerous and chimerical 
Love ? Can we think the Fathers ſo miſtaken, 
and ſo many conſummate Saims, in the in- 
ward Life; who were canonized after a 
ſtrict Examination of their Writings ? Can 
they be miſtaken in wy very Kind of Spiri- 


tali, 
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tuality, which they practiſed? Can we think 
they agreed, with one Accord, to deſtroy 
the eſſential Motive of Hope, by cutting off 
all intereſted Motives ? Shall we accuſe them 
for having placed Perfection in an impious 
Renunciation of our own Salvation, when 
they did only facrifice all Self-Intereſt > Can 
we imagine, that ſo many formal Decifions, 
with which their Books are filled, and which 
they lay down as the Fundamental Principles 
of the higheſt Spirituality, are only ſome 
looſe Expreſſions which accidentally fell from 
them? Is it not plainly their Delign every 
where to cut off all mercenary Affection or 
Self-Intereſt ? Laſtly, If the whole Church 
Hath been edify'd by their Writings, which 
ſo certainly aim at extirpating all mercenary 
Affection, or Self-Intereſt from a perfect State, 
am I to blame for following them, and en- 
deavouring at the ſame ? 2H 
It will be very proper for me to ſhew you, 
1 have uſed all my Terms in the ſame Senſe 
eciſely, as the Saints of all Ages have done 
E me. To prove this, I ſhall give you 
a few Inſtances out of my Book. + hp 
When 1 ſpeak of the diſintereſted Soul's 
Deſiring Salvation, I have theſe Words. 
She deſires it ſor herſelf, but not by a Love of 
herſelf, inaſmuch as it is not the Motive of her 
own Intereſt which excites her, It is plain, 
in this Place, that Self-Intereſt and Self-Love 
mean the ſame. It remains only to clear up, 


whether ae el Lore, which I exclude, 
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che ſame with the ſupernatural Love inſpired 
into us by Grace: But I have frequently af- 
firmed, that it is an Impiety not to love our- 
ſelves by the ſupernatural Love, which pro- 
ceeds from Grace. It is therefore moſt evi- 
dent, that the Motive of Self-Intereſt, ac- 
cording to me, cannot be any Thing but the 
— Love of ourſelves. 

By Intereſted Motive | meant only the Prin- 
ciple of Self-Intereſt, and conſequently in 
cutting off the intereſted Motive, I cut off 
only a mercenary Affection or natural Self- 
love, and not the Motive of ſupernatural 
Hope , which is ſubordinate to Charity. 
And it appears farther alſo from this, that 
by Motive I never mean the external Object 
which attracts the Will, but the internal 
Principle which determines it. In this I 


confeſs I have not exactly followed the School- 


men, but as you ſee I have followed the moſt 
celebrated Saints, . and the moſt famous Di- 


vines, ſuch as Sylveſter and Silvius, who ſay 


it is lawful, it is permitted, or we may have 
reſpe& to the Motive, of Recompence. But 
this would be a direct Impiety, if they meant 
that it was only permitted to us, and allow- 
able to deſire our eternal Salvation; for we 
are abſolutely commanded to do fo. It is 
plain therefore, that the Motive of the Re- 
compence, which we are only permitted to 
deſire, doth not reſpect the Object, but a 
certain imperfect Manner of deſiring it: 
And that ſome weak Brethren frequently 

"2 join 
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Join to the Recompence a natural and merce- 
nary Love, which makes them deſire it after 
an imperfe&t Manner. Beſides, after I had 
comprehended under the Term, Formal 
Objet, all that the Schoolmen have attri- 
buted to Adotive, I thought I might take 
the Liberty to ſpeak as i have done, as 
being the moſt engaging Language, and uſual 
to the Myſticks, and very conformable to the 
Expreſſions of the ancient Saints. Thus I 
have ſaid, thoſe Things which cannot be by 
any Diſtinction conſidered as ſeparate from 
the Object, may yet be conſidered ſeparate 
from the Motive. Which imports as much as 
to ſay, tho' the Object may be the fame, yet 
doubtleſs there may be different Manners of 
deſiring this Object. Therefore it is plain, 
that according to me, the formal Obj ect and 
the Motive are not the ſame Thing. There. 
fore in cutting off ſome certain Motive, I 
have in no ſort offer d to deſtroy the Formal 
Object, which is my Salvation, as being 
mine, and by the which my Will ought to 
be excited, I fay again once more, the Ob- 


een rus .. . . . is. 


ject is, undoubtedly, my Salvarion. And 1 
am ſo far from confounding - this with the > 
Motive of Intereſt, that I always ſpeak of MW ;, 
them as oppoſed to each other. The For- 5, 
mal Object, which is my Salvation, conſi- fe 
der d as mine, ought always to be deſired by +} 
me. But the Motive oppoſed to this Object, WM + 
namely the inward Principle of Love, which p 
makes me deſire the Object, is not neceſſa- { 


rily 


Paſtoral Letter. 133 


rily intereſted, that is, need not be a natural 
and mercenary Love. And my Opinion ap- 
pears ſtill more plain from my Saying, accor- 
ding to the Doctrine of S. Francis de Sales 

that Reſignation alſo hath its proper Deſires, tho 
ſubmitted to God's good Will: And this is the 
very Thing which makes it more perfe& than 
Indifference, Theſe muſt of Neceſſity be na- 
tural, tho' that Reſignation. of Spirit which 
forms them, is ſupernatural, and proceeds 
from Grace. Thus S. Bernard of" 7 us, 
The Servant and the Mercenary ſtill keep their 
ſelſiſh Principles. In that State, all things 
are deſired for the ſake of Self, that is, out 
of Self. love. If they could deſire theſe things 
out of fach Love ourfelves, as was ſuper- 
natural and inſpired by Grace, it would then 
be equally perfect with ſuch a Reſignation, 
wherein we deſire all the Promifes of GOD 
without Selfiſhneſs. Therefore, theſe ſelfiſh 
Defires muſt be meerly natural ; and for this 
Reaſon | have aſſerted, That in the State of 
Indifference, t he Soul deſires nothing, bat . as it 

moved by an Impulſe from the Grace of 60D; 
that is, as I have otherwiſe worded it, The 
Perfect deſire all the Gifts, hut not by their na- 
tural and ſelfiſh Deſires. The Deſires of the 


” . 


r . 


d 1 


© I 
2 8 


or- State of Indifference ate ſapernatural, and 
nli- WH formed by the Working of Grace: And all 
| by the ſelfiſh Defires of Refignarion, are not 
ect, thoſe which GOD forms by His Grace, but 
nich proceed from Nature, inaſmuch as they are 
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Let it be farther taken notice of, my Bre- 
thren, that I have ſaid, that all Inquietude and 
Impatience, of which our good Works fre- 

uently have ſo great a Mixture, proceeds 
from Intereſt or Selfiſnneſs. All ſelfiſh Acti- 
ons are inquiet and violent. : This State the 
Myſticks call Activity. There remains now 
to be ſhewed, whether I was of Opinion that 
this Activity was natural or ſupernatural, 
But it is plain from my expreſs Words, that 
I thought it entirely natural: Thus I have 
faid ; They nauld only retrench that urgent and 
inquiet Atlion, by which we would endeavour to 
prevent Grace. The Trouble which ariſeth 
from the Principle of Self-intereſt, is fo far 
from proceeding from Grace, it is a meer 

Effort or Conatizs of Nature, a weak Action 
of the Soul, to prevent or go before Grace: 
It is the Zeal of a Semipelagian,which troubles, 
diſturbs, and retards the Operation of Grace, 
inſtead of facilitating it, or making it more 
perfect. It is plain, therefore, that in this 
Caſe, natural Acts mix with the ſupernatural, 
and make them imperfe&. Thus the Que- 
ſtion is put concerning the natural Love of 
ourſelves, which is not produced by Grace, 
but, on the contrary, diſturbs, weakens, and 
retards the Operation of Grace. Nothing 
can be more diftant from the ſupernatural 
Love than this Semipelagian Zeal, 

This natural Love of Vertue and Beatitude 
as good in itſelf, notwithſtanding it be im- 
1 and defective, in compariſon with 
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ſupernatural Hope, is frequently of Uſe, 
to comfort diſconſolate Souls, and calm their 
Paſſions, according to thoſe Words of S. 

ſoftome ; If any one be ſomenhat infirm, let him 
caſt an Eye on the Recompence. And there are 
no Souls which do not at Times experience 
this Inftirmity. Self-intereſt, therefore, con- 
ſiſts in a natural and impatient Affection. I 
have deſcribed the paſſive State as free from 
this Inquietude. I have ſaid, it was that 
nh:rein we love not GOD with a mixed Love, 
but perform all our Actions with a full and hearty 
Wi, but tranquil and entirely diſmtereſted, 
This is the higheſt Perfection of Love, ac- 
cording to my Book: When the Soul hath 
a Mixture of ſeveral Loves in it, and no na- 
rural Self- love makes her inquiet and impa- 
tient; thus, pag. 149. I have ſaid, In this 


Fate the Soul hath but one Love, and doth no- 


thing but love ; Love ts its Life: I i, as it 
were, its Eſſence and Subſtance, as being the ſole 
Principle of all its Actions. You obſerve, 
therefore, that the Purity of Love conſiſts 
only in Loving, by a ſupernatural Impulſe 
only, and which proceeds from Grace by the 
Principle of Charity, which unites all the 
Vertues in itſelf, inaſmuch as it animates and 
commands them all. The Excluding of all 
Mixture of Motives, doth not at all deſtroy 
the real Diſtinction between the ſeveral Ver- 
tues, but, as I have frequently remarked, 
takes away only natural Love, which would 
often mix itſelf with ſupernatural Love in 
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the Soul, There ſhould be but one Love, 
which ſhould command all the Vertues: 
There ſhould be but one Principle of all the 
Affections. As for the urgent and impatient 
Action of natural Love or Self intereſt ; it 
only diſturbs, weakens, and retards the Ope- 
ration of Grace, I am fo far from attributing 
the Action of Self. intereſt to the ſupernatural 
Principle of Grace, that I have expreſly ſaid, 
on the contrary, That in the perfect Purity and 
Diſmntereſtedneſs of Love, the Inquietudes, which 
proceed from an intereſted Motive, do not di- 
ſtxrb the Operation of Grace; but Grace ſtill 
atts with entire Freedom. Self-intereſt, there- 
fore, is ſo far from proceeding from Grace, 
that it diſturbs and weakens it, according to 
my Book ; and the cutting off this natural 
Affection, makes Grace free. This Freedom 
of the Soul conſiſts in this, That the Soul 
doth not reſiſt the Hand of G O D which 
moves it, but eaſily yields, without Refi- 
ſtance, to that one Movement which is im- 

preſſed on it by GOD. 
I have faid, in another place, That all Per- 
feflion may be reduced to this ſingle kabitual 
State of pure Love, which produces in thoſe Souls 
all that a mixt Love doth in the leſs Perfect, to- 
gether with ſome Degree of Impatiency and In- 
quictude. It is plain then, that my whole 
Scheme is confined to pure Love, and takes 
in no other Principle ; yet this Love doth 
not conſiſt in rejecting the formal Objects, or 
fach Motives as ecifh the Vertues, as I * 
E- 
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frequently declared myſelf. The Purity of 
this Love conſiſts, in its excluding all natural 
Love of Self, and is infuſed into the Mind by 
the Holy Spirit: Vet J muſt replicate here, 
and ſay, it excludes all natural Love, only 
conſidered as an imperfe&t Affection, and 
proceeding meerly from Nature, and not as 


conſidered ſubordinate to, and actuated by 


Grace. This ſingle Love is Charity, which 
comprehends all the other Vertues, as being 
the Mother of them, as S. Thomas expreſſes 
himſelf, and doth animate, pervade, and com- 
mand them, That Love, therefore, which is 
excluded, and in which Self. intereſt conſiſts, 
is meerly natural. 1 have, therefore, ended 
my Treatiſe with much the ſame Expreſſions 
as I begun it, by declaring, That pure Love 
& the Hriobs of all Perfection, and is the alone 
Principle and Motive of the deliberate and me- 
ritorions Actions. It is plain from this Paſ- 
ſage what I make the inward Principle. There- 

fore, in cutting off all other Motives, as fo 
many great Saints have done before me, I 
have only cut off ſuch Principles as were dif- 
ferent from the great Principle of Grace; 
which makes us love GOD for Himſelf, and 
all the other Creatures, according to the Law 
of Charity, in Him, and for Him. There- 
fore, the Unity of the Motive imports: no 
more, than the Unity of this Principle of fu- 
pernatural Love. Self-intereſt, and its Mo- 
tive, which I have frequently rejected in my 


2 
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love. 

The ſingle Term Slfſbhneſt, which J fre- 
quently make Uſe of, one would think ſuf- 
Aeient to take away all ſeeming Equi vocation 

in this Queſtion ; for it is manifeſt, I would 
take nothing from any of the Vertues, but 
. Selfifſhneſs : And this Selfiſhneſs, as I ven- 
' tured to expreſs myſelf after the pious John 
de la Croix, is a ſpiritual Avarice and Ambi- 
tion; and have very often ſaid, That it is 4 
Want of Parity which diminiſhes the Faith of 
the Soul. But it is plain, the Holy Ghoſt doth 
not infuſe into the Soul, this Ambition, this 
Avarice, or this Defett of Purity; Grace ne- 
ver works that which can leſſen the Faith of 
the Soul. It is equally certain, that Selfiſh- 
neſs is meerly natural, as that Vertue is ſuper- 
natural. Selfiſhneſs cannot be the Gift of the 
Holy Ghoſt, but a meer Love of ourſelves, 
and arifing from Nature: This Imperfection 
doth not proceed from Grace. But, on the 
contrary, Crack ought to expel this, and per- 
fect the Soul, by leaving room for nothing 
hut ſupernatural Acts And it is manifeſt, from 
abundance of Paſſages in my Book, that Self- 
intereſt and Selfiſbneſs are the ſame thing. It 
is as plain as the Sun, to any obſerving Per- 
ſon, from this ſingle Paſſage in my Treatiſe, 
where I place all the Selj-intere? of the im- 
perfect Juſt in the Remains of a mercenary Si- 
rit, which they ſtill retain ; and, on the o- 
ther ſide, I place the Parity of the moſt 7 
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Souls in the retrenching of this intereſted Mo- 
tive, which 1s part of a mercenary Spirit; 
Therefore, Self- intereſt, or Selfiſnneſs, is an 
Imperfection which we ought to diveſt our- 
ſclves of, and which we may ſacrifice abſo- 
jutely, without loſing any of our ſupernatural 
Vertues. 

Is it then matter of Aſtoniſhment, after 
this, that I ſhould, after ſo many Saints and 
holy Authors, ſay, The Saul deſires every thing, 
and yet deſires nothing? that I thould frequent- 
ly oppoſe Self intereſt, or the intereſted Motive 
of Salvation, to the Hope and Deſire of the 
Promiſes, and to the Love of Charity for our- 
ſelves? This too may ſerve as a general Key 
to my Meaning, when I ſay, Ne ſhould abſo- 
lately ſacrifice all Selfiſhneſs, or Self-intereſt, even 
for Eternity ; and that we ſhould, with all Re- 
ng of Mind, acquieſce even in this Loſs, 
ho we ſtill defire more than ever, to receive in 
ourſelves, and for ourſelves, by a ſupernatural 
Love of ourſelves, all the Happineſs of thoſe 
gracious Promiſes ; and tho' we defere our Salva- 
tion more than ever, conſidered as ours, and ſt ill 
earn:ftly beg GOD's Mr; and no Paſtor or 
. Direttoy ought at any time, to permit a Soul to 
think itſelf eternally reprobated : Any Author 
that ſhould ſpeak thus, and uſe Self-imtereſ? 
and eternal Salvation as ſynonimous Terms, 
and make the intereſted Motive and the eſſen- 
tial Motive of Hope ſignify the ſame, would 
gontradict himſelf in every Page of his un; 

| "SI OM 
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and offend as much againſt common Senſe as 
the Chriſtian Faith. ) 
J would only defire the Favour of the 
Reader to recolle& things, in order to ſolve 
all Difficulties which are ſuppoſed to be in 
my Book. The firſt is, That Self-intereſt is 
no more than a natural Love, and mercenary 
Affection of ourſelves : The ſecond is, That 
my five Loves , as the four of S. Bernard, 
and thoſe of Richard Saint Victor, and of 
Cardinal Bellarmine, are not ſo many 
tranſient Ads, but States of the Soul: The 
third is, Thats theſe States are only habi- 
tual, or confirmed Habits, but not invariable : 
The fourth is, That the Reader would un- 
derſtand by Motive the ſame that I do, after 
the Example of a great many Saints and cele- 
brated Divines, which I have cited above, 
that is, that Motive in my Book doth not only 
import the external Object which affects me, 
but alſo ſignifies that Principle of internal 
Love which occaſions my being affected with 
any Obje&t, When theſe four very reaſona- 
ble Things are granted me , three other will 
eaſily appear. Firſt that in that State of the 
Soul, which is the third of my five Loves, 
natural Self- love is the reigning Principle in 
the Soul, though the Act of Hope be ſuper- 
natural, and the Soul tend to GOD as to its 
ſovereign Good, and do not prefer itſelf to 
GOD. Secondly, that in the fourth State, 
Charity is the reigning Principle, and its 
Acts are moſt pure notwithſtanding, though 
natural 
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natural Self-love is alſo in that State, not in- 
deed in any of the ſupernatural Acts, but in 
the Soul, which makes thoſe ſupernatural 
Acts. Thirdly, in the fifth State, Charity 
is the prevailing Principle, and wants not to 
be ſtirred up by any of the other Vertues, but 
itſelf ſtirs up them, commands and animates 
them, and perfects them by uniting them in 
itfelt, And this Union, of the inferiour 
Vertues with Charity, is that which conſti- 
tutes Perfection; and diſtinguiſhes the Perfect 
from the Imperfect, according to my third 
Article at . In the moſt perfect Life and 
Prayer, all the Afts are united in Charity, inaſ- 
much as Charity animates all the Vertuet, and 
commands their Offices, And indeed all the 
Schoolmen acknowledge that all ſuch Acts of 
the Vertues, as are commanded expreſly by 
Charity are more perfe& than ſuch as are 
done during a weak and imperfect Habit of 
Charity. Here natural Self- love or Self. inte- 
reſt hath no Room to act; and J have only 
cut off the deliberate Exerciſe of this Love, 
and not the Motive of Hope. To clear up 
my Meaning, I have expreſſed myſelf thus. 
Sech is the pure and perſett Love, which makes 


the Atls of all the ſame Vertues as the mixt 


Love doth, with this only Difference, that the 
Former drives away and expells all Fear, as well 
as other Inquietudes, and 1s void of all that Ea- 
gerneſs, which is eſſential to intereſted Love. 
According to me, this then is the ſole Diffe- 
rence, and all the Perfection of my fifth State 

con- 
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conſiſts entirely in excluding all natural Self. 
love or mercenary Affection. Becauſe it was 
of Conſequence to clear up my Terms, I have 
therefore done it here at the End of my Trea- 
tiſe. Thus the Beginning and End of my 
Book inſiſts on the ſame Thing, and both 
ſerve for a general Key to the whole, Theſe 
are my Words. All Perfection may be re- 
© duced to this habitual State of pure Love, 
© which produces in the Soul, with a diſinte- 
© reſted Peace, all thoſe Acts which mixed 
© Love doth in others, with ſome Remains of 
© Interefted Earneſtneſs and Impatience. Inone 
word, Self-Intereſt is the only Thing which 
neither can conſiſt nor ought to be in pure 
Love, and every Thing elſe the Perfect have 
in a greater Degree than the Generality of 
the Juſt. It cannot then be juſt Matter of 
Complaint, that I have deſtroyed or endea- 
voured to deſtroy holy Fear or Hope ; for a 
godly Fear, according to the ancient Fathers, 

have every where allowed, but have always 
raiſed the Perfect above all ſervile Fear. I 
have no where retrenched any Acts of the 
moſt humble Acknowledgement to GOD the 
Father, and to our Bleſſed Saviour ] ESUS 
CHRIST. The Diſintereſtedneſs of pure 
Love doth no more hinder this than it doth 
Hope. It is no wiſe neceſſary that we ſhould 
Jove ourſelves with a natural and mercenary 
Love, in order to be truly touched and affe- 
ed with the Gifts of GOD, which we 
either have already or ſhall hereafter receive, 


Except - 


Paſtoral Letter. 143 


Excepting Self- Intereſt, The Perſect have eve- 
ry Thing elſe in a greater Degree than the Gene- 
rality of the Fut. I cannot therefore be juſt- 
ly accuſed of any Thing more, than that I 
bave admitted into my fifth State of Love a 
Charity which pervades, animates, and com- 
mands the diſtin& Offices of all the Vertues, 
inſomuch that the Soul in that State would 
love GOD, tho' it were poſſible it did not 
deſire the Recompence, which notwithſtand- 
ing it doth deſire more than ever. And now 
the Soul acts only by Grace and by ſuperna- 
tural Acts, and doth nothing by deliberate 
Acts of Self- love, which is, according to 
me, an intereſted Motive or mercenary Prin- 
ciple. 

f thought it neceſſary, my Brethren, to 
ſettle theſe important Points, and though I 
might uſe ſome tedious Reperitions, continue 
to explain fully to you the Principles of my 
Doctrine, ſuch as I have always followed, and 
ſuch as are laid down in my Book. If 1 have 
not explained myſelf ſufficiently to ſome 
Readers, and more enlightned Perſons may 
perceive a Senſe in my Words, which I did 
not intend, I ſpall not be ſurprized to find 
myſelf only guilty of an Infirmity. I write 
not this to you, my Brethren, ro defend my 
Book, 1 forbear derermining myſelf, till the 
Pope ſhall be pleaſed ro ſignify to me what 1 
ought to believe. 

I confine myſelf here, my Brethren, to ex- 
plain only my real Sentiments and Opinions, 

| which 
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which I endeavoured to expreſs clearly in my 


Book,not as undertaking a Defence of them,or 
writing this in order to juſtify any of my No- 
tions ; for I am not ſo much concerned about 
it as being mine, but only with this Inten- 
tion, to take away any thing which you might 
be ſcandalized with from your Paſtor, and to 
ſet the whole Affair in a true Light; fo that 
you might not, by any means, impute to me 
the Crime of favouring an Illuſion, which 1 
truly am ſo far from doing. As for my Sub- 
miſhon to the Pope, I do aſſure you, it is 
without any Reſtriction, and entire, what- 
ever Deciſion he ſhall pleaſe to make, and in 
what Form ſoever. pgs 

What I would recommend to you with all 
poſſible Earneſtneſs, is, to abhor and abſlain 
from all vain Reſignings or Perfection, which 
only draw the Soul into Error and Inactivity. 
Exhort the Faithful to work while it is Day : 
Approve of no Ceaſing, except Caſing to do 
Evil; or from acting after an imperfect Man- 
ner. Quicſcite perverſe agere. All Acquieſ- 
cing in GOD, doth truly comprehend Action. 
It is a real Employ about GOD, and conſiſts 
in contemplating His Wiſdom and Love. Va- 
| cate & videte quoniam ego ſum Deus. Teach, 
that all inward Life conſiſts in real ſucceſſive 
and deliberate Acts, which we ought to repeat 
as often as may be, but not with Impatience, 
or Inquietude. Deprive the Soul of nothing 
but ſelfiſh Reflexions, or a too mercenary and 
inquiet Affection. Deteſt all monſtrous and 
. ä impious 
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impious Indifference Ar our Salva- 
tion. Inſpire into the Juſt, a Deſire of that 
Grown which the juſt Fudge hath prepared for 
them who love Him, and deſire His Coming. 
Abhor that monſtrous Diſintereſtedneſs, which 
would deſtroy even Love itſelf, by an Ac- 
quieſcing in the Loſs of eternal Happineſs, 
Teach the Children of GOD to defire with all 
the Heart the Kingdom of GOD in them, 
and their own in His, when they ſay, Thy 
Kingdom com. But, teach them to defire it 
after the moſt diſintereſted Manner they are 
capable, according to the Meaſure of Grace 
which 1s given them. Never confide in thoſe 
who talk of an Oblivion of themſelves, and an 
utter Cutting off of all Reflections on them- 
ſelves; for theſe things have an inſenſible 
Tendency to make them negle& the Evange- 
lical Vigilance, and the Practice of Mortifi- 
cation, and other Vertues particular to each 
State, without the which all Prayer is meer 
Illuſion. Look upon them as Antichriſt, who 
would inſtill into the Faithful any Notion of 
forſaking the View of JESUS CHRIST, the 
Author and Finiſher of our Faith. Reje& not 
only all ſuch Maxims as apparently ſap the 
Foundations of our Faith, but alſo the in- 
diſcreet Conduct of ſuch as would lay that 
down as a general Rule, which is adapted to 
2 ſmall Number of Souls, and who would 
immediately elevate them to the higheſt Per- 
fection, when they have ſcarce Strength to 
begin. Noli altum Jepare, ſed time. Leave 
| not 
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not the Souls in a Taſte of Curioſity, or in a 
ſecret Deſire of attaining to the higheſt 
things, but keep them. in an humble Few, 
Laſtly, Endeavour to diſcover, and privately 
inform us of them, who would engage the 
Faithful in extraordinary Ways, and by that 
Means make them fall from that Confidence 
and Dependence which they owe to their 
Paſtors, and other Miniſters of the Church, 
who are the Depolitorjes of its Doctrines. 

I thought fit to ſubjoin to this, the Letter 
I wrote to the Pope,and the Breve with which 
his Holineſs hath been pleaſed to honour my 
Letter ; that you might ſee, by ſuch authen- 
tick Papers, with what entire Sincerity I ſub- 


mitted my Book to the Authority of the Ho- 


ly See; and how I abhorrd, both for my 
own ſake, and yours, the pernicious Doctrine 
of Quietiſm : You may alſo conſult the 34 
Articles of H, and you will eaſily perceive 
what Doctrine 1 do follow. 1 peck to you, 


my Brethren, who are Fellow-labourers in 


the Lord, with entire Confidence. Let us 
Jointly labour, to make the Souls wiſe againſt 
In, and fimple in the Good. The more 


Prayer is darkened by the IIluſions of this 


Age, the more you ought to ſtrive to juſtify 
it, by a ſincere Practice yourſelves, and by 
teaching others to do ſo too; that is, by a 
pure, frequent, and ſolid Exerciſe of Prayer, 
ſuch as may make Men ſee, Prayer is, as it 
were, the Soul of Chriſtianity. Let us, there- 
fore, pray withom ceaſing, ſine intermiſſione 
Logs orate. 
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orate. Let us unite ourſelves together in 
Prayer : Let us draw all our Flocks into this 
Prayer of Love, this Prayer of Fire, as Caſſian 
ſpeaks of, I pray, and hope, there will be in 
us one Heart, and one Soul, and that it will 
conſummate us in perte& Unity with JESUS 


CHRIST. 


Francis, Archbiſhop and Duke 
of Cambray. 
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The LETTER of the 
Archbiſhop of Cam- 
bray to the Pope. 
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HAVE reſolved to 
preſent to your Holi- 
neſs, with all poſſible 
Submiſhon and Re- 
ſpect, a Book I lately 
wrote, concerning the 
Maxims of the Saints 
for the innard Life: 
This is a Duty, which 
1 am not only obliged to, by the ſu- 
preme Authority with which you preſide 
over the Church, but am alſo bound too 
by the great Favours you have conferred 
upon me. And that I might not omit any 
thing in ſo important a Matter, and con- 
cerning which, ſome Mens Minds have been 
greatly inflamed ; and to remedy and take 
away 
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away all 8 or Scruple, which 
might ariſe from different Languages, I have 
„ to put my Book in a more uni- 
verſal Tongue, and tranſlated it into Latin; 
which Tranſlation 1 ſhall ſoon compleat, and 
will then lay it before your Holineſs. 

I heartily wiſh I were able to preſent my 
Book to your Holineſs myſelf, and receive 
your Apoſtolick Benediction; but the Affairs 
of the Dioceſe of Cambray, during the Di- 
ſturbances of this War, and the great Charge 
of the Inſtruction of the Princes, which the 
King hath intruſted to me, will not give me 
leave to hope for ſo great a Happineſs. Theſe 
are the Reaſons why I engaged to write con- 
cerning the inward Life,” I obſerved, that 
ſome, by the Abuſe of the Maxims. of the 
Saints, which have been ſo often approved by 
the Apoſtolick See, were going, by Degrees, 
to introduce very pernicious Errors; and o- 
thers, conſidering only the Folly of theſe 
Men, began to turn them, and every thing 
that was ſpiritual, into Ridicule. The im- 
pious Doctrine of the Quietiſts, had, under 
a pretext of greater Perfection, ſpread itſelf 
over a great Part of France, and alſo of the 


 Low-Countries Several Tracts, ſome wrote 


unaccurately, others containing pernicious 
Errors, raiſed an indiſcreet Curioſity in the 
Faithful: And ſeveral myſtical Writers, who 
held the Faith in Simplicity, had given Coun- 
tenance to an Error which they were not able 
as yet to detect, thro * unguarded Warmth 


3 in 
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in their Piety, and unaccurate Choice of their 


Terms of Speaking, and alſo by 3 
1 


thorough Knowledge in the Principles of 
vinity: And this it was which awakened the 
Zeal of ſeveral great Prelates, and engaged 
them to compoſe the 34 Articles of I: This 
alſo engaged them in certain ſmall Tracts, 
which contain ſome Paſſages erroneous, if 
taken in the moſt obvious and natural Senſe. 
But, Men ſeldom retreat from one Extremity, 
but they fall into the other; and ſome ill- 
diſpoſed Perſons have hence taken occaſion to 
ridicule, as an extravagant Whim, all No- 
tions and Love of the Contemplative Life. 
For my own part, I thought it proper to 
ſeparate the Good from the Bad, what was 
True from what was Falſe, what was Ancient 
and Well-grounded from what was Novel 
and dangerous. This 1 have endeavoured to 
do, as far as my mean Abilities would give 
me leave: And how far I have ſucceeded 
in it, remains in your Holineſs to determine; 


and it is my Duty to hear, and wholly with 


all Reſpect, your Voice, as that of S. Peter 
1 bear in you, and which I fhall never fail 
to do. 

I principally endeavoured to be brief in 
in my Tract, by the Advice of the moſt qua- 
lified Perſons, who were deſirous there might 
be an eaſy and ready Antidote againſt not on- 
ly the Contagion of Error, but alſo againſt 


the Deriſion of prophane Perſons. It was ne- 


ceſlary, not only to undeceive the ſimple 
Souls, 
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Souls, who were not enough precautioned 
againſt the Serpent, which lay hid; but alſo 
to contend with the prophane Critick, who 
reſolved to confound together the contagious 
Errors of Hypocrites, with the aſcetick Tradi- 
tions, and the precious Maxims of Saints; 
It was, therefore, thought requiſite to com- 
poſe a kind of Dictionary for the Myſtical 
Theology, that the ſimple Souls might not 
tranſgreſs the Limits and Bounds of- Fa- 
thers. 

I have, therefore, given, in as ſhort and conciſe 
a Style as I could, ſome Definitions of ſuch 
Terms as the Saints have uſed and authorized: 
] have alſo employ'd the Force and Weight 
of Authority to ſtop ſo ſpreading a Miſchief. 
I thought it a very indecent Action, for a 
Biſhop to ſhew the Publick ſuch monſtrous 
Errors, and not at the ſame time manifeſt his 
Zeal againſt them. I hope, my Inability 
hath not injured the Subject, nor any Pre- 
ſumption of mine betrayed me into Miſtakes, 

I think, the ſupreme Authority of the Ho- 
ly See hath abundantly ſupplied whatever 
might have been wanting in me. The Popes, 
after Examination of the Writings of the 
Saints which they have canonized, have, on 
all Occaſions, approved the true Maxims of 
Aſeetick Life, and Contemplative Love. And, 
by following ſtrictly this Rule, I hoped I 
might, without danger of any Miſtake, com- 
poſe thoſe Articles which I have formed, for 
true, As for thoſe which I have cenfured, 

| 3 < 4 Pro- 
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J propoſed to myſelf, as a Model, to go by 
the ſolemn Decrees with which the Holy See 
avg condemned the 68 Propoſitions of Mo- 
inos. 

Firſt, I have condemned the Permanent 
Act, ſuch as need not be repeated as the poi- 
ſonous Spring of Idleneſs, and-a ſpiritual and 
inward Lethargy. | 

Secondly, J have eſtabliſhed the indifpen- 
ſable Neceſlity of the diſtinct Exexciſe of eve- 
ry Vertue. 

Thirdly, J have rejected, as being incom- 
patible with the State of a Sojourner, a per- 
petual and uninterrupted Contemplation, 
ſuch as excludes venial Sins, the Diſtin- 
ction of Vertues and involuntary Diſtra- 
ctions. | | 
Fourthly, J bave rejected all paſſive Prayer, 
ſuch as excludes the real Co-operation of Free- 
Will to form meritorious Acts. 

Fifthly, J have admitted no other Quie- 
tude, or Principle of Quietiſm, either in 
Prayer, or in any other Exer-iſes of the in- 
ward Life, than that Peace of the Holy 
Spirit by which the pureſt Souls perform all 
their Acts in ſuch an uniform Manner, that, 
to illiterate or ignorant Perſons, they would 
not appear to be diſtinct Acts, but the per- 
manent and ſimple Union with GOD. 

Sixihly, Leſt, by any Means, the Doctrine 
of pure Love, which is ſo authorized by the 
Fathers of the Church, and by a great many 


other Saints, might ſeem to be a Refuge and E 
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Support to the Errors of the Quiet iſts, I have 
made it my principal Buſineſs to ſhew, That 
to whatſoever Degree of Perfection we are 
arrived, and with whatſoever Purity of Love 
we are filled, we ought, notwithſtanding, 
always to keep in our Hearts that Hope, thro 
the which we are ſaved : According as the 
Apoſtle hath ſpoke concerning Faith, Hope, 
and Charity ; Now theſe three remain, Faith, 
Hope, and Charity); but the preateſt of theſe is 
Charity. 

Therefore, we ought always to hope, de- 
fire, and pray for our Salvation, ſince GOD 
Fills it, and would have us alſo u ill it, in or- 
der to His Glory. Thus, Hope is not only 
preſerved by the infuſed Habir, but alfo by 
its proper Acts; which, by being command- 
ed and exalted by Charity, are conſidered 
with reſpect to the ſublime End of Chari- 
ty itſe]f ; and we are, therefore, ſaid, to hope, 
alſo, ſor the greater Glory of GOD. 

Seventhly, J have ſaid, This pure Charity 
20 not to be found, but in 4 very ſmall Num- 
ber of the moſt pure Souls, and in them alſo 
is only habitual : When I ſay habitzal, let 
not any one imagine, I mean an indefectible 
or invariable Condition. If this Eſtate is 
ſubject (as it moſt certainly is) to daily Sins, 
how much more eaſily may we ſuppoſe it 
frequently to have ſome Acts, which, tho? - 
E and meritorious, are, notwithſtanding, 
e 


ſs perfect and diſintereſted than ſome other 
| Acts 
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Acts of Vertue which are ſometimes per- 
formed, being filled with all that Perfection 
which flows from their being commanded 
and animated by Charity. 

All theſe things are very agreeable to our 
34 Articles; 1 ſhall alſo ſubjoin to the 
Book, which I ſhall ſend your Holineſs, a 
Manuſcript Tract concerning the Sentiments 
of the Fathers, and Saints of the latter Apes, 
concerning the pure Love of the Contempla- 
tives, in order that | may there prove and 
confirm, by Teſtimonies from every Age of 
the Church, what I have only laid down in 
my former Trag. I do, from the Bottom of 
my Heart, entirely ſubmit both of theſe 
Tracts to the Judgment and Determination 
of the Holy Roman Church, which is the 
Mother of All other Churches. I reſign all 
that comes from me, and myſelf, wholly to 
your Holinefs, as a Son, full of Zeal and 
Duty, ought to do. If your Holineſs ſhall 
have ſeen my Book in French, I humbly re- 
queſt, That your Holineſs will not determine 
upon it, till I thall ſend my Latin Tranſla- 
tion, which I ſpeedily will do, to Rome, 
There remains only, that I ſhould pray for a 
long Pontificate, for the chief Paſtor, who 
governs the Kingdom of JESUS CHRIST 
with a diſintereſted 3 and ſays, with 
the Applauſe of all Catholick Nations, to 
his Family, 7 know you not. And, by pray- 
ing thus, I ſhall pray for the 3 

| om- 
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Comfort of the Church, the Eſtabliſhment 
of Diſcipline, the Propagation of the Faith, 
the Extirpation of Schiſms and Herefſies ; 
and, laſtly, for a plentiful Harveſt to the 
great Maſter of the Vineyard. 


I am, Ge. 


C AMB RA. 
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